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A B P K .E S S

TO THE

ROMAN CATHOLICS

OF THE

UNITED STATES or AMERICA,

AINT Paul recommends to the antients of the
church of Ephefus, in his laft and earneft addrefs to
them, fo take heed te themfelves, and to the whole flock,

over which the Haly Ghoft bas placed them overfeers, to feed the
church of Ged®. 'This duty is at all times incumbent on
thofe, who, by their ftation and profeffion, are called to
the fervice of religion 5 and more efpecially at periods of
unufual danger and temptation to the flacks committed to
their charge : whether the temptation arife from outward
violence, & growing corruption of manners, or jfrom men
arifing from your own felves, [peaking perverfe things to draw
a.vay difciples after them+. For in the church of God,
¢¢ the error of the teacher is a temptation to the people,
*¢ and theirdanger is greater, where his knowledge is more
* extenfive [|.”” The antient and vencrable author, who

makes this obfervation, having inftanced the truth of it
in

® Afts xx. ver. a8, Jibid. wer. 30.
| Ving, Lir, comm. cap, 2a.
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in the departure from the catholic faith of feveral perfon,
= t : q? their knowledze and writings, concludes
tu?mcm :Ior‘or. nt inftruttiony and recommends it to be
:::: jn:d";i:(,n the minds (.fcathgiics, that they may know,
that with the church, they recave ther teachers, bk mufl not
swith thefe abandon the faith of the church®.

You)u ill not nuw be 2t 4 lof¢ to account for the occa-
fion of the prefent addrefls, A ]ct’ter to t!he .ROman‘ca..
tholies of the city of Worrefter i Eng-a_nd has been
publifhed here by one of their.late chaplains; and had
all the copies of it been tranfmitted to t.hofc, for \‘Uhom
profuffedly-itis intended, I (hould not dc_dlcatc to animad-
ir:'}ﬁzris on it the few moments of leifure left me from
other employments incident to m?' charge afzd profeffion ;
efpecially with the feanty materials of w*h:c‘h Iam Pof.
felled s for I am deftitute of many i'uuruf of information,
dnd unable to refer to authorities, W‘hlt'h I prc'fume to
hive been colle@ed on the other fide with great lndt.;ﬂry.
By the Chaplain’s own account, he hasllong meditated
a fkparation from us; and, during that 'l.lmﬂ, he .had op-
portanities of reforting to the repolitories of fcience fo
common 2nd convenient in Europe. -

But the letter not only being printed here, but c:rr:-u-
Iatimg widely through the country, a regard to. yqur in-
formation, ahd the tranquillity of yoor ‘confc:enfe.s re-
quirés fome notice to be taken of it. I‘o‘r t.hc m!mfters
of religion fhou'd always remember, that it l.l their duty
as well to enlighten the underftanding, as improve the
morals of mankind, You are the falt of the ecarth¥, faid

Chrifd

® Catholici noverint fe cum ecclefia do&o::t: recipere, non cum
dottoribus ecclefiz fidem delerere debere, Vime, Jir, comm. . a3.
4+ Mat, v, wver. 13,
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Chrift to his apoftles, to preferve men Fom the corrup-
tions of vice and immorality : and, you are the light of the
werld *, to inftruét and inform it,

Our duty being fo clearly delineated by the divine au-
thor of our religion, if we have been deficient in the dif.
charge of either part of it, if we have flattered your paf-
fions, or withh-Id knowlcdge from your minds, we have
certainly deviated from the obligations of our ftate, and
the pofitive injun&ions of our church, For though you
have often heard it reproachfully fzid, that it was both
her maxim and pra&ice to keep herwvotaries in ignorance,
no imputation can be more groundlefs : and for a fuil
confutation of it, we refer our candid adverfaries to the
ordinances of our councils, the directions of our ecclefi-
aftical fuperiors, and the whole difcipline of our church,
even in ages the moft inaufpicious to the cultivation of
letters,  In thofe ages indeed, the manners of the times
bad great influence, as they always will, on the manners
of the clergy : but every informed and ingenuous mind,
inftead of being prejudiced by the vague imputations on
monkith and clerical ignorance, will remember with pra-
titude, that they owe to this body of men the preferva-
tion of antient literature ; that in times of general anar-
chy and violence, they alone gave fuch cultivation to let-
ters, as the unimproved flate of (cience admitted ; and
that in the cloifters of cathedral churches, and of monaf-
teries, they opened fchools of public inftruction, and, to
men of ftudious minds, aflylums from the turbulence of
war and rapine. The inference from thefe fas is 0b~
vious: for if the minifters of religion, agreeably to the
difcipline of the church, cultivated and taughe letters at

a time
® Mat, v. ver, 4.
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fme when t'ne.v were generally neglefted ; if the refur-
a tife d literature was owing, as it certainly was,

i f foun :
rcé:;r;n[:oﬁ dignified of our clergy ; who can impute jg-
to

s, a8 refulting from the genius of our reli-

norance to U

gion ?

I forbear to add other numerous proofs of the falfity of
(4]

is ch . and I can with confidence appesl to your-
this ¢ “g:e.lhﬂf your religious inftru&ors have not, to
f;].vcs,l::‘t of their abilities, and fuitanly to your relpeét-
ey ns in life, endeavoured to fuggeit fuch grounds
p ﬁm:‘:’ihcﬁon to the doé&rines of the church, as might
::::::;ou ready always to give an r:f:j'wer :a cvery man, that
afketh you a reafon of that hope that is in you*. We tell you
indeed, that you muft fubmit to the church ;' but we add
ith the apoftle, that your obedience mufl bz‘ rr{ﬂma‘!;!e. Now
::n obedience be reafonable, ¢ c'.:n any man gm_: a rea-
fon of that hope that is in him, w:thout. a due €Xamina-
tion of the grounds or motive.s that induce h.un to it ?
No furely 5 and therefore nothing ought to hinder }rou
from examining thoroughly thc’ grounds of your religion,
Nay, we exhort you to cxamu_‘nc .thcm over alnd over a=-
gain, till you have a full conwﬁ‘l!on qf confcience, that
it is not education, but the prevailing force of truth, that
determines you in the choice of it +.”
But is not this recommendation a mere ch.uﬁm.; ? Can
a confiftent Roman catholic be a candid inquirer in ma'g...
ters of religion? Why not ? Bmfuﬁ', fays the Chaplain
(p 8.)s he cannot Jet out with that :T:d:jr.cr:mt to the .trmbler
falfity of a tenet, which fsrms the :’mfimg feature of rational in-
vefligation. Did the Chaplain weigh all the ccnfequcnccsf
of

® y Pet. iii. ver. 15. .
+ 'Engllnd‘l cunvcr‘i'lon and reformation compared, Sect. 1.
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of the do&rine here advanced ? Muft we then fufpend all
the duties of matural religion and moral obligation? Muft
a fon diveft him/[elf of filial love and refpe@, that he may
inveftigate rationally, and judge impartially, of the obli-
gations refulting from the tender relations of parent and
child? Muft we negle@ to train the tender minds of
youth in the habits of virtue, and to guard them from
vice, by the profpe@ of future rewards and punifhments,
Jeft they fhould be inclined to judge hereafter too par-
tially of thofe great fan&ions of natural and revealed re-
ligion? What an argument is here fuggefted to the im-
pugners of all religion, to the enemies of chriftianity ?
Suggefted, did I fay, or borrowed from them ? For the
Jearned Dr. Leland, to whofe writings the caufe of reve-
lation is fo much indebted, has informed us, that it has
been long ago made ufe of by them ; and his anfwer to
it, more efpecially as he was a proteftant, will fave me
the trouble of making any obfervations on this extraor-
dinary affertion. ¢ Another argument,” fays he, ¢ with
¢ which he” (the author of chriffianity not founded in argu-
ment) *¢ makes a mighty parade, is to this purpofe, that
“¢_no religion can be rational, that is not founded oh a
free and impartial examination: and fuch an examina-
tion fuppofes a perfe& neutrality to the principles,
which are examined, and even a temporal difbelief of
them, which is what the Gofpel condemns. But this
proceeds upon a wrong account of the nature of free
examination and inquiry. It is not neceflary to a juft
‘¢ Inquiry into d6&trines or falls, that a man fhould Be
 abfolutely indiffcrent to them, before he begins that
inquiry ; much lefs, that he fhould a&tually difbelieve
them © as if he muft neceffarily commence acheift, be-
¢ fore

[
[
t
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(1]
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fore he can fairly examine into the pro?f, of the exift.

ence of God: 1t1s {ufficient to a ;andm c'xarn;nmon'
¢ that a man apply himfeli to it with a mind open ¢
« conviion, and 3 difpofition t6 embrace truth, o
which fide foever it fhall appear, and to receive the
@ evidence that fhall arife in the courle of the triaf,
And if the inquiry relateth to principles, in which we
have been inftrugted 5 then fuppofing thofe principles
fo be in themfelves rational and well founded, it may
well happen, that in inquiring into the grounds of
« them, a fair examination may be catried on without
feeing caufe to difbelieve or doubt of them through the
whole courfe of the inquiry ;3 which in that cafe wil]
n a fuller convition of them than before *,”

L3

L1
[ 1]
"
e

¢ end 1

But Roman catholics, it fcems, are fettéred with other
obftacles to free inquiry. They cannot Jeek religious in.
formation in the writings of protflants, without incurrin

the j}wr(j? cenfures of their church (Ch. Letter, P 4):
By the Bulls Cane excommunication is denounced againt

all perfons réading books written by heretics containin

herefy, or treating about religion, (Note ibid,) _
It is indeed true, that the Bull referred to contains the
grﬁhibiliun, as mentioned by the Chaplain ; ‘?nd it is not
lefs trug, that in England, that proteftant country of
free inquiry, fevere laws and heavy penalties were r.nraé;t.
ed, an/, if | am well informed, @ill Tubfilt, againft the
intrgduiion, the printing and vending of books in fa-
vour of the cathalic religion. I know, that within thefe
laft (wenty years, -thefe laws have been executed with -
verity. Such, on both fides, were t.hg prc:carutions l"ug-
gelted by a jealous zeal to preferve uninformed n;m_ds
rom

® View of deiftical writers, vol, I, let, 30,

[ 91

from the artificial coleurings of real or fuppofed errof,
The heads of the refpeflive churches confidered it as
their duty to guard their flocks from the poifon of pernia
cious doctrines 3 and did not deem it efl:nti<l to fiir and
full inveftigation, that their adverfaries objeétions thould
be ftated to the unlearned, to unexperienced youth, or to
the fofter fex, with all the acrimony of inveftive, with
the aggravations of mifreprefentation, and powers of ri-
dicule; weapons too common in controverfics of every
kind, Without examining how far this zeal was pru-
dent and juftifiable in the prefent inftance, let me ob=
ferve, that the profcription of books of evil tendency is
warranted by the example of St. Paul’s difciples at Ephe~
fus, aling in the prefence of, and probatly by the in«
fiructions of their mafler. AMany of them, fays holy writ,
that had followed curious arts, brought their books together, and
burnt them before all*. And what inference fo'lows? Se
mightily, continues the infpired writer in the next verfe,
grew the word of God, and was flrengthened, What good
parent, what confcientious inftru&or feecls net the an-
guifh of religion, when they find, that promifcuous read-
ing has caufed the rank weed of infideli'y to grow in that
foil, the tender minds of their children and pupils, where

they had fown and cultivated the feeds of virtue?
Buty be the prohibition of the Bull reafonable or oty
I will be bold to fay, it was no prejudice to free inquiry.
Firft, becaufe that Bull not only was never received into,
but was exprefsly rejefted from almoft every catholic
ftate. In them it had no force; the very alleging of its
authority was refented as an encroachment on national
independence ; and, in particulary the claufe referred to
B by

®* Al xix, ver. 19.
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by the Chaplain was generally difrrgarr!cd. qu this
will appeal to his.own c_.n'.c-':lr. I'h Ouzihul"-" his exien.
five .l.‘..|u.':i|il'd.'.cc with cathoiics, has l'!‘ n.Ui Known them
to -ead proteftant authors without I:t'.l::..‘u n or l'clprggfi'
Did he not expect, that his letter would freely circulate
amongzit them ! To what | urpofe Jid be addrefs it to the
ROﬂ‘i;ll catholics of the city of Worcefter, if he kncw'
that with the terrois of excommunication h.-nnh.;,:ng over
them, they dare not read it { Ia the Cuulrﬁ.' of his theolo-
gical ftudics, was he himfelf ever denied accefs to the
writings of our adverfaries ¢ Were not the ?orks of Lus
ther, Calvin and Befa, of H.'»kcrl, Milotfon and Stil-
lingfcet, and all the other Ch.lmplun.': of the p_rotc&aut
eaufes open to his infpection ! In public and private dif-
putations, were not the beft arguments from thefe au-
thors fairly and forcibly ftated, in oppofition to the moft
facred tenets of the catholic belief? Was not even lite.
rary vanity gratifizd, by placing obje&ions .in the ﬂrong-.
eft light, and wrefting the palm of difputation out of the
hmd.s of all concurrents? Knowing this, I muft confefs,
that [ eannot reconcile with candour the following words ;
1 knew that to feck religious information in the writings of proa
teflants, was to incur the feverefl cenfures of the church I be-
lenged 10, (Lettery p. 14.)

May I not thén fay with confidence, that rational in-
vcﬁi;a‘uon is as open to catholics, as to any other fet of
men on the face of the earth? Noj; weare told there fill
remains behind a powerful check to this inveftigation,
This article of our belief, that ¢ the Roman church is
¢ the mother and miftre(s of all churches, and that out
 of HER cOMMUNION no falvation can be obtained,”
for which the Chaplain cites the famous creed of pope

Pius

. X

Pius IV. (p, 7); makes too great an impreflion of terror
on the mind, to (uffer an unreftrsined exertion of its fa=
culties, Such is the imputation ; and it being extremely
odious and offenfive, and tending to difturb the peace
and harmony fubfifting in thefe United States between
religionilts of all profeffions ; you will allow me to enter
fully into it, and render, if L.can, your vindication come
plete.

I begin with obferving, thit to be in the communiom of
the catholic church, and to be a member of the catholic church,
are two very diftinét things. They are m the communion
of the church, who are uniced in the profeffion of her faith,
and participation of her facraments, through the miniftry,
and government of her luwful paitors ®, But the members
of the catholic church are all thofe, who with a fincere heart
feck. true religion, and are in an unfeigned difpofition to
embrace the truth, whenever they find it.  Now it never
was our doétrine, that falvation can be ebtained only by
the former 5 and this would have manifeitly appeared, if
the Chapiainy inftead of citing pope Pius’s crekd from his
memory, or fome unfair copy, bad tskeén the pains to
examine a faithful tranferipe of it. | Thefe are the words
of the obnoxious.creed; and not thofe wrongfully quoted
by him, which are not to be found in it. -Alter enu-
merating the f{everal artivdes cof anr belict, it goes on
thus: This true cat'olic fuithy without which no .oné.can be

faved, 1do ab this prefent firmly profefe and fincerely holdy 8ez,

Here is notuing: of the necoffity of Communion with onr
church for @lvation ; ‘nothing, that iis ‘not profeffed  in
the public liturgy of the proteftant epifcopal church; and
nothing, I prefume, but what is taught in every chriflian

o Fenda fociety

® Bellarm, de Ecel. milit. 1. 5. c. 2,
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fociety on earth, viz. that catholic faith is neceffary to
falvation. The diftin&tion between being a mt,mb'er of
the cathslic church, and of the rom:;fmman c‘f the :‘er;r), 18 ho
modern diftindion, but 2 doétrine umflornj-ly taught by
antient as we'] as later divines. _Imet is faid, fays Bels
larenine, of mone being Javed a:::l of .:bz cl?f-'f (-f;, mufl be u:d,,._
Showd of thems. who belong not to it cither in faél or defire®, |
fh.ll foon have occafion to produce o:h‘cr authors efta,
blii! ing this fame point : We are .3ccufud of great un-
¢ charitablencfs in allowing falvation to.none, but_ca.
%% tholics. But this alfo is 2 miftaken notion. .We “.l},'
¢ [ telieve, no mote, than do all nlizer chriftian fo.cm.
¢ ties, Religion certainly is an affair of very ferious

« confiderasion. W hen therefore 2 man either negledts

$¢ to inform himfelf; or, when informed, negledts to
¢ [ollow the convi@ion of his mind ; fuch a one, we
¢ fay, is not in the way of falvation. A'f.tr.r mature in»
¢ quirics, if I am convinged, that the religion of Eng.

¢ Japnd is the only true one, am I not obliged to become
$¢ a proteftant 7 In fimilar circumflances, muit n?: you
¢ likewilc declare yousfelf a catholic? - Qur meaning is,
¢ that no one can be fived out of the true church ; and,
<t a5 we confider the evidence of the truth of our religion
%€ to be great, that he, who will not emlfrace truth,
¢ when he fees it, deferves not to be happy: God hows
¢ ever is the fearcher of bearts, He only can read thafe
¢ internal difpofitions, on which re&itude oflcondu& a-
¢ lone depends+.” Lerany.one compare this explanae
tion of our do@rine with the dodtrine of proteftant dix

vines;

® Bellarm. de Eccl. mil. 1. 3. €. 3. . '
4 The fate and behaviour of Englifh catholics,~~London, 5 782.

(p. 155=6.)
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vines ; and difcover in the former, if he can, any plainer
traces of the favage monfler intolerance, than in the Jac.
ter. Dr. Leland is now before me, and after tranferibing
from him, I'thall fpare myfelf ‘the trouble of colleéting
the many other fimilar paffages, which I remember to
have read in proteftant divines. ¢ [t feems to be obvious,
#¢ fays he, to the common fenfe and reafon of mankind,
¢ that if God hath given a revelation, or Sifcovery of
*¢ his will concerning do&rines or laws of importance te
*¢ our duty and bappinefs, and hath caufed them to be
‘¢ promulgatzd with fuch evidenoe, as-he knoweth to be
¢¢ fufficient to.convince reafonable and well difpofed
 minds, that will carefully attend to it, he hathag yns
*¢ doubted right to require thofe, te wrom this revela-
“ tion is publifhed, to receive and ‘to obey ity and if
#¢ through the influence of corrupt affeStions and: lufts,
‘¢ thofe, to whom this revelation is made known, refure
¢ to receive it, he can'juftly punifh them for their cul-
&6 pable negledl, obflinacy and difobedicnce *,**

Where then is the uncharitablenefs peculiar ‘to eathot
lics ? Where is the odious tenet, that dries up the fprings
of philanthropy, and chills by edrly infufions of bigotry the
goarm feelings of benevslence ? (Letter, p. 13) Lam ready
to do juftice to the humanity of proteftants j; I acknowe
ledge with pleafure and admiration ‘their many charitable
inftitutions, their a&s of publit and private beneficence.
I'likewife,: as-well as the Chaplain, | have 2he: bappinei ta
Yive in habits of intimacy and friendfbip with many valvable
proteflants (Liety p.g.) 4 but with all my atcachmient: to
their perfons, and refpe for their virtues, I have fiever
feen or heard of the works of chriftian mercy being exer-

cifed
* Vigw of deiftical writers, vol. I. let. 50,
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cifed more extenfively, more generally, or more uninter-

dly, than by many members of “que R Som
- :;:(,ugh the Chaplain thinks our ’jllﬂd' are con-
:::;:d by the ndrrownefs of @ Joflem e Icncl:i:.n)rlei‘:lc hhl::
al to his remembrance the many recey ¢

< : catholic countries for ‘indigence and hu-
feen elfﬂacé s :vc'}' fhepe ; the tenderncls and attention
o d‘ﬂt‘.;\.\ :Ir:c unfortunate victims of penury and difeafe
2 whl-c% rved, not by mercenary domettics, as- clfe.
are thcn.b : 5 :nan'-' places, by religious men'; and in
N b : ommunitics of women, often of - the fisft nos
othtﬂ’d ﬂ'zating their whole lives to this loathlome ex-
edi without expeélation of any reward on
Let -him remember, -how many men

bility, .
ercile of humanity
this fide the grave.

fioenius he has known to devote thamfelves with a like
oi'g

ifintereflednefs to the irkiome employment of training
£ ":h inwthe firft rudiments of {cience 3 'and others en-
you "

countering incredible hardfhips, and, M ’.t_ W'i‘fcg bur‘i'inrg
themfelves alive, to bring f-v_ag.cs to.adopial ite, .and, afs
terwards <o form them to chriftian virtue, To what fo.
ciety.of chriftians dues that body u.l men belong, ‘who
bind themfelves by the facred Obl_:_galiml 'of a vow, even
to.part with their own liberty, i n'et.'cﬂar.}-, b.y offering
it up inftdad of, and for the rcdcmpuot_; of t.huf fellow=-
chriftians groaning under the flavery. of t.he pirstical ftates
of Barbary ! How-often hias. the Ch:.plam. feen th‘c b{cad
of «confolation and the words c:f cier.nn_l life carried inte
the gloomy, manfions.of, the |mpr|ioncdl, . before .‘thc hue
mane Haward had awakencd the funﬁb.dlty of England
to. this important objeéid: Need 1 medtion the hf:mcal
charity of a Charles Borromeo, of a T'homas of Villanos

va, of Marfeilles’ good bifhop, and fo many others, who
. devoted

[ 5]

devoted themfelves to the public relief, during dreadfy]
vifitations of the plague, when nature Jickened, and each gale
was death ? The Chaplain’s re. ollection will cnable him
to add greatly to thefe inftances of expanded benevolence 5
and I would fan afk, if the virtues, from which th

fpring, are not formed in the bofom of the catholic
church. Cun a religion, which invariably and uncea-
fingly gives them birth and cultivation, be unfriendly to
humanity ! Can fo bad a tree bear fuch excellent fruic ?

You may perhaps think, that enough has been faid tp
free you from the imputation of uncharitablenefs in re-
firaining falvation to thofe of your own communion,
But you will excufe me for dwelling longer on it, con-
ceiving it, as I do, of the utmoft importance to charity
and mutual forbearance, to render our do&rine on this
head as perfpicuous, 2s I am able,

Firft then, it has been always and uniformly afferted
by our divines, that baptifm, a@ual baptifm is eflentially
requifite to initiate us into the communion of the church 3
this notwithftanding, their do&rine is not lefs uniform,
and the council of Trent (fefl, 6. ch, 4-) has exprefsly
eftablithed it, thac falvation may be obtained without ac-
tual baptifin; thus then it appears, that we not only may,
but are obliged to beligve, that out of our communion falyaw
tion may be obtained.

Secondly, with the fame unanimity our divines define
herely to be, not merely a miftaken opinion in a matter
of faith; but an obflinate adherence to that opinion :
not barely an error of judgment; but an error arifing
from a perverfe affe@ion of the will, Henge they infer,
that he is no heretic, who, though he hold falfe opinions
in matters of faith, yet remains in an habitual difpofition

to
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fe opinions, whenever he difcovers them

f Jefus Chrift,

our theology are [o different from
3nd even from

the :olcmtnt of them by the late Chaplain of W_“f‘:cﬂar,

5 & .. T doubt, will fufpect them to be thole pallia-

e he +wife the feverity of an unpo-

he mentionsy to difg ; :
to which, he [ays, eur late ingenious apolos

gifts in England bave had recourfé (p- mi]- But Youlﬂ“!l
fee. that they were always our 'prlmclp es, not only in
E ::'«:r»:' but’throughnut the chnﬁlan‘ world ; am"} I m,u
I.';Hbl.\:o’ld1 to {1y, that fo far from being confradlaed in
r:ery public catechifm and p!aﬂjﬁ:r.? z:fﬁairf;, as is faggefted
i {ame page of the Chaplain’s letier, they are not
S s (o far from our teaching the im-

impeached in any cpej | ‘

ogibili:y of falvation out of the communion of our
phurch as much s we teach tranfubftantizcion (Let. p,
< L

10), no divine, worthy to be called fuch, teaches it
k]

1o renounce tho .
to be contrary to the dofrines ©

R g
Thefe principles 0 : .
mmon mifreprefentations of them,

tives,
pular tenet,

at all. i ‘ ‘
;will fet out with the French divines, and place him

firft, whofe reputation, I preiume, u,- hiliiht'fli. -,[ lu{;
then does the illuftrious Bergier exprels hfm.l.e,lf’ in h‘m
admitable work, entitled, Drifm refuted b_:..:gu,-‘. “ It is
« falfe, that we fay to any one, that he will be damm‘.ji
% to do fo, would be contrary to our general do&rine

< relating to the different fe&s out of the bofom of the ,

« church. Firft, with refpect to heretics” (thc aufhor
here means thofe, who, though not heretics in the rigo-
rous fenfe of the word; go under that gen'eral denomu?z.
tion), ** who are baptifed and believe in j‘elus Chn‘&,
% we are perfuaded, that all of them, who with fincerity

% temain in their error 3 who through inculpable igno.
13
rance
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¢ rance believe themfelves to be in the way of falvation s
*¢ who would be ready to embrace the Roman cacholig
“¢ church, if God were pleafed to make known to them,
¢ that the alone is the true church, we are perfuaded,
¢¢ that thefe candid and upright perfons, from che difpofie
¢ tion of their hearts, are children of the catholic church,
“ Such is the opinion of all divines fince St. Auguftin®,”
The bithop of Puy, whofe learning and merits are fo
much known and felt in the Guallican church, writes
thus, * To define a heretic accurately, it is not e-
¢ nough to fay, that he made choice of his docirine, but
¢ it muft be added that he is ob/flinate in his choice +.”
The language of German divines is the fame, or ftron=
ger, if poffible. ¢ Herefy, fays Reuter, in a chriftian,
¢ or baptifed perfon, is a wilfil and okflinate error of the
“ underftanding oppofite to fome verity of faith.—So
“¢ that three things are requifite to conftitute herefy,
¢ sft. In the underftanding, an erroncous opinion againft
¢ faith, 2dly, in the will, liberty and obftinacy.” The
third condition is, that the erring perfon be a baptifed
chriftian j otherwile his fin againft faith is called infide-
Jity, not herefy. After which our author thus goes om.
“ The obftinacy requifite to hercly is 2 deliberate and
¢ determined refolution to diffent from a truth revealed,
*¢ and fufficiently propofcd by the church, or fome other
‘¢ general rule of faith §,” The fame do@rine is deli«
vered by all the other German divines, to whom [ now
¢an have recourfe, and they cite to the fame purpofe Sia«
rez, &c,
C It
® Bérgier, Deifme tefatd par lui méme—ss, par, let. £

Inftruét, paftorale fur Pherefie—pag, 67. «dit, in 4t¢:
Reiitet theol, moral. p. s, trdc, 1. quzl. 3.
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If t-}‘itll dodrine imputed to us Cﬂl{ld .be found any
where, it would probably be in Spain and I.I:aly: But
50 have juft Heard Suarez, the firft of Spanifh theolo.
S, 4 éj:cd to difprove it; and with refpect to Traty,
g:ﬁ::"?il:w', opinion has hccn‘ ftated ; to which I{h‘aﬂ
2dd that of St. Thomas of Aquin, 'Wh'»l'c great authority
and fan&ity of life have procured him the title of the an-
gel of the fchool, He teaches then, ¢ that even they,
&« o whom the gnfpcl was never announcc«f. will be ex-
¢ cufed from the fin of infidelity, thf)ugh Jui}]y punifhe
& able for others, they may commit, or for that, in
¢ which they were born. But if any of them condad
¢ themfelves in the beft manner they are able” (by con-
forming, I prefume, to the laws of mature nm? dlr.c&iuns
of right reafon) ¢ God will provide for them in his mer-
& cy *® .

You will obferve, that in the paflage quo:cdt from Bere
gier, he fays that the doétrine dclivcre'd by hl.m has been
the opinion of all divinis Jfince St Auguflin. This holy fa-
ther, who vfually exprelies himfelf with great force and
feverity againft real heretics, requires neverthelefs the
{fame conditions of obftinacy and perverfenefs, as the di-
vines above mentioned, ¢ I call him only a heretic,

¢ fiys he, who, when the do&rine of catholic faith is
¢ manitefted tohim, prefers refiftance 4. Again: * They
¢ are not to be ranked with heretics, who without per-
tinacious animofity maintain their opinion, though falfe
 and

® §i qui tamen eorum feciffent, guod in fe eft, Dominus eis fe.
candum fuam miferscordiam proviciffet, mittendo eis _prad cato-

rem fidei, ficut Petrum Cornelio. Comm. in cap, 30. epil. ad Rom,

lett, 3. - . )~ ppiEey S ;
+ g.m.!um hareticum dico, nifi manifeftata do&tina catholicz

fidei, refiflers maluerit. De bapt. cuntr. Donat. lib. 4. €. 16,
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and milchievous, elpecially if they did not broach it

themfelves with forward prefumption ; but received it

from their miftaken and feduced parents, and if they

feek truth with earneft folicitude, and a readinefs (o

retra&t, when they difcover et

To thefe decifive authorities of St. Auguftin might be
added others, as well from him, as from Jerom, Tertul-
lian, &c, but furcly enough has been faid to convince
you, that we have no need to fhelter our doétrines under
the covering of modern glofles, and that the language of
Englith and other divines of our church has in this re-
{peét been perfeétly uniform.

Yet in fpite of this uniformity, we muft ftill have ob-
truded upen us the do&rine of confining falvation to
thofe only of our own communion ; fory without it, the
boafled infallibility of a living authority, that is, of our
church, s m more. (Let. p. 12.) Why fo? Becaufe
¢ whoever sdmits this authority as an undoubted “article
“ of chriftian religion, muft neceflarily pronounce con-
« demnation upon thofe, who wilfully reje& it “(Let.
ibid,) Therefore we muft likewife pronounce condem-
nation upon thofe, who rej-& it through fgnorance and in«
exdpable ervor, Is this inferemce Jogical ? And yet mulk it
not follow from the premifles to make any thing of the
Chaplain’s argument ? :

Whan { come to confider, how 2 man of genius and
extenfive knowledge, as he furely is, could bring himfelf

to

* Qui fententiam fpam, quimeis falfam atque perverfam, wulla
pertinaci apimbfitate detendint, prafertim quim non auliacs pr-
fumptionis lnz pepérerun:, ted @ fe uélis ‘atque in ervare laplis
parmtihh_s ACceperune, quarunt autem caura folijcitutiive verita
tem, corrigi parati cum invenerint, nrguugean fust nter bersticos
deputandi. ~ Az, epil, 43. ad Glorium & Eleufiam.
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to think, that we hold the doétrine imputed to us, T 3p

at a lofs to account for it. He received his education iy

a fchool, and from men, who have been charged, l_m-
juitly indeed, both by proteftants and fome c.'..thc..]m?’
with giving too great Jatitude to the doétrine of invingj.
ble, or inculpatle ignorance. He heard from them, that
in certain cafes, this ignorance extended even o, and
exculed from the guilt of violating the ‘!aw of' nature ¥,
Can be then imagine, that we c.iccnf it ll‘lrl-lfﬁcu:nt 10 ex-
empt from criminality the dlfbehcf. of p.oﬁrwe faﬁ?,
fuch as the divine revelation of certain articles of relj.
gl‘:;‘11; all this, he flill labours to fix on us tl{is o?moxionis
tenet, with a perfeverance, which carries WI.lh it an air
of apimolity. = He fays, that our controvertifts make ufe
of the argument cited in his 10th‘ page; p.ro:cfhnf; ak
low falvaiion to catholics ; catholics ailo}.v lr_not to pro.
teftants ; therefore the religion of catholics is the fafeft,
Hence he infers, that we deny falvation to all, but thofe
of our own communion,

If

® I'wi wn two propofitions, which the Chaplain will re.
m‘;m{u‘:'ﬂ,r;:f: Nt g,ﬁ“:uy taught in the fchools of thealogy,
which we hoth frequented. 1, P w}!’d‘{ ol igmoraniia mm‘@ﬁ“
juris wature, gquoad (;";fuﬁfwj remotiores @ primis prwaplff.
2. spnoraniia invincibilis juris walure excufat a preecato, 1 will

take this occafion to thank my former friend for the juftice he has °

o . note) to the body of men, to which_m our happier
::;S:.E-E‘ht;sm br!cl)n[:e:‘li and whom the world will regret, when
the want of their fervices will recal the memory of them, and the
wvoice of envy, ofuh;oquy, of miircpre-rqranon_ will be h’ari_'l no
more. Tam forry, he mixed one word with their commendations,
which cannot be admitted ; and that he fhould alcribe ironically
to the terder merey and jufice of the church thofe oppreffions
and afts of violence, in which fhe had no part, and which were
only imputable to the unworthy candcf_cmﬁon, and, I fear, finifter
views of an artful and temporifing pontiff.
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If his inference were conclufive, T fhould have caufe
to bring a fimilar charge of cruelty and uncharitablenefs
againft proteftants. For their great champion, Chilling-
worth, anfwering the very objection ftuted by the Chap-
lain, exprelsly teaches, that catholics allow, that ignorance
and repertance may excufe a proteflant from damnation, thy
dying in bis error ; ¢ and this, continues he, is all the
 charity, which by your own (his opponents) confef-
¢ fion alio, the moft favourable proteftants allow to pa-

4 pifts %7 To this I fhall add, that both Chilling-

worth and the Chaplain appear to mifapprehend the ar-
gument of our controvertifts ; which is this. You pro-
teftanes allow our church to be a true chorch; thae

it retains all the fundamental articles of religion, without

teaching any damnable error ; your univerfities have de-
clared, on a folemn confultation, that a perfon, not pre
teénding to the plea of invincible ignorance, may 'fafé;j]y
leave the proteftant church, and become 2 member of

“ours, becaule it is a fufe way to falvation, The Chap-

liin knows, that many of the molt eminent proteftant
writers have afferted, that all the effentials of true religi-
on are to be found in our communion; and furely the
poflibility of obtaining falvation is one of thefc effentials;
he knows, that on a great occafion this was the determie
nition of the proteftant univerfity of Helmftade. But on
the other hand, carholic divines a!way's"' teach, that the
true church of Cuarift being only one, inculpable error
alone can juftify a protefiant for continuing out of Her
communion ; and therefore that it is fafelt to become 2
cathiolic. Such is the argament cr_n'p!b‘yc_d by fome of our
controvertiffs, I do not undertake to make it good, but

I mean

® Chilling. Religion of Proteftants, &c. ch. 7. p, 106.
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by ftating it fairly, that the Chap.

rove : _
F e A e draw from it that odious conig.

lain is not warranted to orn 1 >
quence, with which we are unjuftly charged.

q 1 th we do not hold the dottrine of exclufive falva.
) an the horrible tenet of perfecution, which, be
C

;:;:’ s the confequence of it ®, be imputed tous 7 1 do
. ; i

not indeed fee their neceflary connexion j ,bm fl knuy,
that proteftants and catholics cqull_lyf_d“f"‘:]‘ ﬁ“’m the
[pirit of their religion, when famm—um_ and fiery 'z,.c';d
iould ufurp that controul ever mens minds, to which

conviltion and fair argument have an exclufive right

i ibition of readi
You now fce, that ncither the prohib sding

heretical books, nor our dottrine coNCEraing the Pf'ﬂili_i-
lity of {alvation are any hindrances to free enqutry in
. “matters of religion. 1f for lo.many i they with-held
the Chaplain from making it, he w:s “’“h’t_“’ld ‘b}' 4g.
neceflary fears, and a phantom of his own |mag1mtm’n.
“ Another caufe too cone urred, as he tel s us, to hold h_;m
in ignorance. I am not afbamed, 1a.ys he, to “'f(ﬁf that
it was the daim to infaliibility, which prevented me o lng
fram examining the tenets of the Roman cf.r.ufcz‘J. (L.c.t. p- gg,,)
Here indeed, if he means the claim of nfallivility, a:.u
refts upon proofs of every kind, I ‘do not wondcr. at its
_pre'veﬂting him from examining mmu:gly all the d;ﬁ;gl.
ties to which fome of our tenets fingly may be liable,
For if things beyond our comprehenfion are propofed to
our belief, the immediate confideration fhould be; by
whom are they propofed i When the authority, which
propofes them, clsims to be infallible, reafon fuggefts
this farther cnqhiry ; on what grounds is this claim, efta-
‘blithed ? Is it found to be eftablithed on folid and con-
vinging
® Let, p. 11, 13,
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vincing proofs? Then certainly it becomes agreeadle tg'
the dictates of reafon, and the (oundeft principles of mo-
rality, to aflent to the dottrines (0 propofed, tho’ we
may not fully comprehend them, nor be able to give a’
fatisfallory anfwer to every difficulty that human inges=
nuity may allege aganft them. This is the mode of
reafoning ufed by all defenders of revealed religion 3 they
firft apply themfelves to prove the divine revelation of
feripture ; having done this, they then infer, that its
myfteries and unfearchable doctrines muft be received, as
coming from an unerring authority. And fo far the
Chaplain will furely agree with me.

1 cannot therefore fee, why he fpeaks fo contemptu-
eufly of Bellarmine's creed, (p 17.) that be believed, what,
the church believed s and that the church believed, what be lbe-
lieved. For what do thefe words import more or lefs,
than that he conformed his faith to that of the church ;
that to her decifions he fubmitted his judgment and be-
lief fo entirely, that the propofitions recited from him
were, in the language of logicians, convertible, And is
not this the duty of every perfon, who believes the church
to be infallible, as that great cardinal certainly did, af-
ter examining, if ever man did, all that was written a-
gainft her infallibility. Where lies the difference be-
tween this collier-like (Let. ibid,) profeffion of faith, and
that of St. Auguftin conforming his religion to that of
the fathers his predeceflors, 1 belicve, fays he, what they
believe 5 I boid, what they hold ; I preach what they preach ®.

The Chaplain goes on to tell the catholies of the city
of Worcefter, that * if a man’s belief be not rational,
% if he fubmit to buman autherity without weighing or

- “ under-
®* Aug. L x. cont, Julian, ¢, . -
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v ynderfanding the do&rincs, which it inculcates, this
< belief is not faith. It 1s credulity, it is weaknefs *.»
Who doubts it? But if he {ubmit to diwine authority,
though he do not fully comprehend the do&rines deli-
vered, is this weaknefs and credulity I or is it the ra-
tional obedience of faith ¢ From his own account of the
promifes of Chrift (p. 28), his church can never fail in
teaching the fnrmfamnmi and neceffary articles of religion,
and the great and ¢ffential tenets expreffed in the apofiles creed,
Is it then weaknefs and credulity, or rather truc wifdom,
to believe with entire fubmiffion thefe fundamental ariicles,
and effintial tenets 2 For the Chaplain has told us, that
they are: propofud by an authority, which the promifes of
Chrift; fo far at leafty guard from error and delufion.
-And yet amonglt thefe tenets, there are fome beyond the
reach of human comprehenfion. The Trinity, the myf-
tery of the incarnation of the Son of God, his being cona
ceived of the Holy Ghoft, his crucifixion and death, his
defcending into helly are, | prefume, thofe doftrines of
chriftianity, which the Chaplain deems fundamental ;
for. they are all contained in the apoftles creed. He is
eertainly unable to weigh or underfland them. Neverthe-
Jefs he alls rationally in admitting and believing them,
becaufe he conceives them to be revealed by an infallible
guide. Can it then be folly and credulity in you to be-
lieve for a fimilar reafon thefe and all other articles of
your religion ? :

The vainelt thercfore of all controverfies, and the modt
ineffe@ual for the difcovery of truth, is, to difpute on
the metaphyfical nature of the do@rines of chriftianity.
For inftance, to prove the Trinity, fhould we fet about

the

® Let. p. 27,
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reading leQures on the divine perfons and effence, on the
eternal and neceflary generauon of the Woid, &c.?
This indeed would be folly, and we fhould fpeak 2 lan-
guage unintelligible to our hearers and ourfulves. In
this and all fimilar cafes, the only rational method is, to
fhew that the contefted do&rine is propofed to our belicf
by an infallible authority. This undoubtedly would be
the Chaplain’s method in- afferting againft Arians, Soci-
pians, and modern fe&aries, the Trinity, the Incarna-
tion, and the eternity of future punifhments ; and fuch
likewife is the method, by which we endeavour to efta-
blith the tenets, which he calls the diferiminating docirines
of our church,

Apply thefe principles to all his teafonings in his 23d,
24th, and 25th pages, and fee what they will come to.
Set him in competition with a Deift, an Arian, 2 Soci-
nian; and how will he extricate himfelf from his own
arguments, when urged to fubvert the infallibility of
feripture, or the chriftian do&rines of original fin, of the
Trinity, the Incarnation and redemption of mankind ?
Religion and reafon can mever be at variance, will they fay
with the Chaplain, becaufe the moft rational religion muf? al-
ways be the beft. (P. 28.) The language of reafon was never yet
rejelted with impunity—fbe will be heard—fbs muft be refpecied,
&ec. (ibid.) Do then fome controverted sexts of feripture make
the Trinity and Incarnation of the Son of God as evident
10 reafon, as it is plain to the mft ordinary capacity, that three
divine perfons really diftin& cannot be one and the fame
God ? or that the'etérnal and immortal God cannot be-
come a mortal and fuffering man, which is a flumbling-
Block ta the Fews ; and to the Greeks, foolifnefs *.

D : Wilt

® 3 Cor, 1. Yer.s3.
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Will the @haplain reply to the deift, and tell him,
that the infallibility of feripture warrants his belief of
thefe fecmingly ablurd tenets ! He will be an{wered, that
he begs the queftion ; and in his own lapguage, that
reafon affures him (the deift) with greater ;w'drrfc.f, than the
infallibility of (cripture is proved, that the Almighty reguires
not our belief of docirinesy which fland in dired? contradildion o
the only meansy be bas allowed us of arriving @t iruthy—our
Jenfes and underflanding.

Nor will the deift ftop here; he will add, that the pre.
vended infallibility of feripture muft prevent the Chaplain

from examining the tendts of the chriftian church. Sheltered

wnder the garb of fo gorgeous a prerogative, impreffed upon the
yielding mind of youth by men of fenfe-and virtue 3 backed more-
over by the [plendour of [upprfed miracles and the horrors of dam-
nation, opinions the mift abjurd and contradiflory muft fre-
quently dazzle and overawe the underflanding. Amidft the faf-

; = :
cinating glare.of [o mighty @ privileges the aye of 1eafon becomes

dim-and inaftive. (P. 23.) Can the Chaplain or any other
perion tell us, why,a Bolingbroke, or a Hume had not
as good a rjght to ufe this argument againft the general
dodtrines of chriftianity, as the Chaplain had ta urge it
againft the diferiminating do@rines of the catholic church?
Such-are the difficulties, . in which mea involve them-
felves by extending the excreife of reafon to matters be-
yond its competency. Let this excellent gift of our pto-
vident and bountiful Creator be employed, as has been
faid before, in examining the grounds for believing the
feriptures to be infallible ;| but let it go no farther, when
that infallibility is fully evinced, In the fame manner,
Jet your reafon invefigate with the utmofl attention, and
fiicere defire of difcovering truth, the motives for and a-
gainft
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gainft the church’s infallibility ; but if your inquiries ter-
minate in a full convi&ion, of her having received this
great prerogative from Jefus Chrifty the author and finifher
of sur faith, fubmit with refpe@ and docility to her deci-
fions. The Chaplain himfelf, when lefs rapt in extacy
with the beautics of reafon, can acknowledge this: Jhew
me, fays he, the proofs of ihis infallibility, and if 1 do not
admit them with every faculty of my foul, you bave my leave
to brand me with the pride of Lucifer. (P. 23.)

You will not expe@ me to enter ful y into this (ubject,
and point out either to you or the Chaplain, the proofs
which he requires. Neither my leifure, or inclination
pow allow me to undertake, what has been done by
much abler hands. The Chaplain, and you too, I hope,
know where to look for thefe proofs. Let him perufe
the controverfial works of Bellarmine, Bofluct, Nicole
and Bergier, Mumford’s Queftion of Queftions, Man-
ning’s and Hawarden’s writings on this fubjeét ; let him
contraft them with Albertinus and Claude ; with Chil«
lingworth, Uther and bithop Hard. There is no an-
fwering for the impreflions, which the minds of different
men may receive from perufing the fame authors. I can
only fay, for my own part, that as far as my readingon this
fubjet has extended, I have generally found, on one fide,
candour in ftating the oppofite do&rine, fairnels in quota-
tions, clearnefs and fullnefs in the anfwers, and confiltency
in maintaining and defending controverted points. Onithe
other hand, I have often met with grofs mifreprefentau-
on, unfair quotations, partial an(wers, and incanfiftency
of charaer in the controvertift ; impugning and defend-
ing fometimes on the principles of a proteftant, fome-
times on thofe of a Socinian or deift, fometimes pretend-

ing
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ing to-mode his religion on the belief of the four firft
ages of chriftiamity ; and at ether times finding corrupti-
ons immediately after, if not coeval with the apoftolical

tiaies,
On this fubje@ therefore, whatever difadvantage it

may be to our caufe, I fhall confine myfelf folely to the
deknﬁve, and endeavour to fatisfy you, that the Fhap_
Jain has given no fufficent reafon to fhake the ftability of
your faith with refpedt to the infallibility of the chirch;
He obierves, that the few feriptural texts, ¢ which feem
¢ to count-nance infsllibility, appeared no longer con-
« lufive, than be refufed to examine them.” (P. 27.) “fh}.
he ever refufed to examine them, he is yet to cxPlam;
efpecially as the duty of his profefiion, and thé particular

courfe of his ftudies galled for a more attentive and fuller

examination of them, than the generalicy of chriftiang

are obliged to. Surely he does not mean to infinuate, that
he was ever difcouraged from, or deprived of the means
of making the inquiry. Nordo I know why he men-
tions only a few texts, as countenancing the doé&rine of
infallibility, fince the writers above named allege fo ma-
nv both of the Old and New Teftament. The author
of the Catholic Scripturifi, whom the Chaplain might have
foind an adverfary worthy of his Chillingworth and
Uther, enumerates thirty texts to prove this point, be-
{ides others, to which he refers. Let us however hear
the Chaplain’s animadverfions on the few, he has thought
proper to confider.

Amongft other proofs of her infallibility, the catholic
church alleges thefe words of Chrift to St. Peter, Mat.
xvi. ver. 18 Thou art Peter, and upon this rock 1 will busld
my thurch, and the gates of bell fhall not prevail againft it.

The

[ 2g. ]

The Chap'ain obierves (p. 28), that this text is wrongly
tranflated, and that the Greek word bades MANIFEST LY
imports deathy and mot bell. The alteration is not very
material in itfelfy; and might well pafs unnoticed, were
it not for the fake of fhewing, how unfafe it is to truft
to private interpretation of fcripture, in oppofition to the
general fenfe and underftanding of the church in all its
ages. The Chaplain has tiken up this interpretation
from Befa, who, 1 believe; firft fuggefted ic. But I
would fain afk thefe fagacious (Sreek critics, whether bell
is not meant by that place, out of which the rich man
(Luke xvi.) lifted up his eyes, and feeing Lazarus,
wifled he might be allowed to cool with water his tongue ;
for I am tormented, {aid he; in this flame*, Was not hell
that place of torments, which hg withed his brethren might
be warned to aycid, ver. 28 1 Now what fays the Greek
text in this place? And in bell, en té badeé, lifting up his eyes,
when be was in torments, he [ow Abrabam afar off. 1f 1
did not deem this fcripture paffage fufficient o> prove that
the word bades does not manifeflly import death, I could
add many others equally conglufive ; and could fupport
them with the authority of fone of the beft Greek au-
thors, as well as of Calvin, and even of Befa in contra-
di&ion to himfelf. Among the moderns, the Chaplain
will niot difpute the palm of Hebrew, and Greek litera-
ture, with Dr. Lowth, now bifthop of London, or with
his learned commentator, profeffor Michaelis of Gottingen.
Let him read the bifhop’s elegant work, dr facrd Poefi
Hebrzorum, prelefi. 73 and the profeflor in his annota-
tions on that przle&ion, and he will find them both de-
cided in their opinion, that the Greek word Aades, as well

as

* Luke xvi. ver. 34.
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ew one, denotes not death, but
le of departed fouls, which is
pnpu!ar idea Of hcll.

tation; let

as its correfpondent Hebr
the fubterraneous receptac

intedly expreffive of the £
Pml;::t I);t ups admit the Chaplain’s interpre

Chrift’s words import in their obvious fenfe, that the
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h ot know that{hc Chl.ll'ch fails prmcapa]!y by erring !
en ’

i ith Arianifn ?

i fail in the countries over-run W i
111:'“: ?:ifrby error in faith ? and fo in all countries cor-
a;\-.d by herefy, Thus likewife would the whole vifi-
:)TE church have failed, had fhe propofed any error to be
believed, as an article of faith. ¢ For to c.io this, is t_o
ropo‘fe a lie, as upheld by divine authority ; which is
fo fall no leis foully, than he fhould fall, who fhould
ach God to be an affismer and confirmer of lies,
tI"":cn- whatfoever point any church held, as a point of

their faith,
and revealed by God.
vifible church held any error
did fail moft miferably. * '
[ ithful tranflation of

haplain’s charge of unfaith
b let us examine the mean-

they held it as 2 divine verity, -affirmed

Therefore, if in any age, the
for a point of faith, it

: ; y
fcripture being thus removed, : m ;
ingp he gives to the promifes of Chrift. The obvious one,
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he fays is only this; ¢ that neither the fubtlety ot: infer-
¢ nal {pirits, nor the paflions of men, nor th.\rICll.Cflu;o
¢ of both fhall ever fucceed in overrurning bis m"g_m'
<« to which he has been pleafed to annex perpe:'ul:y,
¢ However feeble and difordered his church may be at times,
¢ the powers of death fhall never ovcrc?mc her. She
s fhall then only ceafe to exift, when n_rne.{hall be no
« more.” (P.28.) If ever confident affertion ftood ‘;n

the

® Mumford, Queft, of Queft. fect. 13.
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the place of folid argument, here furely is an inftance of
it. What? Daoes Chrift’s promife to his church obvioufly
convey the meaning imported in the Chaplain’s expofi-
tion, particularly in the firR member of the fecond fen-
tence of it, when there is not a fingle word to jultify
that meaning? The promife is unlimited and uncondi-
tiona! ; what right therefore has he to limit it ? or if he
have, why has not any one of us an equal right o limit
Chrift’s promifes 2o teach bis difciples all truth, which the
Chaplain fays (p. 27.) he undoubtedly did ? Why may
we not fay, that he taught them truth fo far, as to pre-
vent their falling into any fundamental error, {ufficient to
overturn the great principles of religion? Why may we
not fay, that his fpiric was fo far with the evangelifls, as
to direét them in teaching the ¢ffzntial do&rines of chrifti-
anity, but not in guarding them againft errors of lefs
confequence? And why may we not thus give a mortal
ftab to the authority of feripture itfelf, by limiting its in-
fallibility to thofe things only, which it may pleafe ezch
man’s private judgment to deem fundamental ?

*“ The text, continues the Chaplain, does not even
¢ infinuate, that the chriftian church fhould never teach
¢ any articles, befides fuch as are fundamental and ne-
¢ ceffary ; or that fome overbearing fociety of chriftfans
“ fhould not hold out many erroneous opinions as terms
‘¢ of communion to the reff of the faithful,” 1If, by over-
bearing fociety of chriftians, the author mean nut the
ehurch of Chrift, he is certainly right; for to no'fikch
focicty was a divine promile ever made of its not falling
into erroneous opinions ; but if he mean, as he'muft to
fay any thing to the purpofe, that it is not rven infudted
in the promifes of Chrift, that his chuarch fhall never o/

out
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out drromeous opinions, as ierms of {mmﬂ? I fann yet te
lca‘rn the fignification of plain wo-ds.. . -fl;-’”a?r;:n ke
ss cellent authofl, it words rttlau‘n thclrét:l?& Ialfth ation,
« we ¢annot chaige the church .Of rift wi bcrmr’
\in@ any one fingle article of fmtl:;, t:n ‘:e
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& This con'eguence will appear unieniable, if we

following truths. 1lt. That faith is
: :;)}:,{:fjr:;h{:};:w:{:,r.l';’;urr':r: f:.f Ib.ﬁ f&l‘t.ﬂ.’J; and 2dly, that
o berely d‘jhgyj.al':,{.‘ l.'or. it plainly follows hfncef that
<« if thg whole church fall into herely, fhe is without
« faiths and is po more jhc church, fhe was before,
¢t than a.man can continue to be a man without a
« foul®.” If the church of Chriff hold out erroneous
opinions as terms of. communion, does fhe not, by pub-
Jic authority, cltablith falfebood inftead 01: truth, and the
s of Sut.\.n for. the geouine word of God? Bow fhall
t thefe errors are not deftru@ive of the
fundamental articles of chriftianity ? Suppole, for inf’ran_:,ic’
fhe pequire an idolatrous wnzﬂup, (TI' ,tcach thole ”‘Zﬁ‘ﬂ‘;
Gfl'ﬂ!:ql(fljg mentioned in the Cha L:m.s letter .(p. 11.3 :h
denying of . falvation 10 all out of her own communion, an the
hecrible herefy of peifecution ; will not the gates of bell
shen prevail againfl ber?: will not the promifes of Chrift be

e
we be affured, tha

\.'a.i.n and deceit!ul B
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But it feems, the promifes were not made to the
¢hurch 5 not againft her, but *® againft the great and ¢f-
€ fential tenets exprefled in the apoftles crecd, and adopi-
 ed through every age by the mofft numerous body of
¢ chriftians, #he gatds of death ot of hell Will never prevail—
“ They will evér retain fufficient light to conduét cach
upright and pious believer t6 o/l points of his dury,
upon which hig falvation depends,” (Lét, p 2'-2¢.)
So before, in giving us the obvisds meaning of this uil-
puted texe, the Chaplain had found out, that tht gates
of hell were never to fucceed in overturwing, not the
¢hurch, but the rigion of Chrift. (P.28., Are then
the great and effentsal tenets of the apoflies creed, and the
¢hurch one and the fame thing# Is the chriffian religion,
that is, the chriftian {yflem of belief and praclice, the
fame thing, as the fociety of chrifhians profefling that fyf-
tem? When we are dire@ed, Mat. xviii. v. 16 to tell the
church of our offending brethren, are we to go and tell
their offences to e greaf and effential fenets of chriffianity,
of to the chriflian religion ? It is not difficult to difcover
the advantage, or rather the fatal confcquences to chrif=
tianity, which an able but iireligious controvertift might
hiope to derive irom this alteratioi. He might lay down,
as fhé only fandamental articles of chriftian beliefy
fome few, which offer no violence to his undurfanding
or paffions ; and fuch, as having for this very reafon been
little contefted, were generally admitted by fetaries of
all denomiinations. Hé mighc then contend, that the
promifes of Chrift refer only to the upholding of thefe ar-
ticles; and that #he gates of bell [l never prevail to theif
extin&ion, The religious focieties profefing fo believe’
them may all periflyin their turps ;' but the promifes of
-/ Chrifk

[13
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Chrift will ahide, if a new fociety arife adhering to the

{ame fuppoled ‘!‘.'ui.f,:mmr.w" tenets; fhe may adopt mﬂnr
eriors |:l,;‘ccd, and lupe/inguce them on the foundaioy
of faith. Bus for all this, the promifes of Chrift would
not be made void ; thefe promifcs not being intended iy
favour of any religious fociety or church, however the
lester of them may found, but only of the F“"damenta[
articles of religion, It will then be immaterial, whethe
we unite with ca holics, prmuﬂ:.:nrs: or any antient o
modern fectarics, proyided they adwit the few dodirines,
which cach of us may lay down as fun!amental of chril.
tianity 5 #nd we may call this being catholic (brf}'f."w.'s;
re friends of chriftianity, both catholic

though the fince iy, .
¢ deemed fuch principles latituding.

and proteflant, hav

fianiim in religion, and indeed fubverfive of all revealed |

Jiuion.

2 I\L\}m the Chiplain fay, that he did not intend to put
the charge upon his readers, and that the expreflions, |
have noticed, fell inadvertently from his pen? Will }e
acknowledze, that without prejudice to his caufe, the
word church may be fubftituted, agreeably to the feriptu.
ral text, where he has placed, great and e¢ffintinl articles?
Be it o3 and let not his candour be impeached, Bu
Jet us now fee, what will come of his expofition, , 4-
gainfi the CHURGH the gates of hell will never prevail—bu
sHE will ewr retain fufficient light to condul? BACH upright
and pious believer to ALL points of his duly, upon which his
Jalvation depends. (P. 29 Jialf this be true, and necefla-
rily true in virtue of the promifes of Chrift, then evenin
the moit deplorable @ra of fuperflition and ignorance (Let,
p. 31), in every preceding and fubfequent ara; even in
that of the reformation, ¢ the chriftian church retain-

 ed
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< gd fufficient light to condu&@ each upright and pious
¢ peliever to all points of his duty, upon which his falva-
¢ tion depended,” Need I point out the confequences
enfuing to the firt reformers from this doctrine; und
confequently to thofe, who became their difciples? Need
I tell you, that having feparated th-mfelves from the
great body of chriftians throughout the world, they broke
afunder the link of unity, and left a fociety, in which
[ufficient light remained to ¢ondul? BACH upright and pious be-
liever to ALL points of bis duty? And fince this fociety is
the fame now, it then was, or rather more pure, for,
(the Chaplain (ays, the Roman church is daily undergong a
filent reformation, p. 12), it ftill retains that light, and
confequently ®ill has the promifes of Chrift pledged for
its continuance., But what aflurance has he, or any one,
whao leaves this fociety, of the promifes of Charift extend-
ing to that, which he embraces in its ftead !

Before I conclude upon this text, you will allow me
to frate the Chaplain’s objection to the catholic explani-
tion of it, and to give you the anfwer, as I find it ready
made to my hands. The ovjection is, that the texe
might be as well allcged to prove, that fin and wicked-
nefs cannot prevail againft the church, as it is brought
to prove, that error and herefy cannot j for vice 15 as for=
midab e an enemy to religion, as error; and the chrifhan [fif-
tem is as perfectly calculated to make us good men, as orthodox
believers. (P 28 ) ** So far” the Chaplain ¢ is in the
¢ right ; that in virtue of this and m.ny other promifes
¢ of the word of God, fin and wickednefs (hail never o
¢ generally prevail, but that the church of Chrift fhall
¢ te always boly both in her do&rine, and in the lives of
‘¢ many both paftors and people living up to her doétrine.,

“ But
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¢ But then there is this diffcrence between the eafe of
$¢ Gaminanble error in do@rine, and that of fin and wick.
$¢ e ipels in prallice, that the former, if eftablithed by
« the whole body of ~hurch gui ‘es, would of courfe 1.
¢ yolve alfy the whole body of God’s people, who are
% command. d to hear their church guides, and do what
¢ they teach them ; wheress in the latter csf, if paftors
. zrclyui'ty of any wicked prallices contrary to their
« doine, the faithful are taught to do, what they fay,
¢ and not what thay do. Mat. xxiii. ver. 2, 3%.%

To fhew farther, that infallibility in faith is not necef-
farily attended with un‘ai'ing fanclity of manncrs, letit
be obferved, that tho’ in time of the Old Teftiment, God
was prefent with his infallible fpirit to David and Solo-
mon, when they wrote their books received into the ca-
non of fcriptyre 3 yet he did not prevent the firlt from
committinz adultery and murder 3 nor the fecond, from
going after Aflarotb, the geddefs of the Sidonians, and after
Michom, the abomination of the Ammonitesy 1 Kings xi. ver,
15. Neitoer did Chrift render his apoftles and evange-
lifts impeccable, though he conferred on them the privi-
lege of infallibility,. When the Chaplain has difcovered
in the decrees of infinite wifdom the true reafon of this
condu®, he will at the fame time be able to give a fatl-
fa&tory anfwer to his own objeflion, and tell us, why it
may not pleafe Divine Providence to ordsin the preferva-
tion of the church from error, and yet fuffer the indivi-
dual membe:s of it to be liable to fin and immorality,

I now proceed to the promies of Chrift made at his
laft fupper, in that difcourfe, which ¢ is, as it were,
¢ his laft will and teftament 3 every word whereof feems

[ 14 te
® Letter to a friend concerning infallibility. London, 1743.
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¢ to he the overflowing of a heart filled with concern for
¢ his future church ®.”  Thefe promifes the Chaplain
has ftated compendioufly enough. ¢ The divine author
#¢ of the chriftian religion promifed, fays he, to teach
¢¢ his difciples all truth, John xiv. 15, 16. And he
“ undoubtedly did fo. But where did ‘he fo far infure
¢ the faith of their fucceffors, as to fecure them from
¢ building whed, bay, and flubble upon the foundtion of
¢ the gofpel i” (p. 27.) He promifed to be with his dif-
¢ ciples to the end of the world, Mat. xix. (fhould be xxviit.)
4 yer, 20, And who denies it ? He is with his church
‘¢ by his proteition, by his grace, by the lights, he com-
¢ municates to hery by the ftrength, which he exerts in
¢ fupporting her againft violence and temptation.” (ibid.)
Such, according to the Chapliin, is the explanation
of thefe paflages from St. John. His reafons for fo ex-
plaining them fhall be prefcntly examined. I will firft
fet the texts down more fully, as they ftand in the gofpel.
Qur Saviour’s words fpoken to his apoftles, and recorded
by St. John in his 14th chapter, a‘e thefe : J will oft my
Father, and be will fend you another Comforter to abide with
you ¥OR EVER, John xiv. ver. 16, And foon after he
informs them, who this Comforter is to be, and to what
end his Father will fend him. The Comforter, fays Chrift,
whom the Father will fend in my name, be foall teach you all
things, and bring all things to your remembrance, whatfoever T
bave faid unto you (ibid ver, 16.) This promife is again
repeated in the 16th chapter, which is a continuation of
the fame difcourfe. [ bave yet many things to [ay unto you ;
but you cannot bear them now 3 however when the _@iﬂ't !f

truth is come, be will lead you inte all truth,
In

® Shorteft way, &c.
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In thefe texts, we f{ee the means clearly and di{’cin&]y
fet down, by which the.church is to be fo.r‘cvcr‘ pro-
tected, viz. the perpetual afiiftance of the élvmc 5[,!”:’
teaching and leading the apoftles and (ht‘!l“fucctﬂors,
that is, the body of paftors, into all truth neceflary and re-
lating to the fervice of (God, and faivation of man.

The Chaplain denies not the {ufficiency of the means ;
he even acknowledges, that the Spirit of U(:ld .m:ambrrdf)-
led the difciples inte all truth 3 but to them he limits th'e ex-
tent of the promiles ;3 the faith of their fucceffors is lefe

to be toffed te and fre with every wind of doéirine™® 3 or at
beit. to be modelled upoo their own fallible interpreta-
]

tion of fcripture, For where, fays .hc,_ d:'dwrbzra’i-w'nz au-
thor of our religion injure the faith of their fucceffors (P..27)
1 anfwer, in the plain, unambiguous words, as I have
cited them from John xiv, ver. 16; for they c.xprcfs!y
fay, that the Comforter, or Holy Ghoit fhall abide with
the apofties for ever ; which ¢¢ though addrefled to them,
¢ as the whole fermon at our Saviour’s laft (upper was,
yet like many other truths contained in it, could not
regard their perfons alone 3 for they were not to live
for ever 3 but comprehended likewife all chofe, who
were to fucceed them in after ages. And that this
was the intent of our Saviou:’s promife appears clearly
from his laft worde before his afcenfion recorded by
s St. Matthew .

Thefe words of St. Matthew are in part cited by the
Chaplain, as you have feen; but they deferve to be fer
down at large. Al power is given wnte me in beaven and
carth. Go ye therefore, and teach ail natiens, baptifing them

in

% Ephef. iv, ver. 14.
+ Shorteft way, &c, fect. 2.

|

in the mame of the Father, and of the Som, and of the Hily
Ghoyt, teaching them to obferve all things, whichoever I have
commandid you s and bebold I am with you Avways (in the
Gieck, all dais) even unto THR END OF THE WORLD ¥,
Here furely Chrift promifes to be perpetuslly, even to
the world’s end, with them, who were to teash and bap-
tile all nations, Were the apoftles, to whom thefe
words were immediately addrefled, to perform that func-
tion for ever! He orders them, and confequently their
fucceflors in the miniftry of the word, to teach all hings,
whichfoever he hud commanded. Does not this evidently
imply, that they were themfelves to be affifted by the
Spirit of God, to difcover what thofe things are ? Or did
he impofe upon them an obligation, without aff :rding
the means of compliance? It they were to be affifted in
difcovering and teaching all things delivered by Chrift; if
they were ordered to feach, and he was to be prefent with
them in the miniftry of teaching, even to the world's end ;
does mot this import a correfpondent obligstion in the
hearers to receive and embrace the do:irines fo delivered ¢
Will any one fay, that before he embraces them, he muft
be affured, that the do&rines, which he heurs, are the
things commanded by Jefus Chrift? Will be fay, that
he muft be fatisficd, they are agreeable to the written
word of God ? I will anfwer him, that by this proceed-
ing he would render the commiffion of teaching, entrufted
by Jefus Chiift to bis apoftles and their fucceflors, vain
and nugatory ; he would transfer the miniftry from them,
and render it the duty of every perfon to be his own
teacher ; he would deltroy the divine ceconomy of the
church, 1n which Chrift geve fome apofiles, and fome pro-

! " Phets,

s ® Mat, xxviii. ver. a0, 21.
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phets, and other fome evangelifis, and other [ome paflors and
doltors, for the p:rﬁﬂing' of the fr:fnr:, ﬁr the work of the mi-
niflry, for the edifying of the body of Chrifi—Eph. iv. ver.
11, 12, The rational inquiry remaining, after a con-
viQion of the divinity of the chriftian religion, is; are
they, who' deliver thefe do&rines, the lawtul fucceflors
of the apoftics ? Can they trace to them their line of fuc-
ceffion? If they can, we muft account of them as the mixifs
ters of Chrift, and the difpenfers of the myfleries of God *, from
whom we may learn certainly the truth of the gofpel,
For though each paftor bé not fo in his private capacity,
yet a3 far as he téaches us in concert with the reft, [
mean, in ad much as he delivets the faith of the church,
in that refpedt he is infallible.

The Chaplaid in his ¢omiments upon the famous paf-
fage of Mat. xvi, 18. infinuated, that though the gates of
hell fhoald Aever prevail againft the church to the fup.
preffion of the points of faith deemed by him fundamen -
tal, yet falfe opinions might be fuperinduced, and fo fa:
errar might prevail. He Rere again would eftablifh the
fame doQrine ; and though compelled by the evident au-
thority of fcripture to confefs, that Chrift communicated
infallibility to his difviples, he thinks this no fecurity,
that theis fucceffors will not build on the foundation of
the golpel, woed, hay and Jlubble. If by thele words, the
Chaplain underftand corrupt do&rines in faith and man-
ners, it is plaint from the very expreflions of Chrift that
He is miftaken. For all truth in matters of faith and fal-
vation, into which the fpirit was to lead them, is exclu-"
five of all error in the fame Tine, In a word, eitler the
ptomifes of the »(ilting pirit of truth are confined to the

. Fnmes
® y Cor, iv. ver, 7. -
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immediate difciples of Chrift, or not. If thry are, then
we have no affurance of the church’s continuing even in
the profeffion of fundamental points ; if not, then upon
what authority are the promifes to be refirained to the
church’s being guided into feme truth, when they ex-
prefsly declare, that the fhill be guided inio ALL TRUTH?

But is not Chrift with his church by bis protection, by his

grace, 8c. ? Can be net be witi» ber without rendering ber ine
fallible  Is be not with every juff man, &c. (Let. p. 27)
Yes furely; he affords prote@ion and grace ;3 be might
pot have rendered her infallible ; but when he informs
us, that he will dire& his church by the jpirit of truh,
confequently a fpirit oppofite to that of error; when in
Mat. xxviii. he promifes to the paftors of his church fuch
a kind of prefence, affiftance, and guidance, as flall
qualify them effetually to teach all thefe things, which he
himfelf taught, and this for all times; fhall we eftcem
him to be no otherwife with them, than with particular
righteous men? Where has he ever promifed thefe that
fingular and uninterrupted affiftance of che fpirit of srarh?
To private perfons the Holy Ghoft is given as the fpuit
of fan&ification ; but to the church as the fpirit of truth,
as well as fanQification, guiding her into all trutb, and
dire@ly excluding all error from her.

I hope it will now appear to you, that the proofs of
the church’s inflibility from St. John, and Mut. xxviii.
are not invalidated by the Chaplain’s ohjettions. I have
adduced no arguments to confirm you in your belief of
this capital do&rine 3 but meeting ‘the Chaplain on his
owh ground, have only endeavoured to defend it from
his obje&ions, whom we are grieved to have for an ad-
verfary. I forbear to allege other numerous teftimonies

F of
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of feripture, the concurrent authority of holy fathers,
and the whole conluét of church goy rnment Irom the
very days of the apoftles, which necellurily fuppofea tiis,
as an unqueltionable article of ¢l riftian faithe ¢ I know
¢ yery well, that no text of holy fesipture is fo clear,
$¢ but petfons of much wit may find interprecations to
¢ perplex it, or fet it in a falle light; but the queftion
¢ is not, whether the texts, I have pracuced, may widh
¢ {yme pain and ftudy be interpreted otherwife, than
t the Roman catholic church has always underftood
¢ them ; but whether in their natural, obvious and lite.
¢ 14l fenfe, they do not lead an unbiafled reader to the
< idea and belicf of an intallible church. Now then let
s ys fuppofe, that the contradiétories of the texts, I have
t quoted, were found in holy writ. As for inftance,
¢ fuppofe our Saviour had faid to St. Peter, I will st
“¢ build my church upon a rock, and the gates of hell jhall pre-
¢ wail againji it. Suppole he had faid to his apoftles, 7
<& guill mit be with you to the end of the world, I will ot
< fend the Holy Gboft to abide with you for ever. Ha fball
& yot teach you all thingsy nor lead you into all truth. Would
« not all men of found fenfe have concluded from fuch
¢ texts, that there is no fuch thing as an infallible
¢ church on earth? They certainly would, becaufe the
¢ patural and obvious meaning of them is fo plain,
¢ that it is impofible not to draw that confequence
* from them. Now if one part of tvo contradictories
¢ cannot but force a man of an unbiafled judginent to
¢ conclude againft the dofirine of infallibility, the other
¢ part is furely of equal ferce to oblige him to concliiie
¢ in favour of it. So that it is nothing to the purpofe,

¢ whether proteftants can, or cannot ftrain the texts, [

&% have
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have produced, from their natural and obvious mean-
ing; but it is much to the purpole to confider, whe-

ther they can bring any evidence from feripture to dif-

prove the infallibility of the church of equal ftrength

and clearnefs to the texts, I have brought to prove it®.

The Chaplain’s argument againft infallibility next to
be confidered is that, which he truly calls a hackneyed one;
After reading this anfwer, you may likewife judge, whe-
ther it be a conclufrve one.

In the author of the Cafe flated besween the Church of Rome
and the Church of England, the argument is thus laid down.
« You (Roman catholics) belicve the fcriptures, becaufe
s¢ the church bids you, and you believe the church, be-
¢ caufe the fcriptures bid you.” And he triumphantly
adds, that this is the old circley eut of which we can never con-
jure ourfelves.

Let us now firft examine the principles of logic, and
find out, what is underftood by a vicious circle. We
fhall find it to be that kind of argument by which two
propofitions reciprocally prove each other ; and neither of
them is proved by any other medium ; as if a man were
to attempt to prove that a ftone fell, becaufe it was hea-
vy'y and that it was heavy, becaufe it fell, withuut being
able to affigh any other reafon either of its fulling, or its
geavity, But if its gravity wére demonftrable from other
confiderations, then from that property its falling mighet
juftly be inferred ; and if its having fallen fhould, forin-
ftance, be attefted by credible eye-withefles, its gravity
might be deduced from its falling ; the caufe in this in-

ftance inferring the effe@ ; and theeffe@ proving theé ex-
iftence of the caufe,
Having

* Shorteft way to end difputes, chap. v. fe&l. s,
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Having premifed (o much, now let 0s analyfe the ea.
tholic ‘aith, and fee if we reafon as badly, as the Chap.

la n afl-rrs.

The catholic reafoner has only to open his eyes, and
he will difcover, that his church is in the pradtice of de-
termining controverfies of faith by the concurrent autho.
rity of tﬁc epifcopal body. But this view alone does not
give him any undoubted afifurance of the 1n:.«].lbiii}y of
her determinacions. He is led therefore next to confider,
when the church firft exercifed this authoiiry. Did fhe
nefs and ignorance? Did fhe
ulurp it wirh a high hand, contrary to the ufage of the
firit ages ! What information will the chriftian colle& in
the cbune of this inquiry? He will find living mony.
g always exercifed, even

aflume it in apes of dark

ments of this prt‘rn;_-alivc bein
from the davs of the apoftles and throughout every {uce
cecding a-_zc.t I fay, Jiving monuments ; for they are now
fusfiftine 3 and fhll sfford as evident proof of the exera
ci‘e of the authority, as if the fa@ls had pafied in our
own time, and within our own memory ; or as fuil proof,
as we have of the courts of judicature of this {tate having
heretolore d-cided the legal controverfies of the citizens
thereof. For inflance, the abrogating of circumcifion,
and other obfervances of the Jewith law, is a fhill fub-
fitting monument of the power of deciding being claimed
and exercifed by the church, Such likewife is the cuf-
tom of not re-buptifing perfons baptifed by heretics ; fuch
js the Nierne crced, and particularly the word, con

Jfubflantial, making part of ir. Thefe monuments, to

omit innumerable others, owe their exiftence to the ex-
ercife of the definitive authority of the church in matters
of faith. The inquiring chriftian will farther difcover 2

moft
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moft confpicuous monument of it in the canon of holy
fcripture. -Many books therein received were fome time
doubted of ; others were contended for; which are now
rejected.  T'he church interpofed her authority, and the
canon of fcripture became eftavlithed, On thefe fadts,
palpable, manifeft, and of public notoriety, the chriftian
will reafon thus. The church, even from the apoftles
time, has always exercifed the authority of deciding con-
troverted points § her interpofition would be of no avail,
if her authority were not to be confidered as definitive
and iffallible. The primitive chriftians fo confidered i,
Whoever refufed fubmiffion, was caft from the church,
and reputed as a heathen and publican,  On thefe grounds
will the chriftian be induced to believe her infallibility ;
happy, that his belief arife not from a feries of abftrufe
reafoning, but is built upon public, notorious faéls,
within the reach of the moft common underftanding.
The church has aiways, from the firft ca of chriftianity,
exercifed the right of judging in matters of faith, and
requiring obedience to her decifions ; the monuments 21«
tefting it are ccrtain and viible. The exercife of fuch a
right, without infallibility, would be vain and nugatory ;
therefore fhe is infallible,  After thus difcovering her in-
fallibility upon the evidence of notorious fats, it isa
fubject of much comfort to the fincere chriftian, as well
as a confirmation of his faith, to find the fame truth at-
tefted by the words of firipture ; and having before be-
lieved it for the evicence juft mentionedy he now like-
wife believes it for the authority of feripture, at the fame
time, that he believes fcripture for ‘the authority of the
church. Where now is the circle of falfe reafoning ¢ Is
not infallibility firft demonftrated from other confidera-

tions,
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tions, before it is demonftrated t'rgm l’c:ript.ure? An.d is
not this alone, in the principles of found Jogic, fufficient
to deftroy the magic of this famous circle, and {h_e argu-
ment bl.;ilt upon it? But indecd this argument is many
ways vuloerable, and you may find it otherwife deftroyed
in the authors referred to in the note *,

One word mote concerning this hackneyed argument,
and we will be done with it, Letit be takcln for grant?.i,
that our procefs of realoning runs rout.ld am:clc ; a d;-.;.ﬁ’
an infidel, a difbelicver of {cripture might with propriety
objed to it But how can the Chaplaul'l do- ff:, or any
pecfon profefling his belief of fcrip:‘.ulc infallibility ? For
admitting this infallibility, he admits one of the propofi-
tions, which reciprocally prove each u:hf.r; ln.cl there-
fore in arguing sgainft him, we may loglcall}: m[c.r the
church’s infallibility from texts of feripture ; it being a
common principle with us both, that {cripture ‘is divinely
infpired ; and no one is bound to prove a principle ad-
mitted by his adverfary,

The Cliaplain produces againft the Church’s infallibi.
lity another argument, which he might likewile have
called a hackneyed one ; for it has been urged with great
perfeverance by our adverfaries. He fays, that a/l Roman
catholics are bound to admit an infallible .autherity ; yot few of
them agree, where or in whom it refidess  (P. 26. note,)
When | have met with this argument in the writings of
opponents little acquainted with our principles, of whom
there are mapy, it has pot {urprifed me, But that the
Chaplain fhould likewife infift upon it, is really matter
of aftonilhment. For he muft know, that in the doe-

trine

® The true Church of Chrift, p,s. ¢h, 3. feft. 3. Shorteit
way, &c. part 2. felt. 3.

[ &7 1]

trine which we teach, as belonging te faith in this point,
and as an aiticle of communion, there is no variation j
and with all his reading and recolleétion, I will venture
to affert, that he cannot cite one catholic divine, who
denies infall:bility to refide in the body of bifhops united
and agreeing with their head, the bithop of Rome. So
that, when the Chaplain fays, that fome fchoolmen bavs
taught the infallibility of the pope—[ome place it in a gemeral
council y others in the pope and council veceived by the whols
¢burch (note ibid.), he is under a great miftake ; for the
laft is not a mere opinion of (choolmen, but the conftant
belief of all.catholice ; a belief, in which there is no va-
riation. Some divines indeed hold the pope, as Chiift’s
vicar on earth, to be infallible, even without a council 3
but with this opinion faith has no concern, every one
being at libesty to adopt or rejeét ity as the reafons for
or againft may affe& him,

The Chaplaip adds in the f{ame place, that fince the
council of Trent, many things have been unanimonfly
taught refpe&ing the pope’s authority, which are, I own,
new to me, and which, I confidently aver, he cannot
make good. Nay, fo far are they from being taught
unanimoufly fince the council of Trent, that they are
not taught at all, for inftance, in France; and are ex-
prefsly contradi&ted by the maxims and folemn determi-
nations of the Gallican clergy in the year 1782 ; to
which maxins and determinations the theological {chools
there have conftantly conformed.

Nor is it only in France, that many of the do&rines
are reje@ted, which, he fays, are taught unamimoufly a-
mongft us ; but they are exploded in every catholic eountry
in the world. ' The body ef bifhops every where claim a

divine
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divine right, in virtue of their ordination, to interpret
the decrees of councils, and the ordinances of the popes,
The Chaplain baving difcarded his former religion, ap-

pears likewife to have erafed from his memory the theo-

logical principles of our fchools. ;
He concludes his note with a curious piece of reafon-
ing, A chriftian, he fays, may miflake the words of a pope
b prefume), as eafly as he can
S0 undoubtedly he may ;
g authority is ncceflary to

(the meaning of the words, I
miflake the words of Jeriptare.

and for this very reafon a fivin
certainties, to remove ambiguiries. But per-

carry his argument into the very heart
and deny, that cven 3 living authority
ar enough to determine doubtg
But few will be perfuaded, that
the powers of living language are fo limited ; as well
might he attempt to perfuade us, that when parties liti-
eate on the interpretation of the Jaw, thejudges cannot
;ichvcr fentence in terms clear enough to determine the

explain un
haps he means to
of our principles,
can fpeak a language cle
and convi& obitinacy.

controverly.
VYeu have hitherto feen the Chaplain endeavour to dif-

prove the church’s intallibility by his interpretation of
certain paffages of fcripture, and by difcovering fallacies
and inconfiftencics in our dotrines on this fubje&t. Not
content with thus attacking this capital tenet of our reli-
gion, he fets about to prove that the church may err,
becaufe in fa& fhe has erred. To thew it, he alleges
firft, that the formerly taught do&rines as of faith, which
fhe now reje&s as contrary to fai'h. 20ly, She fupprefied
for a time certain tenets, which ought to have been
taught at all times, or not taught at all. gdly, She re-

quires a belief of thifigs, which are not- contained in
fcripture,
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feripture, as is acknowledged even by fome of out own
divincs.

How does he prove the firlt of thele charges 7 By af-
ferting (p. 29, 30) that the dofirine of the millenniuin, now
rejeclcd by the church, was maintained as an article of the
catholic faith by almoft every father, who lived immediately af«
ter the times of the apoftles. In oppofiticn to this very pofi
tive aflertion, I will take upon me to fay, thit not ofie
of the prititive fathers held the opinion here mentioned
as an article of catholic futh and communion. Al the
very time of its prevalence (for it was indecd ato ted by
Irenzus, Juftin the Martyr, 8c.) it was combated by
others not lefs zealoufly attached to the church’s com-=
munion, as is acknowledged even by Juftin himfclfy who
fpeaking of the millennium fays: ¢ I have already con-
« feffed to you, & Trypho, that L.and many othets of
¢ the fame mind with me, do think it will come to pafs;
¢ byt I have alfo fignified that many, who are of pure and
“ pious chrifiian [entiments, do not think fo *” Do thefe
words indicate, that the millenarian doctrine was main-
tained, as an article of the catholic faith by almofl every primi-
tive father, as is afferted by th Chaplain f Do they mot
¢learly prove, that even its ableft advocates, amongft
whom Juftin furely was, did not confider it 2s fuch, but
as an opinion open to difcuffion and contradi@ion I And
accordingly Eafebius in his Ecclefisftical Hiftury cites
paflages of a work written againft this doftrine in the
very beginning of the third century by Caius, a catholic

prieft §, the cotemporary of Juftin and IreAzus. :
G ¥ feed

¢ Julk, Mart, Disl. cum Tryphs p. 306¢ edit, Galon, anz,

1687 ;
§ Edfeb, Hift, Bocl. I 3y €028,




E so 3
I need take mo motice of what the Chaplail‘:l fadds L
chac it was the decided opinion of almoft all the primitive fa-
thers, that the fouls of good men did not enjoy._the beatific Vifion
for fince he does not Luy,

previows 1o the general refurredtion s not {
a ticle of catholic faith,

that this opibion ever became &0
as it cestainly never did, I may be a'lowed to fu’'pend any
invellig-tion of this fubje&, which bas been ably and fo.
lidiy diufied by Bellarmine long ago ¢
‘T he Chaplain argucs {econdly, that the‘ church Tn.s
err=d, becaule fbe regards fome srticles at prefent, as article
of faith, which for many ages ere debated as matters of opi-
niont. This we freely admit; andl, 1 hope, without
any prejudice to the claim of infa-lllbl-lly', though .the
Chaplain thinks, that a very f-.armbl_e argument ‘anfes
feom this fa& ; for thefe doétrines having teen delivered
by Jefus Chrift and his apoitles, ci‘her as Fﬂ‘c.nfi‘]’ or
not ; if the firft, [be {orfeiced heor claim to infallibility by
omitting to teach them for many ages ; and if the {econd,
fhe equally forfeits it by impofing as necc[T‘.iry 1o be be-
Jieved, what neither Chrift or his apoftles did {o teach,
Before I proceed to a direct anfwer, it may be pioper
to premife, that the diftinQion of ¢ffentials, and not effen-
tials ; fundammrafs and not fundamntai; in faith, to which
the Chaplain fo often recurs, is not admitted by us in his
{enfe, and that of other proteftant authors. We hold all
revealed do&rines, when fufficiently propofed to our un-
derftanding, to be ¢[fential in this refped, that under pain
of difobedience and herefy, we are bound to believe and
fubmit our underftanding to them; and the reafon i,
becaufe we conceive of all dotrines fo propofed, that
they

# Note, ibid.
t Ball. de san&. Beatitod, 1. I. 3P s
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they are revealed by God, who neither can err, or lead
into error. Now whether the do&trine be in its own na-
tare, or in our eftimation of great importance, or not,
it cquail)’ claims our affent, if divine authoiity is pledged
fot the truth of it. In another fenfe indeed, fome puints
of faith are more eflential and fundamental, than others;
for without our knowledge, or indeed without any reve-
lation of fome of them, chnftianity might {ubfilt; where-
as othsr points are fo interwoven with the fyftem and
ceconomy of it, that the explicit profeffion and belief of
them is implied in the very idea of a chriftian. But, as
I before faid, they both reft upon the fame authority,
that is, the word of God ; and demand an equally firm
affent, when fufficiently propofed to our underftanding,
Why are we obliged to believe cvery fadt and circum-
ftance contained in the Old and New Teftament, as foon
as we come to the knowledge of it? Is it, becaufe no-
thing therein is related, which does not affcél the very
vitals of chriftianity? or is it not rather, becaufe di-
vine authority is pledged for the entire truth of ferip-
ture {

This. leads to a pliin anfwer to the objedtion. All
do&rines taught by Chrift and his apoltlcs were delivered
as meceffary to be brolieved, whenever the faithful fhould
receive fufficient evidence of their divine revelation.. But
till th-y had that ¢vidence, the belief was not obligatory 5
and chriftians were at liberty to difcufs the doétrines with
all freedom, provided they did fo in an habitual difpofi-
ticn to fubmit to the authority eftablifhed by Jefus Chrift,
whenever it fhould interfere in detcrmining the uncer-
tainty. So, before the holding of the fi:ft council at Je-
rulalem, fome true chrilliuns maintained circumcifion to

be
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be peceffary *,  And when the apofiles and antients came to,
gether to confider of this mattery there was miuch ﬁgﬂaufmg, (v
6, 7.) But after the decifion of the cnuncd,.rt pleafed
the apsfiles and the antients v ith the whale d’:u‘.cb to li?uc theis
letter or decree againft the neceflity of circumcifion, to
which decree all were now obliged to fubmit under pain
of herefv. Here I would fain afk, if there were no trus
c::'h--’iclirp of belief before this council 3 and whether
: froved the unity of Chrift’s church.  For
Ll true chriftians belicved as an artich

this decjlion dr
after the decilion, &

of faith, what they before conceived to be matter of opinion 4,
The Chaplain’s formidable dilemma (p. 334 34.) turns
out therefore a very harmlefs one; the dodtaines, he re.
fers to, were delivered as «//ential, that isy I fuppole, ef.
fentizlly to be believed, wherever they came to be fuffi.
ciently propofid, as revealed by God ; but they were nox
effintially to be believed, till they were fo propofed, And
the church, ever guided by the Spirit of God, fees, whea
the dangers threatening her children from falfe prophen
arifing and feducing many, Mat, xxiv. v. 11. call upon her
to examine the faith committed to her keeping and pre-
feryed in holy fcripture and the chain of tradition, Is
thefe perilous momen:s fhe unfolds the doétrines, and
prefents them to chriftians as prefervatives from the delu.
fions of novelty, the refinements of falfe philofophy, and
the mifinterpretations of private and prefumptuous judg.
ment, T hus when Arius and his followers endeavoured
to eftablifh principles fubverfive of the divinity of the Soa
of God, to check the growth of this ¢rror, the church
defined clearly and explicitly his confubfantiality with
the

® Afls xv. v. 1.
t See Chap. Lett. p. 34.
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the Father. Previous to which decifion, the faithful
conten‘ed themfelves with acknowledging his divine na-
ture ; but that the belief of it included confubftartiality,
was not yet {ufficiently propofed to them, and therefore
could not be an object of their faith.

The principles indeed of the Chaplain would, if ad-
mitted, clearly prove, that neither his, nor the faith.of
ony on*, who admits all the books of fcripture, is the
fame with that of the firft chriftizns ; nay more, that
the faith of thefe laft was continually changing, as long
as the apoftles were alive. For he lays it down, that if
any points are believed, as Eli;'nti!], to day, which for-
merly were not fo believed, there is no longer an unity of
faith. | (Let. p. 34.) Now the apoftles at difkent pe-
riods of thzir lives fent epiftles and infirulions to the
different chusches, which they then, and we.now re~
ceive as of divine infpiration,  But did they not from
thefe writings colleét informativn, which they had not
before ! and did they not believe the information given,
as infallibly true ? For inftance, when St. Paul wrote his
fecond epiltie to the Theflalonians, did they not under-
ftand from it, contrary to what they had before conceived,
that the laft general judgment was not immedistcly to
happen? If fo, then was theig faith, according to the
Chaplain, no longer the fame it had been. Moreover,
fome of Chrift’s flock died befprg any, and many more
before all the apoftles; St. John, it is known, lived up~
wards of fixty years after his mafter’s death, and wrote
his revelation, and his gofpel a wvery little while brfore
his own. It follows then again, that the chriftians, who
died without having either feen, or heard of his golp-l,
or reyelation, had not the fame. faith with thofe, who

atter-
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afterwards faw and believed them. Thefe confequences
may be extended much farther ; and, by adhering to the
pri.l;lripif:i of the Chaplain, it may be fhewn, t‘hat for
many ages chriftians either did not belicvs ¢ffential doc
trines ; or that it is not ¢ ential now to admit many hooks
of fcripture, which neverthelefs he who _ﬂmuld reje&,
would not be deemed 2 chriftisn. For it is notorious
that Jong after the apoftles time, feveral feriptural books
were of uncertain authority, the authors of them not be.
ing afcertained ; as for inftance, the revelation, the epiftle
to the Hebrews, the fecond of St. Peter, the fecond and
third of St. John, thofe of S Jude and St. James. Du.
ring all this time therefore, it was not ¢/ential to believe
thefe writings to be divinely infpired ; but will the Chap.
lain fay, that it is not now eflential to believe it 2 What
would one of his controverfial heroes, Dr. Hurd, fay, if
we were to deny the authority of St. John’s revelation?
For though I bave not had an opportunity to fee his dif
courfes on the prophecies, yet I conclude from the occafion
of his preaching them, that the revelation has furnithed
him his arguments, fuch as they are, to prove the apofiafy
of papal Rome, as it did his predeceffor Jurieu, whofe re-
veries the illuftrious Bofluet expofed as completely, as, |
doubt not, all thofe of the leéturers of the Warburton
foundation * will one day be,

To revert to our fubjeét : Was all unity of faith de-
firoyed in the church, when the above mentioned books
of feripture were received into the canon? For 1t is cer-
tain that fome things were then required to be believed,

which
® Dr, Warburton, late bifhop of Gloucefier, founded an annual

courfe of leCtures to prove th= ‘polta’y of papal Rome. Dr, Hurd's
dilcourles were the firft on this occafion.
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which before were not required, After St. John p'u“b"
lifhed his gofpel, wherein are conrained many things not
related by the other evangelifts, did not thefe things be-
come objecls of faith, which before had not been fo? As
Jung as the apoftl s lived, and preached, and wrote to
the churches, feaching them 1o obferve all things, whichfoever
their divine mafler bad commanded them, Mat. xxviii. v. 25,
did not #ew matter continually anfe to exercife the faith
of their difciples 7 If then it be any obje@ion to a living
authority, that the number of neceffary tenets muft increafe, as
decifions multiply (Ch. Let. p. 34), the objetion is as
firong againit the authority of the apeftles, which the
Cbaplain admits (p. 27), as againft that of a church e-
qually endowed with infallibility in deciding on faith and
morals.

The Chaplain’s reafonings from page 30, to .page 24,
properly belong to the divifion, we are now confidering ;
but being defirous to place all his objetions te particular
tenets of our church in one point of view, I fhall arrange
them under the laft divifion, On this I fhall enter, after
noticing that the Chaplain in the conclufion of his argu-
ment indulges himfelf in fome declamation, which how-
ever carries no weight with it, as long as the church’s
claim to infallibility is not invalidated by other argu-
ments, than thofe we have feen. For, fuppofing that
claim well fupported, his forebodings can never come to
pals ; and our faith has nothing to fear from the additions
of any future pope Pius, And here, by the bye, it muft
be remarked, that though an intimation is thrown out
(p- 34), that Pius the 4th, in his famous creed, impofed
new doflrines ; yet every article of that creed was long
before him a point of our belief. This is known to every

perfon
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perfon converfant in the hiftory of religion, and is can-
didly acknowledged by Dr. Bramhall, the proteitant arche
bifhop of Armagh, in his reply to the bifhop of Chalce-
don : ¢ For, fays he, thofe very points, which Pius the
“ ach wmp,,‘-h._-m[ﬂl in a new (ymbol 0{' creed, wers
&« ostruded upon us before by his predecelivrs, as necef~
# fary articles of the Roman faith, and requircd 28 ne.
& ceffary articles of their communion.” :

that the church has fallen into error, it is
s was noticed above, that fhe
which even fome of our own

To prove,
urged in the third place, 2
requiies 2 belief of tene!s,
celebrated divines acknowl=dge either not to be found at all
or at leafl delive red in them with great obfiue
vity (p+ %)% and inftances are given in the doétrines of
rr'a:i/u!;ﬂ..'n:ffm'a.-: and purgatary, r;::r.".'ra,'..;fr ‘.”“f‘ﬂ"‘?’f’ and the
power of loofening and binding, ot abjelution. Thefle fhal
now be diftin&ly confidered, as far as is neceffary to vin-
dicate them from the Chaplain's objections. For I pro.
concerning infallibility ;

in the [eriptures,

pote proceeding here, as betore,
that is, 1 fhall not pretend to allege othér pioofs of thefe
contefted do&trines, than fuch as may arile from the pure-
ly defenfive fyftem, 1 have adopted ; and, God be praifed,
n'hc grounds of our faith are fo folid, that | truft the caufe
of truth and religion will not be injured, even in my
hands, by this mode of repelling the attacks made againit
them.

But firft, fuppoling it true, as the divines mentioned
by the Ch:plain are alleged to have faid, that the tenets
above cited are not to be found in fcripture, does it fol-
low, that they were not revealed by Jefus Chrift? With
what right does the Chaplain aflume as a principle, tha

God communicated nothing more (0 his church, thani
contained
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contained in his written word ? He knows, that we have
always afferted, that the whole word of God, unwritten,
as well as written, is the chriftian’s rule of faith. It was
incumbent then on him, before he difcarded this rule, to
prove cither, that no more was revealed, than is written 3
or that revealed do&rines aerive their claim to our belief,
aot from God’s infallible tefimony, but from their being
reduced to writing. He has n6t attempted this; and I
will venture to fay, he would have attempted it in vain,
even with the affitance of his Chillingworth. Happy in-
deed it is for mankind, that no efforts to this purpofe can
fucceed ; for if the catholic rule of faith could be proved
unfafe, what fecurity have we for the authenticity, the
genuinenefs, the incorruptibility of feripture itfelf ! How
do we know, but by the tradition, that is, by the living
do&rine of the catholic church, which are the true and
genuine gofpels? Can the Chaplain, with all his ingenu~
ity, devife, for inftance, any other folid motive, befides
this already mentioned, for admitting the gofpel of St.
Matthew into the canonical writings ? This gofpel, #c-
cording to the general opinion, was written in the vulgar
Hebrew, or Syriack. The original text has been loft fo
long, that no traces of it remain who tranflated it into
Greek, is quite uncertain. Now, where is the written
word of God affuting us of the correfpondence of this
tranflation with the original? Where {hall we find, but
in the tradition, that is, in the public invariable dotiine
of the catholic church, any fufficient réafon for admitiing
the faithfulnefs of the tranflator? Why fhall we not re-
je& it, as fome early hereties did, the Manichaans, Mar-
cionifts, Cerdonifts, 8c.? I mention St. Matthew’s gof-

pel, as coming firt to my mind; but the argument is
' applicable
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applicable to_other parts of fcripture, and to fome wiry
much greater forge, The teftimony therefore of the ¢y,
tholic church, certified in the tradition of all ages, is the
giound, .upon which we and others admit ‘the divine ay.

thority of holy writ %, [ do not fuppofs, that the Chap. |

lain, atter rejecting the church’s infallibility, will place
it, for the difcriminatjon of true and falfe golpels, in 2
inward light adminiflered to each fincere inquirer, |
* fhould be indeed greatly miftaken in him, if he entertsin
any fuch fanatical notions ; his own Chillingworth would
rife up againlt him. But if tha teftimony and tradition
of the cathalic ¢hurch is to be neceflarily admitted for re.
ceiving the feripture itfelf, which; according to him, is
the file flandard, the only rule of proteftant belief (p. 37),
why is her teftimony to be rejefied, when offered in evi.
dence of other points of faith? Why not as well admititin
favour of tranfubltantiation and purgatory, as of the law.
fulnefs of infant baptifm, of the validity of baptifm ade
miniftered by hetetics, of the obligation of abftaining on
Sundays from fervile works, &cit Scripture authority
for thefe and other points admitted by proteftants there is
certainly none ; and they, who have attempted to offer
any, have only betrayed the weaknefs and nakedne(s of
their caufe, Wherefore St. Chryfoftom, as I find him
repeatedly quorcd by authors, whofe accuracy I cannot
doubt, commenting on thefe words of St, Paul, Stand and
bold the traditians, you bave been taught, whether by word, or
by cur epifiley 2 Thell, ii. v, 14. alids| 5. obferves, that
“ it is plain, that the apofties did not deliver all things
: % in
® See this 3 ‘ : i
his Sch !‘: ;:: ;‘:';?T:‘;;‘l:f%ﬁ E‘YMB: ‘gf %‘ﬁ:::}o?:&? Pclsfrng};ﬁ’dii:

* Londow, 1673,
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« in writing, but many things without it; and thefe
¢« ought to be believed, as much as thole; let 'us then
e give credit to the tradition of the church ®.” "1 have
in preference cited this holy father in fupport of the ca=
tholic do&rine, not becaufe numerous teltimonits of o=
thers are wanting, both more antient, and, if pofiible,
more full and exprefs; but becaufé the Chaplain in 3
note (p. g.) infifts much upon two remarkable paflages,
which, he fays, are taken from the works of this emi=
pent do&or.

I will not deny, that I was furprifed when I read the
firft paffage cited by the Chaplain ; itsappeared fo oppo=
fite to the principles, which St. Chryfoftom had lsid
down in feveral parts of bis works. It was a mortifying
circumftance, that I could not convenicn:ly have recourfe
to that holy do&or’s writings, nor minutely examine the
pafl:ge objelled, together with its context. 1 procured
a friend to examine the edition of Chryfoftom’s works,
belonging to the public libiary at Annapolis; b€ has
carefully and repeatedly read the 49th homily on St, Mat-
thew; and not one fyllable of the Chaplain’s citation is
to be found in it. After receiving this notice, I was for
{ome time doubtful, whether it might not be owing to
a difference in the editions. I cou'd not perfuade myfelf,
that he, who fo folemnly calls heaven to witnels for the
impartiality and integrity of his inquiry, would publicly
exvofe himfelf to a well-grounded imputation bf unpar=
donable negligence, in a matter of {uch ferious conceril.
But 1 have now the fullelt evidence, that the pallage, ‘or
which Chryfoftom on Matthew, hom .-49. 15 quatedy is
fiot taken ffom that father, It is extracied from a work

of

® Chryf. hom. 3. in.a Thell 2.
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of no credit, fuppofed to be written in the 6th century
entitled, The unfinifbed wwork on Matthew *. But hag i:
even been fairly quoted from him, the Chaplain WDuI;
not have had fo much caufe for triumph, as he imagin.g

For the paflage, he adduces, carries with it equal cqp. [

demnation of the proteftant and catholic rale of fajry
It aflerts, that it is only then necefliry to difcover h;-
Jeripture alone, which is the true charch of Chrift, ywhey
bevefy bas all outward obfervances in common with her, By

if the outward obfervances are not the fame, if the churey |

and herely do not agree in offering the fame unbloody

facrifice ; in adminiftering the fame (icraments; in g, |

apoftolical and uninterrupted fucceffion of their clcrg):-_
in their liturgy, their hierarchy, the whole frame of theif
ecclefiaftical government, &c. then 1t may b, evinced b,
various means, other than fcripture, which is the true cﬁurci
of Chrifi. But will this be admitted by the Chaplaiy
who adopts the boly feripture for the fole flandard of bis belief ;
Will it be admitted by the proteflant churches ix general,
which know no other vule? (Let. p. 37.) See then hoy
unfuccefsfully this authority turns out for the Chaplain
In the firft place, it lags him under the reproach of;
want of impartial diligence; and 2dly, if it militate 2-
gainft us, itis equally adverfe to that religion, of which
he now profefles himfelf a member,

The difrepute of alleging the authority of Chryfoftom
fo erroncoufly will not be compenfated by the other paf.

fagt,

® Opus imperfeBam in Mattheum. Thea
7 . uthor adopts the i
;l:a::_:n; trl;ae ontanift, and Arian herefies. In thcp firft h?r:itll;
= ¥ 3 At marriage is a fim.  In the 32d, that fecond m:rriagu':
7y an lomourable fornication ; in the 4oth, he calls the catholic

doftrine of the divini g
fantiation hpre?yjjmmty of €hrift, the homoutian, or confub.

(o]

fage, for which he likewife is cited ; and which indeed I
ﬁ;d to be noticed by Bellarmine, as genuine; bug he
obferves that Chryfoftom is not difcoutfing of dolirines
obfcurely delivered, or contefted amonglt different feéls
of chriftians ; but of fuch, as being clearly and unambi-
guoufly taught in holy writ, are neverthelefs difrelifhed
or deni worldly minded men; who contend, con-
trary to the cvident declaration of fcripture, that riches
are more helpful, than hurtful to falvation ; and of fuch
Chryfoftom fays, that they ought to be difregarded, and
all thefe things be eltimated by the rale of feripture.

But if the Chaplain infiff, that the dire&ion here given
is general to all men, who are advifed to inveftigate all
matters ®f faith in the fcripture, without paying any re-
gard to what this or that man afferts for truth; I anfwer
firft, that this dire&ion is very different from thatr of
Chryfcftom above cited, in his commentary on the 2d to
the Theflalonians ; and of the Jearned Vincent of Lerins,
whom the Chaplain quotes with fingular complacency
(p. 35.) ®. This venerable writer having obferved, that
all religious innovators accumulate texts upon texts to
give credit to their different fyftems, enquires, what ca-
tholicsy, what the children of the church muft do? How can
they in fcripture difcern truth from falfchood ? They will
take care, he continues, [o to proceed—as to interpret boly writ
agresably to the traditions of the univerfal church, and the rules
of catholic doéirine . :

n

® In this author, the Chaplain may find the cleareft condemna-
tion of his new religious principles, 1 refer him to'the 3¢, 36,
37, 38, and g9 chapters, which I with I could tranflate without

iwelling this addrefs to too great a bulk. .
+ Quid facient catholici homines, & matris ecclefie filii ? quo-
pam modo in fcripturis fan&is veritatem 3 falfitate usﬁ.cmc}r;t!
oc
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In the mext place, I obferve that the _ru]_c f‘{ }pveﬁigg.
tion laid down as from St. Chryfoftom is infufficient apg
inapplicable. Infufficient, becaule by fcripture alone i
is impoffible to determine many points neceflary to be
believed and praétiled, and fo received cven by proteftants

. .'

th?;:l:z?e is moreover inapplicable to much the areatch
part of mankind ; and I am really afhamed ‘m enfer (e
oufly on the proot of ity fince it muit be .cndcnt to every
confiderate man in the world,  For if (criprure, as inter.
preted by private judgment %5 i r\'!'N: 0n1‘y rule, w;z,ca) all
are to follow, nigleéimg what " tis o, that men afferts ﬁr
truth 3 if all are to inveflizate ali difputed things in the Jrip-
tures, it plainly follows, that the Javorious bufbandman,
the illiterate mechanic, the poor ignorant flave are to
acquirg the knowleoge in languages, an.d the ericel difs
cernment neceflary to compare uanﬂ:lmon wurhl tranfla-
tion, text with text. For without this compatifon and
many other precautions, they nrv:cr can form a recafona-
ble judgment of the fenfe of l'cnptur.c; nor cap they h_e
fare of that book being fcripture, whlch_l; put ino their
handg, as fuch. If to relate this prodigious opinion be
not enough to refute it, all argument, cven demanftration
itielf will be of no avail. ; : "3

The Chaplain feems to be aware of its glaring adfuf-
dity ; and therefore in 2 note (p 17, 15.) he f"ays,‘:.hag
they, who are unqualified to enter upon fuch inquiries,

ag

Hoc fcilicet facere curabunt, quod in principio commonitorii iftiue
fanétos viros nobis tradidiffe feripfimus; ut divinom canonen fe.
cundiin univerliJis ecclefiz l'mgﬁ:hz‘a, & |ln;ta catholici dogartis
s interpretentur, Finc. Lir. Com. <. 3 , X
ﬂg'm;re pag‘l 58, of this addrels, and Mumford’s Queftion of
Queftions, point firft and {econd.
+ Chaplain’s note, p. 9.
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as he made, mufl rely principally ‘upon” the attherity of ' theiy
teachersy and be quotes the bithop of Chetter4s recom-
mending ‘the fadie.  Thus "then' after cring with fo
much complacenty a pretended p.ffape of St Chiryfof-
tom ; afer bidding defianice to our divines to explain
away the Saint’s dottrine, requiring all of us to neche?
what this or that man, even himfc!for'the bithop of Chef-
ter afferts fortruth but to invefligate all things in'the fivip-
tures 3 afrer this, | 'will not fay, ‘that he himTelf  wn¥avels
the dgﬁ;m’ry with fine Srun fubn’r:v ltke @ modern f;f)aa."mrj L
but, lik¢ an Alexander, he cuts the knot at ‘oncey and
vefers us to the autherity of our teachers.

While the Chaplain’s letier 18 befoie me, T feel other
impreflions too ftrongly upon my mind to indulge in the
fatisfation, which it might otherwife fupgeft, to obferve,
that after decrying the dead weight of authority (p. 13), af-
ter exalting private judgment, as the fole interpreter of
fcripture (po ), he is obliged to confefs, that the generta-
lity of mankind muft be guided in religious matters* prin-
aipally by the authority of their teachers 3 ‘for he will hardly
deny, that the generality of mankind are neither 49 rdu-
sation, or abilities, or leifure, qualified to enter upon the in-
quiries neceflary to judge for themfelves. Did Jefus Chrift

then leave a ruke of faith fo inalequate; as not to be-capa-

ble of application to much the' largelt portion ‘of man-
kind? Do the pratefiant churthes in general know NO OTHER
rule (letter p. 37), than one (6 mifferably defeltive P ind
if déle&ive now, what muft it have been, béfore the dif-
covery of the art of printing, when the knowledge of
lerters was {o rare, comparatively with the prefent cimies ;
and it was morallyimpoflible to multiply manuleripts fuffi-

cient
& Note, pi'g. :
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cient to fupply every individual with the means, cven if
he had the ability to ftudy feripture ?

But who are the feachers, 0 whofe authority the gedera.
Jity of mankind are referred . Are they any; however in-
troduced to the exercife of that public funétion ! This
indeed may be 4 doctrine well enough fuited to latitudis
parians in religion, or the fcoffers at all religion; but
furely not very agrecable to the principles of a chrifhaa,
Muft the teachers then, whofe authority is to be fo re
fpeQed, be the regular, and authorifed miniftry of the
country ? What if that country thould be Turkey, and
the minifters, the deluded difciples of Mahomet? What
if it fhould be a country ble(led like this with unlimied
toleration, and giving ¢qual countenince to the profef-
fors and teachers of every denominatien of chriftians ? In
this cale, the unlettered, that is, the far greater part of
the community are direéted indeed by the Chaplain and
the bifhop of Chelter to follow their teachers; but by
what criterioa they are to chufe their teachers, does nat
appear. If by their dotrine, if by fcriptuse, all the la.
bour recoils back again, upon the uninformed multitude
without education, abilitizs, ot leifure 1o go through with it.
On one haand, they are conftrained to adopt Senega’s

_rule.® 4 and on the other, they cannot poffibly comply

with it; they would fain follow the inftructions of a
faithful teacher 3 but how to diftinguifh him from a fe-
duced or feducing one, they know not. I difdain taking
notice of the infinuations fo fcandaloufly falfe, throwa
out by the bifhop of Chefter, as if we difcountenanced
free inquiry. From what was faid in the beginning of
this addrefs, you may judge how undefecved they are,

His

® Omnia delibera cum amico; fed pride delibera de amico,
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His lordfhip is pleafed to add, that whatever things are ne=
eeffary 1o be believed, are tafy to be underfioed. (V. 18, fiote.)
Are not all doérines laid down in (cripture, and parti. u-
Jarly thofe contained in the apoftles creed, neceffary to be
belicved? So at leaft the Chaplain teaches. (P. 35.) In
thefe is delivered the tenet of three divine perfons, shat
of the Incarnation of the fon of God, and of his defcent
into hell. Are thefe things ealy to be underftood ! How=
ever they may appear to the bifhop, they have beenm ge=
nerally accounted myfterics incomprehenfible to human

underftanding.
We likewife dire& all to rely, in matters of faith, ofi
their teachers, while they exercife their funtions, un-~
contradi@ed and unreproved by the body of paftors, or
their fuperiors dn the hierarchy. But then their miffion is
eftablifhed on a fa& of public notoriety, the invefligation
of which requires no laborious difcuffion, They can
¢race an uninterrupted fucceffion of their miniftry to the
gpoftles, and confequently to Chrift himfclf. As Chrift
fent his apoftles to teach all nations, baptifing and teaching
them to obferve all things, whichfoever be bad commanded ; fo
did they fenid other paftors to difcharge the fame funétions,
as themfelves, They could not preach at all times, and
in all places ; they thercfore appointed difciples to found
other churchcs, as they ¢themfelves had founded, and to
exercife therein the fame miniftry, The paftors, thus
affociated to the apoftles, fuccefively admitted others ;
and this apoftolical body, that is, the body of the envoys
of Jefus Chrift has never ceafed. When new mienibers
are incorporated into it, they receive from him the fame
commiffion of teaching, #nd adminiftering the facra«
ments 3 the church of Chrift cannot exift without the
i preaching
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preaching of the gofpel ; and preaching, according to St,
Paul, is not'to be exercifed without a miflion; hew will
they preach, if they be not fent# Rom. x. v. 1 §. fo that the
¢hurch. and tius apoftolical body muft always fubfift to-
gethes, and can never be feparated,

From thefe truths founded on a plain matter of fa&,
an argument 18 deduced equally clear and convincing. It
is as certain, that the apoftles appointed other paftors to
{ucceed them, as ic is, that théy founded churches. The
actual pattors then of thefe churches defcending in a law-
ful and unbroken line of fucceflion from them, . are cer-
tainly fent by the apofties, and by Chtift himfelf, fince
thofe churches have always fubfited; and ftil) fubfift,
Thus our faith is as affured and well grounded, in be-
lieving the public doétrines delivered by thefe teachers,
as it could bave been in receiving the preaching of the
apoftics themfelves.

No books,- no erudition is here neceffary, - The illite-
rate, as well as learned chriftian can eafily be certified of
the fact, on which the reafoning is founded, The pre-
rogative of tracing to the apoftles an ordinary and regular
fucceflion of paftors is fo peculiar a precogative of the
catholic church, that no ether fociety can difpute it with
her, or appropriate it to themfelves *, To this fucceflion
the primitive fathers confantly appeal, as demanftrative
ovidence of the true church, and challenge feQaries to
exhitit a like title to the divine commiflion of teaching
and adminiftering the facraments +,

After

® See Bergier, Deifime refute, Sec. let. 4.
¥ See Irenaus contr, Hzr. L. 1. c. 3. Tertul. 1. de praicr. ¢, 3a2.

lqgt. Milew. |. 2. cont. Parm. Augaff, in pl. contra par. Domati, &
ib, contra ep, Fund. cap. 4.
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After having thus fhewn both from the nature of :;he
thing, and the Chaplain’s own aCknoY|c<|gﬂ‘;cnr; f.tit;t
{cripture alone is not a general and fufﬁc‘nem rule o,. .‘(m_‘
I might well contend, that b‘mzfulgﬂammr.:m, Piafgma i: 3
gicular confiffion, and the power of aIgﬁ:lvmg.‘a‘t 1’0 ; tl;e
ceived as chriftian do&rines, on the au_morlt). orcri .
church, though no mention were .madc of tl1hcm. in _Ong_
ture. But for your entire fatisfation, I will n-:v Lu-hcr
der particularly all, that lhas l:een a;di\;:;‘nccd on the ot
.&ing thefe articles of our faith. ‘
ﬁdfl‘frite(:ingwith tranfubflantiation, the Chaplain am“r:;
(pe 32)» that the docirine conveyed by ‘tbat word was no ar 22
:; faith prior to the council of Lateran in 12155 al.ld folr pr %
of it be refeis to Scotus, as cited by Bcllarmmi;I .13i“’s
Euch. ¢. 23+ When I read this paﬂ:age of the C ;i.) a'\ %
letter, I thought it remarkable in bim to allcgc Lct.nthe
teftimony to prove a point of ecclefiaftical h. ﬁr;!y ,th“
{ubtleties of the fchool were much bc't?er fuite to =
author’s fpeculative genius, than a cf-mcu! exa:;lmula_.no"
of hiftorical fa@s. And it was becoming the (.,nap‘.‘:;n“t
candour to have acknowledged it, when.hc faw e»: Bc :
proofs of Scotus’s inaccuracy in the place cited out 0 - cvc
larmine; who obferves, that Scotus could ne\.ut-r{Tt g”_
feen the decrees of the councils held at Rome ni‘i”}.,,—n‘:d
rengarius, the firft in the ycar 1060, anfl t ¢ w.‘; 3
3079, in which the doérine of :ran.i'ubﬁanrust‘i‘_m \tra.a’:d
ferted 3 and Berengarius, who had impugn=cit, re
. . .
hls’lf;rcoz:haplain continues, that towards t.!\e bﬂﬁmmr;g-
of the gth century, Pafchafius Radbertus publifhed bis m;,-j;
e See Berengarius's retraftations and his profellion of faith in
Bellarmine, I 3. de Euch. ¢, 21.
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#ife upem the corporal prefence of Chrift in the Bucharift ; and,
as Bellarmine tills us, was the firff, who wrete Jerioufly and
copioufly comcerning it. (1bid.) Fer this, he cites Bellar-
mine de Scriptoribus Ecclefiafticis.  Does not every perfon,
who reads this paflage, underftand it to import, that ac-
cording to Bellarmine, Pafchafius Radbertus was the firft
who wrote [erioufly and copioufly concerning the corporeal pre-
fence of Chrift in the eucharift 2 Now let us hear Bel-
larmine himfe!f; and then let every one judge, whether
the Chaplain has carried into his refearches after truth a
that impartiality and pzinful inveftigation mentioned in
his feventh page. Thus then Bellarmine in the book
cited by him. ¢ This author (Pafchafius Radbertus)
was the firft, who wrote ferioufly and copioufly of the
reality of the body and blood of the Lord'in the eu-
charilt again/l Bertram the prieft, who was one of the Jirfly
that called it in queflion . TIs it the fame thing to be
the firt to write fully on the real prefence ; and the firft
to write fully on that fubje® againft Bertram, who ime
pugned it? Docs not the former fenfe fuggefted by the
Chaplain imply, that Pafchafius was the firlt to eftablith
a new do&rine? and is not Bellarmine’s real meaning,
that Pafchafius was the firft to defsnd an ¢flablifbed doce
trine againft a recent oppofer of it?

But It us proceed ; and we fhall find Pafchafius him-
feif clearly thewing, that his view and defign was, not
to fet forth a new do&@rine ; but to expound that, which
Wwas common in the church ; though the Chaplain fays

otherwife,

* Hic au&tor primus fuit, qui ferio & copios {cripfit de veritate

corporis & {anguinis Domini in euchariftid contra Bertramum pref-
byterum, qus rust ex primis, qui eam 12 dubivm revecarunt, Bell, de
Scrip, Eccl, ad an. $10, de Pafchafio Radberto.,

[ 69 ]

otherwife. This monk, fays he, meaning P ufchaﬁlg, Puforms
s bimfelf, that his defirine was by no means umwver Ijm’ or fo1-
;,‘m".- Let us now (e, how he gives us this informartion
and let his letrer to Frudegardus (for to that the Chaplain
refers) determifle the point. I this very letter lhj.n, h‘c
fays, that *¢ though fome through i‘g_rmrarlce errin this
# point, yet nat one openly contradicts, what lhc. wholz
¢ gorld believes and profefies +.” Here you will ob-
ferve, that Pafchafius (iys, that not one was found openly
to contradi@ his do@rine on the eucharift; and that
it was helieved and profefled by the whole worid. s
this to inform us, that his doctrine was by no means
univerfal or fn:f’:;i? But let us hear him f.-r(hcr‘. o It
¢ any man,” fays he in the {ame place, f.huuls} oppole
¢ this truth, rather than believe it, let him take carc
s« what he is doing againft the Lord himfelf, arfd the
¢ whole church of Chiift, For it is & horrible crime w
¢ join in prayer with all, and not to b{'lic\rc,l wi:.al truth
¢¢ icfelf atiefts, and what every where, all univer fally con-
s¢ fefs to be rruc1.” From thefe paflages it is evident,
that the Chaplain could not make a more unfortunate re-
ference to pruve, what he intended, than to I"ni't'haﬁusl"-
letter to Frudegard. But, continues he, Pafchafivs in
this very letter, fpeaking of the corpiral prefence, fays, you
queflion me upon a [ubjecly about which many are a‘aabr}fr{{.
(¥.34)

;- !(‘Le\:atler:;i‘s’.eizl;oq quidam de ignorant_i‘;_errent, nemo tamen ;T:f
adhuc in aperto, qui hoc ita efle contradicat, qu d totus orhis
credit & confitetur. “Pafch, Radb. epif, ad Frudeg. Bibi, P. F.
m?.\?i.dsstr,' Cimpcp';n:ﬁwc venire volurrit, quid agat contra r;
fum Dominuir ; & contra ommem Chrifli ecclefiam. Nefariuth ergc

fcelus eit orare cum omnibus, & non credere ; quod veritas 1pid

teftatur, & ubique omnes univerfaliter verum Wugpl. Thid.

T S A v a e - A

e e T R e e A I



A e Ty [
== 3

g g S = e =

[ 70 1

(P. 34.) Does Pafchafius indeed fay fo? It would
firangely contradit, what he has already told us. Let
us therefore return to the letter, and hear him himfelf,
It appears from its contents, that Frudegard was a young
monk, who had read in one of St. Auguftin’s works a
paffage, that perplexed him ; and that he applied to Paf-
chafius, as his mafter, to explain the difficulty *, T will
venture to affert, that the paflage in the note is all the
Chaplain’s foundation for faying, as if they were the
words of Pafchafius himfelf, that many were doubtful of
the real prefence in the eucharift. Is it poffible, that
Paichafius fhould acknowledge this in the very letter,
wherein he informs his fcholar, that the whole church pro-
feffes the do&rine, he delivers ? T hat not even one perfon
was found openly to contradiét it? The young man hime
felf acknowledges, that he had always believed the real
prefence, which fhews, that it was at that ime the com-
mon do&rine of the church, in which young perfons were
educated ; he informs Pafchafius, that a perplexity had
arifen in his mind, not from hearing any public inftruc-
tion of the paftors of the church contrary to the real pre-
fence ; but from fome expreflions of St. Auguftin. He
applies to Pafchafius to explain the difficulty, relying on
'we and eribodoxy s he dees not conclude

from the pallage of s uguiting that it inclined him to
change his faith, but exprellss an uncertainty, as to jts
meaning. 7 know not, how I am to underfland it. How
then will the Chaplain make good his afleition, that Paf-
chafius

¢ Dicis te antea credidiffe ; fed profiteris, quod inlibro de doc-
trina chrifliana Beati Auguttini legiiti, quoc typica fit locutios

uod fi fiurata locutio elt, eft fchema ponus, quam veritasy nefs
cio, inquis, qualiter illud fumere debeam. £p. ad Frude. ibvid.

{ 7]
chafius in his letter to Frudegard acknowledges, that ma.
ny doubted of the corporal prefence of Chrift in the eucharift ?

He next allegeés Rabanus Maurus as one, who about
dhe year 847 wrote exprefsly againfl the novelty of this defirine,
in a leiter to Heribaldus bifbop of Auxerre *. I apprehend,
that hire again the Chaplain has followed an' unfaithful
guide ; whom I fulpect to be the French huguenot Au-
bertin, or Albertinus, For the Chaplain cites his work
on the cucharifl, as one of thofe, which operated in him
a conviction of his former errors + ; and I obferve a grear
affinity between the miftakes already noticed in the Chap-
lain’s citations, and thofe, which were dete@ed in Au-
bertin by the author of La perpetuité de la foi. Now, tho’
I will not fay pofitively, that Rabanus has no fuch words
in his letter to Heribaldus, (for I really neither have, or
czn any where hear of its being to be found in America)
yet it may, I think, be inferred from Fleury’s Ecclefi-
aftical Hiftory, that Rabanus did not write his letter to
Heribaldus exprefsly againfl the novelty of Pafchafius’s dofirine,
as the Chaplain fays (p. 32) ; and I much queftion whe-
ther he fo much as mentions it in that letter. For, ac-
cording to Fleury, hifl. Ecclef. book 49, an. 859, the ex-
prefs purpofe of Rabanus’s writing to Heribaldus was, to
anfwer him on many penitential cafes, concerning which
the latter had confulted him, Rabanus being then arch-
bithop of Mentz,

But as I with to inform your faith, at the fame time
that I am endeavouring to confirm it, I will add from
Fleury, that there is extant an anonymous writing a-
gainft Pafchafius, which is thought, with much probabi-
lity, to be a letter from Rabanus to Egil, abbot of Prum ;

and

® Let. p. 32. + Note, p. a9,
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and it is net unlikely, that the paffage quoted by the
Chaplain (p. 32), s taken from this writing.

But what is the purport of the letter? Is it to difpute
the real prefence, and ‘tranfudftantiation? No certainly;
for the author of it clearly profefles thefe docrines, and
begins his letter ‘with' thefe words. ¢ All the faichful
s muit believe and confefs, that the body and blood of
s¢. our Liord is wrudflefly and true blood ; whoever denies
¢ jt, fhews himfelf aninfidel.”” And a little after; ¢ 1
& add, that as Jefus Chrift is the truc lamb of ‘God,
% who is myftically offered every day for the life of the
& world; fo by-confecration ahd'the power of the Holy
¢ (Gholt, the braad becomes his troe féth, and the wine
¢ his true blood, which is fo ¢ertainy that no chriftian
¢ mull doubr it ¥,

The purpdrr. then of this ‘writing ‘againft Pafchalus,
was, to centure tomie modes of fpeech ufed by him ‘in
explaining the encharift,  For he had faid, that the bo-
dy ‘of our Lotd; which the faithful receive in communi-
oy’ is the tamé bodyy that was born of the Virgin Mary,
This expreffion appedred to Rabanus particularly obnox-
iousy though it wis undoubtediy authorifed by former
ufages ‘It was theréfore reje@ed by him, and thought
improper, as not’ conveying =n idea of the' Jifferent man-
nery in whichh Chrift’s body ind blood ‘€xift fn their ni-
tural ftate, and that, which they have in the {acrament,
Ia the former, they are pafpal/z and fenfible 5 i the lateer,
they exilt in a manner fupernatitral snd myflerious.
Pafchafius mraintained the propriety of his language in

treating on this fubjed, in which difpute many others

took part. Ratramus, or Berirdmm wrote by order of

Charles
* Fleury, tbid,
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@harles the Bald; a treatife on the body and blosd of onr
Lord; but that be was employed exprefsly by that prince ta op=
pofe Pafchafius, is a fa& no where proved, though coffi-
dently afferted by the Chaplain. The French author of
the Perpetuity of the faith, &c. fays expiefsly, that Raira-
mus does not fo much as meation Pafchafius’s name; he
ebje&ts indeed to the expreflion ufed by him, but at the
fame time, he plainly afferts in many paffages the catho-
lic do@rine 5 and Boileau, the celebrated Sorbonift, has
proved, that Bellarmine and others were miftaken in
thinking, he was an adverfary to it, as well as in faying
that Pafchafius wrote againft him his treatife of the reality
of ChrifP’s bady and blood, 8c. For the occafion of Pafcha-
fius’s writing was, to inftru@® the Saxons then lately
converted to chriftianity.

I will not fwell this addrefs with copying from Ratra-
mus maty paflages to prove his belief of the real prefence

and tranfubftantiation.  Amongft others, this is on&

¢ THe bread, which is offered, is, at confecrationy
¢ changed into the body of Chrift ; as likewife the wine,
o exprefled from the grape, is made blood by the figni-
¢¢ ficancy,” or efficacy ¢ of the facred myftery; not in<
«s deed vifibly, but by the invifible operation of the Holy
Ghoft, Whernce they are called the body and blood
of Chrift, becaufe they are received not for that,
which they outwardly appear; but for that; which
they are made by the intimate a&ion of the divins fpia
rit ; and becdufe they are quite another thing thre’ in-
vifible power, than what they vifibly appear *”. This,
I think, is abundantly fufficient to fhew, that the difa-
gteement between Pafchafius and Ratramus confilted not
K in
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in a difference of opinion refpecting the real prelence ands
tranfubflantiation.

We [eey continves the Chapliin, that the docirine of the
carnal prejence was no fooner openly maintained, t.an fomne of
the myft.celebrated doélors of the time arcfe to combat it without
incgrring any [ufpicion of herefy from their opponents. (Fi=23:}
We have, | think, feen diectly the contrary, We have
heard Rabanus fay, that &y corfecration, and the power of
the Huly Ghofty the bread becomes the true flofb, and the wine
the true bloed of Chaifts which is fo CERTAIN, that. No
CHRISTIAN mufl doubt it. And indeed it would be a moft
extraordinary thing, that Rabanus fhould write exprefsly
againft the dsélrine of the real prefence 3 and yet that Baro-
nius, an hittorian fo fervently attached to the doétrines
of the catholic church, fhould fyle him the brightefl lumi-
nary of Germany,  (Ch. let, p. 32.)

We have heard Ratramus, in the laft paragraph but

one; deliverno lefs clearly the do&rine of the real prefence
» ¥ P )

and tranfubfantiation ; and if even they aflert it fo evi-
dently, whom the Chaplain has feleGted out of all anti-
quity, as moft favourable to his caufe, I need not have
fecousfe to other authors, their cotemporaries, to prove,
thata fufpicion of herefy would have been incurred by thofe,
who fhould have openly combated the above-faid tenets.
Finally, we haye heard Pafchafius reprefent the doc-
trine of the real prefence as that of. the univerfal church,
and publicly affirm, that it had not fo much as one open
alverfary, Where then is the wnvining proof that at. the
periad indicated by the Chaplaing the doétrine of the carnal
préfence was regarded mitrely as matter of opinion, and [o conti=
nued for 200 years *. 1 flatter myfelf on the contrary,
that
* Let. po 33 :
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that T have alleged from Pafchafius and Rabanus eon-
wincing proofs of the dofrine of the carnal prefence being
at that time the eftablifhed fenfe of the church; and
other proofs more decifive wi'l be added hereafter. :

The Chaplain fays, (p. 31), that the term tranfubfan-
siatisn was unknown, till an obfcure bithop invented it
eleven hundred years after the time of the apoftless The
bifhop here meant is Stephen of Autun, who lived ﬁ.b'out
the year 950, that is 850, not 1100 years after the time
of the apoitles, St. John having lived to the year 101 of
the chriftian ®ra, according to the common opinion, I
mention this, not for the fake of any advantage | mean
to make of the Chaplain’s miftake, but merely to {hew,
that he did not beftow on his inveftigation all that feru-

pulous attention, with which he fatters himfelf. How-

ever Stephen was the firlt to make ufe of the term fran-
fubflantiation 1 2dmit without hefitation, that it 1s not to

be met with in any mo:e antient author ; but 2s our dif-
pute is not about words, but things, the Chaplain _can
derive no more advantage from this falt, thanan Arian,
or Neftorian can from the terms eonfubflantial of theotokasy
being never ufed before the firlt council of Nice, and
that\uf Ephefus. The term tranfubftantiation was found
to convey a precife idea of catholic doétring, and *Il;“hc-
came adopted by the council of Lateran inte l:L‘:‘lt:h‘tlLIiL‘al
language; all which is perfeélly agiecable to antient
pradtice, as attefted by Vincent of :
¢ tholic church, fays he, moved thereunto by the inno-
O this poiat

Lerins 3 ¢¢ 1 he ca-

vations of heretics, bas always attended
in the decrees of her councils ; that is, o tranfmit to
p fterity with the arzaftation of written autdority,
what fhe before received by tiadion alone; compres

hending
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 hending much matter in few words ; and for the beg,
¥ ter underftanding, oftentimes expreffing an antient doce
% trinc by a new word of determinate fignification *.”

You have alrcady feen, how much the Chaplain wag
miftaken in faying, that the dodirine conveyed by the
word, tranfubflantiation, was no article of faith before the
year 1215. But confidering, that his aflertions coinclde
with the prevailing prejudices in this country, I find my.
felf obliged to facrifice my defite of fhortening this ad-
drefs to the neceffity of fully manitefting an error adopted
from Aubertin, or Dr. Cofin’s Hiftory of Tranfubflantia-
tion; for I cannot perfuade myfelf, that he gave fo much
credit to Scotus, as to take it up on his authority.

In a council held at Rouen in Normandy, on occafion
of Berengarius’s herefy, an. 1063, the fathers of the
council thus exprefs theit belief. ¢ With our hearts we
*¢ believe, and with our tongues we confefs, that the
bread on the Lord’s table is only bread before confe.
cration ; but that the nature and fubftance of bread is,
at the very time of confecration, by the unfpeakable
power of God, changed into the nature and JSubflance of
that flefb, which was born of the Virgin Mary~~and that
the wine, which is mixed with water in the cup, is
truly and effentially changed into the blood, which mercie
fully flowed for the world’s redemption from the fide

of our blefled Saviour, when wounded by the foldiers
lance +.”

(1]
(1]
(13
({3
[
(13
(3
({3
(14

[

In the Roman council, an. 1079, Berengarius re.
traled his error.and profefled the catholic faith in thefe

words,

® Vinc. Lir. Comm. c. 33.

9 (g See the decrees of this council publifhed by the learned Ma-
1on.,
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words, ¢ I Berengarius with my beart believe, and
« with my tongue profefs, that the bread and wine,
¢¢ which are placed on the altar, are, by ﬂ?e myftical
prayer and words of our redecmer, Jubfantially changed
into the truey proper, and life-giving flefb and blosd of our

Lord Fefus Chrift *.” :

Six years after Berengarius’s death, viz. 1094, 3 nu-
merous council was held at Placentia of many blﬂl?p! of
Italy, France, Germany, &c. wherein it was again de-
fined, ¢ that bread and wine, when confecrated on She
s¢ altar, are not only figuratively, but truly and {Jint:alb
s¢ changed into the body and blood of our Lord +.” Eight or
pine osher councils were held during the fame century,
moftly in Italy and France, and all of them equally con-
demn Berengarius’s opinion ; fo true it is, tha't the dec-
trine of tranfubftantiation was univerfally reccived as an
article of faith, long before the year 1215, ;

When Berengarius firft publifhed his erroneous opi-
nion of the real prefence, and tranfubftantiation, betwecF
the year 1038, and 1050'; it was inftantly gjeaea uni-
verfally, and concluded to be repugnant to faith. Adel-
mannus, who had been brought up with him under the
difcipline of Fulbert, bifhop of Chartres, and became
bimfelf bifhop of Brixen, wrote Berengarius a lcttc.r ex-
prefled with much tendernefs and charity, whc'rem.he
tells his friend, that a ¢ report was fpread of his being
¢ fevered from the unity of the church by holding a doc-
¢ trine contrary to the catholic faith, concerning the
¢¢ body and blood of the Lord, which is imm‘olazex{ every
¢ day on the altar.,” Sce the paffage at length in thc

Perpetuist

® Ap. Bell. lib, 3. de Eurh, ¢. 31, ;
¥ Lrbbc, C. C. tom. 10. apud au&t. Trae Cb, of Chrifl.
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Perpetuite de la foi, 1t {cGion. This letter was written,
before any council had been held againft Berengarius;
and yet Adelmannus tells him, that his doctrine was
deemed to be contrary to catholic faith and unity; a ma-
nifeft proof of the real prefence and tranfubftantiation
being regarded as tencts of the church antecedently to
Berengarius’s crror,

Lanfrank, whe afterwards became archbifbop of Can.
terbury, was prefent at the council held at Rome againft
Berengarius an, 1059, and wrote a treatife on the reality of
the body of Chrifl in the cucharift. In the very beginning
of it, he fays that Berengaiius firft ¢ bepan to enteitain
¢ an opinion again(t the whole world ;” and afterwards,
that he * compofed a writing againft the catholic verity,
¢¢ and againft the fentiment of a// the chuiches *.” And
in his 18th chapter he thus ftates the catholic doétrine.
¢¢ We beiieve, that the earthly fubftances of bread and
¢ wine, being confecrated on the altar by divine inftitu-
¢¢ tion, and the miniftry of priefts, aie changed by the un-
$¢ fpeakable, incomprebenfible, and miraculous operation of al-
¢ mighty power into the fubflance of our Lord's body.— 1his
¢¢ js the faith, which the church, that being fpread
¢¢ through the world, is called catholicy has held in all
¢¢ ages, and continues ftill to hold +.”” The fame thing
is repeated in many other places of his work ; in his 22d
chapter,* be calls upon Berengarius to ¢ queftion the
s¢ Latins, to interrogate the Greeks, the Armenians,
$¢ and generally all the chriftians of every country ; and
¢¢ they will all with one vaice profefs this faith 1.”

Guit-

® Contra orbem fentire capifti—contra catholicam veritatem ;
& contra ommum ecclefiarum opiionem fcriptum poftea condidiitis
Lanfr. c. r. apud auct, Perp, de la foi.
4+ lbd, 1 Ibid.
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Guitmundus, archbifhop of Averfa, another cotempo-
rary suthor, and. who was probably prefent at the voun-
cil of [Lome an. 1059, repieaches the followers of Beren-
gallus with holdmg a dodiring, ¢ that,was rot received
¢« {o much as in one borough, or even one vitlage *.”

In fine Berengarius himfelf ‘was {o much convinced of
the univerfal belief being eontrary to his new tenet, that
he pretended, according to Lanirank, *¢ that the chuich
¢ Had perifhed through the ignorance of thofe, who un-
¢ derftood not her myfteries, and that fhe {fubfilted only
¢ in himfelf and his followers +.”

With this, and much more fimilar evidence before me
of the fenfe of the church concerning trasfubltantiation,
atthe rife of Berengarius’s berefy about the year 1038, I
may without rafhpels conclude; that the Chaplain was
equally miftaken in faying that it only became an article
of our faith in the year 32153 and in afferting, as we
have before. feen, that the doétrine of Chrift’s carnal pre-
fence in the eucharift was regarded. merely as matter of
opinion till the council of Rome under pope Nichelas in
the year 1059, or 1060. ;

The teftimonies, I have alleged, are fo full and deci-~
five, that the moft learned proteftant writers have admit-
ed, rclu@angly indeed, but fill they have admitted, that
the catholic do&rine had full pofleflion of mens minds,
when Berengarius firft began to:dogmatife, They aflign
its originy increale and full eRablifiment to the period
between the publication of Palchafius's writings; and;the
®ra of Berengarius above mentioned. « This pesiod. they
reprefent as the reign of darkne(s and abfurdity; the

Cha plainy

* Neque exitm eis ulla civitatula, velvetiam una villula conceffit.
thid. + 1bid,
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Chaplain, without adopting their common opinion of the

carly prevalence of our tenets, has however caught the

infe&ion, and with wonderful fenfibility laments the woe.

ful degradation of reafon, and the fuperftition and igno-

rance of the age. According to moft of thefe authors, it

was during this lamentable ftate of religion, virtue and

learning, that our do&rine crept into mens minds s that

it operated a total change in their faith; that parents,

who had heard another leffon all their life-time, trained

their offspring to the belief of thereal prefence, and tran-

fubftantiation ; that the paftors of the churcheg did the

fame with their parithioners; that the faithful; inftead of

believing, as before, that they received Chrift in the eu-

charift figuratively, or fpiritually, now ehanged their
creed, and admitted the tenet of the real prefence fo uni-
verfally, that Berengarius could not in the whole world
find fo much as one pitiful town, or a fingle village to
give countenance to his do&triné. What completes the
wonder, is, that all this happened without any commo-
tion or oppofition. No council was called to withftand
the growing evil ; not one bifhop.throughout Chriften-
dom raifed his voice againft it. At all other times, the
leaft innevation, the flighteft departure from the received
tenets occafioned difputes and contefts; every herefy,
however ‘obfcure, or fpeculative, was combated at its
firft appearancej but this do&@rine of the real prefence,
which involved in its nature a point of daily practice, as
well as of faith 3 which propofed to chriftians, as an ob-
jeé&t of inward and outward adoration, that, which in
their former eftimvation it was idolatrous to adote 3 this
do&trine gently infinuated itfelf without noife or difturb«
ance into the minds of all chriftians during that long
flaep;

£ 8 3}

fleep, into which ignorance had lulled them ; it operated
this wonderful revolution fo filently, that no hiftorian ci-
ther perccived it in himfelf or others, to tran{mit us an
account of it. Can men, who will believe this, find any
myftery in religion, even tranfubftantiation itfelf, too
bard for their digeftion

But we are not yet come to all the wonders of this
moft extraordinary phznomenon. The do&rine now
held by the catholic church was, at the rife of Berenga-
rius’s error, and fo continues to this day, the dorine
of all the eaftern and fouthern chriftian churches, the
Greek, the Armenian, the Cophtick, the Abyfhnian;
&c. fo truly did Lanfrank, as above cited, refer to them
as witnefles of the univerfal belief. Many of thofe chrif-
tians, as the Neftorians, Eutychians, &c. were fepa-
rated from the church of Rome, near four hundred years
before Pafchafius wrote on the eucharift,. Within a few
years after his writing his letter to Frudegardus, the
Graek fchifm was in a great degree begun by Photius,
and rent afunder the eaftern and weftern churches, and
bred between them, efpecially in the former, an animo-
fity, which they will with difficulty conceive, who are
unacquainted with the ardent fpirits of the Greeks. It
is therefore incredivle, I had almoft faid, impoflible, con-
fidering the nature of the human mind, that in this ftate
of refentment, the oriental churches fhould not only
adopt the innovations of the Latins, but adopt' them
without reproach or oppofition, of which not the flighteft
teftimony is come down to us; and that thefe prctcnde.d
ipnovations fhould be received and incorporated into their
religion not only by the abettors of Photius’s fchifm, but

likewife by the Neftorians, Eutychians, &c. who had
L been
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been fo long feparated from the communion both of
the Roman pontiff, and the pauiarch of Conftanting-
ple.

Obftinacy, or iznorance 2lone can deny, that our doc-
trine concerning the eucharift agrees with that of all the
churches, 1 have mentioned. No point of hiftory can
be fuppoited with fuller evidence, than this now is, that
the real prefence and tranfubftantiation are the invariable
tenets of the e:xftern chriftians; and no other commenece-
ment of this general perfuafion can be affigned with the
fmalleft thew of probability, than the commencement of
the chriftian religion itfelf.

From all that has been faid, our inference is clear and
conclufive, The do&rine of the real prefence and tran-
fubftantiation were the eftablithed do&rines of the church,
and not merely matters of opinion, long before the zras
afligned by the Chaplain, that is, before the years 1060,
and 1215, They were univerfally taught previoufly to
the Greek fchifm, which may be faid to have begun an,
857, by Photius’s intrufion into the fce of Conftantino-
ple, and even before the Neftorian and Eutychian here-
fies, the latter of which was condemned in the council
of Chalcedon, an. 4543 and the former in that of Ephe-
fus, an, 434. But if they were the general dotrines
throughout the weftern and eaftern churches at fo early a
period, what foundation can there be for afligning their
commencement to any other zra, than that of chriftia-
nity itfel! ?

It imports then little to the prefent fubjeQ, whether in
the interval between Pafchafius and Berengarius, a gloom
of dark and univerfal ignorance overfpread the face of
the chriftian world ; and whether the bifhops were una-

ble
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ble to write their names® ; for enough has been faid,
thouzh much more remains unfaid, to prove to every dif-
pdi]iﬂ‘natc man, that the obnoxious tenets did not fieal
upon mens minds during this fatal interval. If i were
at all material to refute the exaggerated imputations of
fupinenefs and ignorance, it would be no difficult mat-
ter for the period fo outrageoufly abufed was not fo fa-
tdl to the cultivation of letters, as is reprefented ; and if
through the tyranny of turbulent barons, and violence
of contending fa&tions, fome few prelates, incapable of
writing their names, perhaps not fix in all Chriftendom,
were impofed upon different churches, there were many
others, pious and well informdd, who kept conftant
watch over the flocks committed to their charge. Who-
ever will read the a&@s of the council of Rheims, held
within this period, viz. an. gg2, will be {utisfied, that
the bifliops, who compofed it, were perfeitly acquainted
with ecclefiaftical difcipline and facred antiquity; and
inimated with & becoming zedl for the prefefvation of
found morals amony the clergy.  Baronius ‘and Sigonius
had their eyés principally turned”on’ Italy, their own
country, and efpecially on Rome, when they wrote fo
unfavdurab’lj'of the age; and there indeed contending
faltions impofdd fofme potitiffs'oti the' chair of St Peter,
who difgraced their ‘ftation by“the cdrruption of théir
muhners. '“But “France, ' England and” Germany, “and
even fome parts of {¢Aly were blefied with bilhops eof ex-
¥raordinary virtue and knowledze, and with princes; wio
encouraged fearning and éndowed academies of * feience,
in which if the' true tafte of literdture did’ not yet fiou-
vifh, #t Yeaft the ftudy of religion and zeal for improve-
l : ment

* Chaplain's let'ter, Pe 33,
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ment did, as is attefted of the fchools ere@ed at Paris,
Arras, Cambrai, Liege, &c.*

The Chaplain (p. 19, 20), cites fome catholic divines,
who acknowledge that the do&rine of tranfubftantiation
is not to be found in fcripture. It has been already ob-
ferved, that nothing conclufive can be inferred from this,
even fuppofing thefe divines in the right, and that they
are fairly vited. But what if their meaning be only this,
that in fcripture there is no exprefs declaration of the
bread and wine being changed into the body and blood
of Chrift ? Might they not fay this, and ftill believe,
that the do&trine of the real prefence was fo exprefled in
holy writ, as neceflarily to infer the change, which we
call tranfubflantiation ? For 1 will venture to fay, though
I have never looked into fome of thefe divines, that there
is not one of them, who does not teach, that the words,
Tbis is my body, import Chrift’s real, corpor-al, and fub-
ftantial prefence in the eucharift. Accordingly, Scotus
fays only, that there is no text of fcripture fo explicit, as
evidently to compel our affent to tranfubftantiation ¢.

Melchior Cano’s elegant work 1 have heretofore read
with great pleafure ; and | wifh that the Chaplain had
tranfcribed the whole paflage referred to, that we might
fairly judge of his meaning ; for I own, that I grievoufly
fulpe&t Cano of faying, that tranf{ubftantiation is cer-
tainly implied as a neceflary confequence of feripture doc-
trine, if not exprefsly delivered in it; and that the words
of the inftitution of the facrament of the eucharif? would
not be true, if they did not import a change of the bread
and wine into the body and blood of Chrift.

Alphonfus
® Hiftoire Litteraire de Fr. t. 6
¥ Ut ewidenter cogat tranfubftantiationem admittere. Seof. apua
Bell. 1. 3. de Euch. c. 23.
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Alphonfas de Caftro i very ortbodox, and has the cha-
ra&er of being a divine of fome credit ; but as to his be-
ing a mighty name in {cholaftic theology, 1 never before
heard it; and I am fure, no divine can be entitled to
that chara&zr, who gravely fays, that in o/d authors there
is fcldom any mention made of the. tranfubflantiation of the bread
into the body of Chrifl; for fo the Chaplain cites him.
(P. 20 ) How little converfant with old authors he muft
be, who gravely advances {uch a propofition, will plain-
ly appear from Bellarmine, Du Perron, Tournely, &ec.
I fhall prefently bhave occafion to recite fome paffages
from old authors; but fhall do it with a fparing hand,
not forgetting that the purport of this addrefs is not to
eftablifh, but to vindicate our doctrine from the  attack
made againft it. .

After exhaufting his authorities againft tranfubftantia-
tion, the Chaplain begs leave to mention two negative ar-
guments, which feem to prove to a demonfiration, that it was
unknown to the antient church *. How capable this.is of
demonftration, you may judge from what you have al-
ready heard. Was it unknown to the antient church,
when Cyril bifhop of Jerufalem wrote thus about. the
year 350 ? ¢ Jefus Chrift in Cana of Galilee, by his will
‘¢ oniy, changed water into wine, which has fome affi-
¢« nity with blood ; and can we not believe him, that ke
$¢ changes the wine into his own blood ? Let your foul rejoice
¢ at it, as a thing moft certain, that the bread, which ap-
“ pears to our eyes is mot bread, though our tafle do judge it
$¢ 10 be o, but that it is the body of Chrift ; and that the
“ wine, which appears to our eyes, is not wine, though

< aur

® P. 24, note.
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“ our fenfe of tafle take it for wine, but that it is the blood
% of Jefus Chrift *.”

Was tranfubftantiation unknown, when in the fame
century, Gaudentius bithop of Brefcia thus exprefled
himfelf: ¢« The Creator, and Lord of beings, who pro-
¢ duces bread from the earth, from bread makes his own
& body, becaufe he'can do'it, and has promifed it; and
‘¢ he, that out of water made wine, out of ‘wine makes bis
¢ own blsod +.” Tt isy I'hope, needlefs to add to thefe, the
teftimonics of almoft every chriftian father ; 'and I think
the Chaplain might contend with' equal appearance of
truth, that the doétrine of the neceflity of baptifm qwas
unknoswn to the antient church, as that the ¢atholic doc-
trine of the euchdrift was.

We are now prepared to examine his negative arguments,
The frfk is, that if the antient church formerl:,' adored
Chrift in the eucharift, as we now do, cathoelics would,
in arguing againft Arians, have infited on that adorati-
on as a'proof of Chrift’s divinity. (P.'24.) Such'is his

“firft demonftration’; "but daes it not equally prove, that
the antient church'never #dored Chrift ‘at all, “in or out
of the eucharift ! For pray, ‘'would it not have heen ¢-
qually conclufive againft Arians, and in favour of Chrift’s
divinity, to have alleged the antient’ cuftom' of adoring
him out 'of thé facrament,” for inffance, as he is'fedred in
Heaven on'the right hand of his Father ¥ "Why therefore
was this argument not infifted on by the antient fathers?
for a very ouvious réafon'y becaufé the Ariins, ‘at the
very time that they féll into Hefefy to “avoid the pretend-
ed contradiions in the doétrine of the trinity, fwallow-

ed

® Cyril, Hier. Catech. Myft, 4.
+ Gauden. Brix, Serm., 3.
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od other real ones; and, as ecclefiaftical hifterians ob-
ferve, madc no d fliculty to acknowledge that Chrift was
a divine perfon, true God of true God *, eternal, the fame
God with the Father, and poffeffing the fame divine pre-emi-
nence or dignity 4+ 3 and therefore an objeét of divine wor-
fhip, In a word, they fecmingly admitted every thing,
but the term confubflantial. Adoration they did not re-
fufe: and the catholics inftead of having caufe to re-
proach them with negle&ing it, charged them on the
contrary with introducing a plurality of Gods by paying
divine hanours to him, to whom, confiftently with their
principles, they could not be due {.

Before 1 proceed to the Chaplain's fecond argumert,
amounting likewife to demonfiration, 1 muft beg leave
to detain your attention a little while longer on the firft.
This is his reafoning : The catholics, in their difpute
with the Arians, did not obje&, ag«inft the latter, the
fupreme adoration paid to Chrift in the blefled eucha-
rift ; therefore no fuch adoration was paid him ; but that
adoration would not have been with-held, if the catho-
lics had indeed believed Chrift’s real prefence in the
cucharift ; therefore, fince it was with-held, they did not
believe in it. You have already heard a very fatisfactory
reafon, why catholics did not objet againft the Arians,
as the Chaplain thinks they would; to that then I fhall
fay no more; but begging leave for once to quit my
defenfive plan, I fhall build one argument in favour of
our do&rine upon the foundation laid by the Chaplain.
According to him, adoration of Chrift in the eucharift

imporus

® socrates Hift. Eccl. 1. 2. c. 30.

+ 1bid. c. 19. propt finem, /
1 Soc. Hift, Eccle 1.3, ¢, 23+ edite ¥al.
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imports a belief of his real prefence ; but primitive chrif-
tians adored Chrift in the eucharift ; they therefore be
lieved his real prefence. The fecond, or minor pro-
pofition, which is the only difputable one, can be proved
by the cleareft evidence of primitive chriftians themfelves,
I thall omit relating paflages to this point out of Ame
brofe, the holy bifhop of Milan *, Chrylofiom t, Gre-
gory Nazianzen, &c. that I may come immediately to
an authority ftill more authentic, the public liturgy of
the church of Conftantinople, which commonly goes un-
der the name of Chryfoftom, and was probably com-
pofed, and certainly ufed by him. In this liturgy, not
only the external aéts of adoration, exprefled by incenfe,
bending and proftrating the body, &c. are enjoined, but
likewife internal adoration is clearly fignified by the pray-
ers addreffed to Jefus Chrift in the facrament. *¢ Lord
¢« Jefus, is the priclt enjoined to fay, look down from
¢ thy holy habitation, and from the throne of thy glory,
¢ come to fan&ify us, thou who art feated in Heaven
<« with thy Father, and who art here prefent with us in
¢ an invifible manner. Deign with thy powerful hand
¢ to grant us thy pure and unfullied body ; and through
« usto all the people.,” Then adds the liturgy, ¢ the
¢ prieft and the deacon muft make their adoration.”
And to fhew, that this adoration refers to the body of
Chrift upon the altar, we need only note th= farther di-
re@ions of the liturgy. The prieft taking up the confe-
crated bread, and bending his head before the altar, prays
in this manner : % I confefs, that thou art Chrift, the fon

¢¢ of the living God, who' came into the world to fave
¢¢ finners,

* De Spir. fan. lib. 3. 12. .
+ €bryf. hom, 6o, ad Pop. Antiech.~and, de Sacerd. lib. 6.
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“ finners, &e. Lord, T am not worthy, that thou thouldft
¢ enter into my houfe defiled with fin; but as thou didft
¢¢ vouchfafe to enter the houfe of Simon the Leper; fo
¢ likewife vouchfafe to enter my foul full of ungevern-
¢ able paflions, as a manger, or a houfe of filth and
¢ death, covered zll over with the leprofy of fin.”
Thus is proved the adoration of Chrift in the eucharift,
not only by the teftimony of the fathers, but by a law of
ecclefiaftical difcipline, conne&ed with daily and invio=
lable pra&ice ; and making part of the worthip rendered
to Jefus Chrift agreeably to the public liturgy3 and con-
fequently, the primitive belief of the real prefence is ful-
ly eftablifhed,

The Chaplain’s fecond negative argument, or demon-
ftration againft the catholic docirine of the eucharift is,
that heathen writers would have retorted upon chriflians the ac-
cufation of idolatry in adoring a bit of bread, in referving their
God in gold and filver chalices, &e. (P. 24, note.) Vio-
lent indeed muft be his prejudices againft the religion he
has renounced, if fuch arguments appear demonftrations
to him. For how little do we know of the difputations
between chriftians and heathens ? Some fragments of
Celius and Porphyry, and of the writings of Julian the
apoftate, together with the little, that can be colle&ed
frem the early apologies for chriftianity, are almoft all,
that. is come down to us on this fubjet. The heathens
may have objeéted, as the Chaplain fuppofes they would ;
fo may they have found, in the myftery of the Incarna-
tion of the Son of God, in his nativity, in his crucifix-
ion, an apparent apology for their fables concerning
their own divinities. They may have grounded, on the
chriftian do&rine of redemption, the fame arguments, a8

the
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the Socinians now do; and they may, from the example
it afforded them, have attempred to jultify their own hu-
man facrifices. Above zll, they may have availed them-
felves of the tenet of the Tiinity, to uphold, or, at leait,
explain away the abfurdities of a plurality of gods. But,
have we any zuthority for faying they did fo? Noj and
except a fingle expreffion of tie [coffer Lucian, which
feems to glance at the Trinity ; and a paffage of Tertul-
lian and Athanafius, implying, that fome Jews and pa-
gans reproached chriftiang with admitting more gods than
one; antiquity does not furnifh us with any proof of
thefe_arguments being ufed by heathen writers, What
wonder then, if they never made the objection propofed
by the Chaplain, efpecially as of all the myfteries of our
religion, the celebration of the eucharift was that, in
which, daring the reign of perfecution and idolatry, the
greate(t privacy was obferved.

The truth is, the heathens defpifed the chriftians too
much to inform themfelves minutely of their tenets.
They knew little of them, but what appeared outwardly ;
their aveifion of idolatry, and their profeffion of follow-
ing the do&rine of Jefus Chrift. Here their inquiries ftop-
ped ; and Tertullian in his Apology, ch. 1. upbraids them
with ncgle@ing in this point alone to feek information,

To thefe negative arguments, the Chaplain begs leave
to add, * thas the fathers of the 2d council of Nice ex-
¢ prefsly confirm the opinion, that Chrift’s body in hea-
<« ven is not fleth and bloed ; how therefore can bread
« _and wine*be changed into his body, if they become
¢ fiefh and blood 2” (P. 24, note.) For this moft ex=
traordinary paflage, he quotes Labbe’s collettion of the

councils, tom. 6. p. 541. This colleition 1 know not
where
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where to find in America; but I aver, that no fuch doc-
trine was delivered or entertaimed by the fathers of that
council ; and will therefore, without fear of being con-
vi@&ed of rafhnefs, undertake to fay, that the Chaplain
cannot fupport, what he has here advanced. Neither
Cabaflutius in his fummary of the councils, nor Fleury,
nor Natalis Alexander, who recite the decrees and ca-
nons of this council with much exaltnefs, fay one fylla-
ble of fuch a doétrine being taught in it. As in many
other in(tances, fo likewife in this, the Chaplain has fuf-
fered himfelf to be mifled by authors, whom, I hope, he
‘will defervedly miftrult for the time to come. Their
unfaithfulnefs is eminently cenfpicuous in the prefent in-
ftance. I'n the fifth feffion of the council, fome paffages
were read of a fabulous book, entitled, The Travels of the
Apofiles,  Amongf(t other fables, it was there related, that
John the evangelift bad faid, that Chrift had no true bo-
dy ; that when the Jews thought they crucified him, he
exhibited only the appearance of a body, but was in rea-
lity without any corporeal figure. But fo far was the
council from confirming this doctrine, that they rejeéted
it with horror. T'his is the account given by Fleury, Hi/i.
Ecclef. Tom. 9. b. 44. an. 787. It would be curious in-
deed, if the authors, whom the Chaplain has followed,
fhould have miftaken this fabulous writing for the alls of

the council *.
Nothing,

* Since writing the above, I have found, in the Annapolia li-
brary, Binius’s Greek and Latin edition of the Aéts ot the ad
council of Nice; I have carefully examined thefe acts, but can
meet with nothing fimilar to the opinion attributed to the council
by the Chaplain, but the contrary dotrine repeatedly eitablithed,
and the error rejeted with horror, which aferibed to Chrit only
an apparent or phantaftical body. See Concil. Gemer. Vol, V. alt,
5+ P. 703> 49 5» 6.
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Nothing, I think, now remains unnoticed of all, he
has faid againft our doltrine of the eucharilt, excepting
the collettion of fuppofed abfurdities and contradiftions,
with which in the fame page (24), he charges tranfub-
ftantiation. In this, he ufes a mode of reafoning not
veryliberal, and yet not unpraétifed by many other writers
againft us. The objeéted abfurdities and contradiions,
whether real or imaginary, refult more immediately from
Chrift’s real prefence in the eucharift, thur from tran-
fubftantiation ; but to impute them to that do&rine,
wou'd not be quite fo inoffenfive. Some regards are due
to proteftant Lutheran brethren, and the doétrine of thé
protefiant epifcopal chuich, wheo admit the real prefence,
in their catechifins at lea(t, and according to their earliefe
and moft eminent writers. But as to the catholic te-
nets, too much cannot be faid to render them an obje&
of ridicule and deteftation. If tranfubftantiation be ad-
mitted, {ays the Chaplain (p. 24), the true God may be fbut
up in boxes, or devoured corporally by vermin,  Would to
God, it were poffible, in anfwering fuch obje&ions
(which indeed I never fhould have fufpe@ed the Chaplain
capable of drawing from the fouleft dregs of controverfy)
to keep up your refpeét for this great myftery of our reli-
gion, and adorable pledge of divine goodnefs towards
mankind ! How can be give us bis flefb to eat 2 John vi,
was the Jewith queftion ; and many bearing ity faid, this

faying ts bard, and who can hear it f z
So likewife the Marcionites, and other enemies of the
Incarnation, contended, that to be inclofed in a womb,
and to be laid in a manger, was unworthy of the Divine
Majefty. The Pagans and Jews ridiculed the credulity
of chriftians in believing in a man crucified between two
thieves;
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thieves ; but the church defpifed their mackerics, being
taught by the great apoftle, that the myftery of the crofs
wa; indeed a flumbling block to the _‘)'::'wr, and to the Greeks
Soolifbnefs 3 but to thofe whao are called—the power of God, and
the wifdom of God®. The divinity of Chrift could not be
injured by his mortal fufferings; and from them, great
glory came to him, and utilitv to men, The fame an-
fwer we may give to our opponents, when they conpel
us to take notice of obje&ions fo unworthy of the great-
nefs and fan&ity of the fubje& under confideration, Bue
if this will not fatisly them, I would beg leave to afk
them, whether they do not believe, that the infant Jefus
was confined in the womb of the Virgin Mary, and
wrapped in fwaddling clothes ? Do they not believe, that
he was, like other children, liable to be hurt, for in-
ftance, by the application of fire, or the ftings of infeéts?
If then he could fuffer thefe things in bis own natural
body, and be lisble to be huit by them ; why may he
not render himfelf fuhject, in appearance, to the fame
accicents, when he is under the covering of bread and
wine, and incapable of being hurt thereby ?

I bave already taken fome notice of the objetion, fv
often repeated , and fo often refuted, of traniubftantia-
tion contradicting our fenfes, and our under flanding. Ought
we to truft our fenfes, more thun Goud himfelf? When
Jothua, who tcok the angel for a man, afked him, art
theu for us, or for eur adverjaries, and was told, he was not
a man, but a captain of the heavenly boft, be fell on bis face,
and worfbipped, and [aid, what fays my Lord unto bis fer-
vant # Jofhua v. ver. 14 ; that is he believed him, rather
than his fenfes; for to all his fenfes he appeared a man;

but

@ * :Cor.i. 4 Ch,Let. p. 24.
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but revelation informed him, that what he faw, was ap
angel. In like manner, if (God has revealed to us, that
under the appearances of bread and wine is contained the
body and blood of Chrift ; are we not to belicve him, ra-
ther than thofe appearances ? The evidence for the reve-
lation may be tried by all the rulis of criticiim 3 but
when the mind is once convinced of it exiltence, it muft
then fubmit, notwithftanding all fceming contradiétion,
or oppofition of our fenfes. ¢ Let us always believe
“ God,” fays St. Chryfoitom, fpeaking of the eucharift,
¢ and not contradi& him, tbouéb that, which be fays, feems
Yo contradicl our thoughts and our eyes. For his words
cannot deceive us; but our fenfe may be eafily de-
ceived. Since therefore he fiys, this is my body, let us
“ be fully perfuaded of it. How many fay now, oh!
¢ that I could fee him in his own fhape ! or his cloaths !
¢¢ or any thing about him ! Believe me, you fee him;
you touch him; you eat him, You would be ¢on-
tent to fee his cloaths; and he lets you not only fee
him, but alfo touch him, and eat him, and receive
him within you *.” From this genuine quotation
you may fee, what St. Chryfoftom, that enlizhtened; dotior
of antiquity, thought both of the argument drawn from a
fuppofed contradiion of our /enfes and underflanding, and
of the real prefence and tranfubftantiation.

As the Chaplain has added to his reafoning againft our
belief none of thofe innumerable arguments, which evince
the meaning of ChriR’s words, this is my bedy, to be figu-
rative (p. 25), I likewife fhall gladly wave the contro-
verfy; only remarking, that be is neither terrified by
the anathemas of Luther againtt the defenders of a figu-

1ative

® Chry{, hom. 82. (al. 83.) in Matt, 3
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sative fenfe, whom he calls blafphemers, a damned Jedd, lie
ars, bread-eaters, wine-guzzlers*, &c. nor by the feverity
of Dr. Cofin, bithop of Durham, in the beginning of
his Hiflery of Tranfubfiantiation, where fpeaking of the
words of the inftitution of the facrament, he fays ; if any
one make a bare figure of them, we cannot and ought not either
excufe or fuffer bim in our churches.

Another of our tenets, which the Chaplain has fele@ed
as unfupported by feripture and antiquity, particularly in
the Greek church, is, the belief of purgatory. But be-
fore he proceeded to impugn, he ought to have ftated it ;
which not baving done, the deficiency fhall new be fup-
plied. All therefore, which the church requires to be
believed on this fubjedt, is contained in the decree of the
eouncil of Trents which defines, that there is g purgate=
ry, or middle ftate, and that the [ouls therein detained are re-
lieved by the fuffrages of the faithful, efpecially by the agreeable
Jacrifice of #oealtar 4. Concerning the nature, or extent
of their fufferings, whether by fire or otherwife, the
place of punithment, its duration, &c. we are not cen-
fined to any particular opinion. Now is It true, that
this do&rine has no foundation in fcripture and antiqui-
ty? The books of Macabees, which fo decidedly cfta-
blifh it, mutt not be admitted of fufficient authority, bew
caufe they were not acknowledged for canonical [eriptures by
St. Hieromy Rufinus, Epiphanius, Athanafius. Gregory, and
many other antient and eminemt fathers. (Ch. Let, p. 21.)
If it be a fufficient reafon for reje@ing the books of Ma-
cabees, that fome early fathers doubted of their canonical

authority,
¢ Blafphemos in Deum, damnatam feétam, mendaces homines,

panivoros, vini-bibones. Lsth. in parva Conf.
+ €one. Trid, fefl, ag.
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authority, though aftérwards, on a full inveftization,
they were received by the whole church, I wifli to know,
how proteftants’came generally to admit the authority of
the epittle to the Hebrews; the 2d of Peter and of James,
the revelation of Joha and others; for of all thefe, as
well as of the books of Macabees, doubts were fome time
entertained, and the fathers held different opinions con-
cerning them. But T'expect no [fatisfsctory account of
this matter'; and’am well convinced, that thr prevailing
reafon, which moved the compilers of the Englifh Bible
to rejedt: the one, and receive the other, was, the fup-
port, which, they obferved, the catholic dodtrine of pur-
gatory would derive from the book of Macabees *. But,
though it were deftitute of this, (here ate not wanting
other pafliges of feripture to confirm the fawe, as the
Chaphain may find itt our divines, though he fo pofitively
fays the contrary, and particwlarly in the Catiolic Serip-
turifl, with whom he ought not to be unacquainted.

As to the doélrine of antiquity concernin® purgatory,
and particularly of the Greek church, we fhall mcet
with litdle difficulty.  No article of the chriftian belief
has ftronger cvidence from the tetimony of the early fa-
thers ; they prove inconteftably the prattice of praying
for the dead 3 they affert, that by the prayers of the fairh-

ful

* Neither Jerome ur Gregory rejet thefe books,  The former
fays, they are not in'the Hebrew canon (formed by Efdras, before
they were written); nor umverfally received, But he him{elf held
them to be.of divine infpiration, Cem. in c. xxiii. Maiz—in c.
vii. & ix. Ecc) —in c. viii. Daniel. And Gregory, who was pof-
terior to the council of Carthage, which declared ther canonical
authority, can only mean, that they had not been fo received by
all the churches.  As to Athansfius, if the Chaplain ground hi
aflertion, as 1 fulped, on a writing entitied Synop/is, auid bearing
his name, that work 1s rejetted by all the critics, as falfely nn.
puted to him,
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ful in this life, comfort and relief is obtained for thofe,
who are departed out of it; which is eftablifhing as much
of the do&rine of purgatory, as we are obliged to believe.
St. Epipha‘nius,'a bifhop of the eaftern chuich, ranks
Aerius amongft the founders of heretics, for teaching,
that prayers and alms are unavailing to the dead *; and
Auguftin confirms the fame, adding, that bis herefy was
condemned by the univerfal church , Greeks therefore as
well as others. Cyril, bifhop of Jerufalem, another
Greek father, expounding the liturgy in a catechiftical
difcourfe, fays, *“ we remember thofe, who are deceafed,
« firk the patriarchs, apoftles and martyrs, that God
¢ would receive our fupplications through thcir prayers
« and interceflion. Then we pray for our fathers and
¢ bifhops, and in general all amongft us, who are depart=
« ed out of this life, believing, that this will be the greateft
¢ relief to their [ouls, for whom it is made, whilft the holy
« and tremendous vicim lies prefent 1.” If this addrefs
fhould chance to be feen by any one, who has accefs to
the works of this boly father, I would intreat him to
read the continuation of this paflage, and fee the perfedt
agreement of our do&rine with that of the Gieek church
in St. Cyril’s time. The enlizhtencd Greek do&or St.
Chryfoftom is equally decifive. ¢ It is not in vain, fays
¢ he, that in the divine myfteries we remember the

's¢ dead, appearing in their behalf, praying the lamb,

¢« who takes away the fins of the world, that comfort
 may thence be derived to them—Let us pray for them,
« who have flept in Chrift; let us not fail to fuccour

N ¢ the

® Epiph. Her. 7;‘:’ alias 76.

4 Aug. de Herefibus—Her. g3. r st
$ Cyril. Hier. Catec. Myit, 39. s 9. edit, Bamed. altas oM. 3-




e e A T o

_ [ 98 )

“‘ the departed ; for the common expiation of the worlg
‘¢ is offered *.” Here is furely evidence enough to prove
the antiquity of our doétrine, and its entire conformity
with that of the Greek church. 1 quetg no Latin fa.
thers, as the Chaplain appears to lay particular firefs on
the Greek ; otherwife it were eafly to produce the moft
unequivocal evidepce of their perfeét agreement with
thofe juft cited. ‘I he objeion from the venerable bifhop
Fither, that to this very day purgatory is nat belisved by the
Grecks, &c. is either a miltake in him; or, what I am
much more inclined to believe, he meant only to fay,
that the Greeks do not belicve in a purgatory of fire,
contrary s a common, though not a dogmatical opinion
of the weftern church.

The Chaplain proceeds (p. 30), to tell us, that our
prefent doélrine of the divine inftitution and neceflity of
confeflion was not always a fcttled point in our church,
What if it were not! what harm would enfue, if for
fome ages this matter remained without minute invefti-
gation, and the faithful contented themfelves with humble
and penitential confeffion of their fins, not enquiring,
whether the praltice was derived from divine or apoflolical
inftitution { Muft we, for this reafon, refufe to believe
the church, when upon full enquiry 2nd examination
of the tradition preferved in all the churches, the defines,

that confeflion is an obligation impefed on us by divine .

authority ! This would lead us back again into the quef-
tion of infallibility.  But let us hear the Chaplain’s rea-
fons.  The learned Alcuiniy fays he, during the ninth cemtury
tells us exprefsly, dhat fome [aid it was [ufficient to confefs our
fins to God alone. W.ere the perfons here mentioned ca-

tholics
& Chryf, in i, ad Cor. hom. gx==alias 53.
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tholics or not ? Does it appear, that their opinion had
any cffec on the public practice, fo that it might alarm
the vigilance of the paiftors of the church? Does he
fpeak generally of all fins? Does he not refer to fituati=
ons and cafes of neceffity, in which confeflion cannot be
made but to God alone? Till thefe, and feveral other
things relating to this paffage are ftated more fuily, it is
impoffible to determine Alcuin’s meaning. The fame
muft be obferved of the paflage from the manufcript pe-
nitential of Theodore, the genuinenefs of which ['much
doubt ; for I underftand that Wilkins, the colle&or and
editor of the Britifh Councils, long fince Ufher’s time,
has-not publifhed it; and furely he would not have omit=
ed fo valuable a difcovery 5 and morever becaufe [ find
no mention of this paffage in a comprehenfive abridge=
ment of Theodore’s Penitential, which lies now before
me. I do not hereby mean to impeach Uther’s integrity,
or, in general, his judgment; but for. the reafons juft
ftated I conclude there were good grounds to queltion
the authority of a manufeript, which does not appdar to
have had any of a fimilsr tenor to fuppert its credit, “Af-
ter all, to what do thefe authorities amount, fuppofing
them both genuine and conveying the fenfe intended by
the Chaplain ? "Only to this, that at the time, the church
was not known by Theodore znd Alcuin to have made
any authentic declaration of the divize inititution and ne-

“ceflity of confeflion. The praQice of it we may fairly
“conclude to have been general from'this circumitance, if

all other proof were wanting, which certainly is not the
cafe; that it was doubt-d, whether forgivenefs could te
obtained without it ;' and in fuch a fituation, what pro-
dent and virtuous chriftian, anxiou§ to obrain reconcili=

aliun
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ation with his maker, would negleét the ufe of a mean,
perhaps neceflary to procure it ?

‘I hefe obfervations are equally applicable to the autho-
rity of Gratian, whether he was of the opinion attributed
to him by the Chaplain and Maldonitus 3 or whether he
only held, that the precept of confellion was not ab'igato.
ry imuniediately after the commiffion of fin, as I find hig
words underftood by other divines. A general remark
will ‘not be improper in this place; that our faith s
formed on the public do&rine of the church, and not on
the opinions of priva:e theologians, It is indecd requiring
too much of us, to account for all the fingularities, which
any of them may have committed to writing. Does the
Chaplain think, we cannot produce from proteftant au-
thors many conceffions, many acknowledgments of the
agreement of our tenets with the fenfe of antiquity, with
the pra'tice of the ficlt ages, with the univerfal belicf of
early chiiftians 2 Does not Dr. Cofin, in fpite of all bis
animofity, acknowledge the poffibility of tranfubftantia-
tion ! Does he not confefs, that the water was changed
into wine at the marriage feaft of Cana in Galilee? Do
not the tranflators of Dupin’s hiftory, and other pro-
teftants bear witnefs to the antient praétice of praying for
the dead ? Have not the invocation of faints, the honour-
ing of their remains, the celibacy of our clergy been vin-
dicated by proteftant writers of eminence from the mifre~
prefentations and objections of our opponents ? Yet would
the Chaplain think it worth his while to advert to thefe
authorities, were they brought forth againft him?

This however is his method againft us. When he
comes to obje& (p. 20), to the power of lLofening and
binding committed by Chrift to bis apoftles and their fuc-

ceflors
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eeffors in the minifry, he tells us, that the fameus:Lom-
burd, the Ariflotle, the Newton of fcholaftic divines, and
fome others, maintaincd that puwer to be only declaratory
of forgivenefs ; whereas fince the council of Trent, it is be-
come an article of our faith, that the prigfl kas power ta forgive
ﬁu}. (IJ. 20-)

Peter Lombard, who lived in the 12th century, was
indeed a man of acknowledged and metnodical genius,
and had the merit of reducing the fcattered opinions; of
divines into a regular fyftem or body, which has fince
been the groundwork of fcholafiic theology, But if the
Chaplain, by calling him its Newton and Ar iflotles mean.to
convey n idea, that all bis opinions are held facsed; be
is greatly miftaken ; for many of them are controverted,
many univerfafly rejefled. The opinion, for, shich he
is here cited, is very different from that, which,might be
{uppofed by the Chaplain’s impesfect rcprc{qnltation of it,
For the natural inierence from his reprefentation is, that
the facerdotal order hot only do not exercife a minifterial
and dependent jurifdidion over repentant. finners (which
is what we teach) but likewife that they impart no abfoe
lution, that they have no power of loofening or binding ;
in a word, that no grace is adminiftered through the n-
firumentality of their miniftry, and confequently- that
there is no fuch thing as the facrament of pennance.
Now all this is exprefsly contrary to Lombard. He
holds the divine inftitution of this acrament j he teaches,
that the miniftry of ablolution truly coniers grace; that
it bas an iaward effé& an the foul 3 «nd tsough only de-
claratory with regard to the remiffion of the guilt of fin,
is efficacioufly and a&ively fo with refpect to the remif-
fion of she temporal punifhment annexed to it. - The

gouncil
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souncil of Trent cenfured indeed the doftrine of the re.
formers in fuch terms, as appear to the geaerality of dit
vines to import the falfehood of Lombard’s epinion; but
others do not think {u ; and the Chaplain might have re-
mained in the bofom of our church, amd ftill believed,
that the power of zblolution is only declaratory, in l.om-

bard’s fenfe, as Tournely * would have informed hiam
I have now finifhed my obfervations on the argumenta-
tive part of the Chaplain’s letter, with abilities far infe-
rior indeed ; but, I truft, with a fuperiority of caufe,
which‘has enabled me to leave nothing unanfwered, ‘that
could carry trouble into your minds, or fhake the firm-
nefs of your faith., Belore he concludes his letter, he
has thought proper to make a profeflion of his new
belief, and fhews a particular anxiety to vindicate to
himfelf the appcllation of a catholic. I am not furprifed
at his anxiety ; it is an appellation chara&eriftic of the
true church. ¢¢ My name is Chriftian,” fays Pacianus,
¢ my furname is Catholic. That denominates me, this
r¢¢ diftinguifhes me +.” And St. Auguftin; ¢ we muft
hold the chriftian religion, and the communion of that
church, which is cathslic; and which is called catholic,
not only by her own children, but by 'all her ene-
mies . - But will the Chaplain now find this charac-
teriftic in his new religion, any more, than the fe&aries
of St. Auguftin’s times found it in theirs? This” holy
.do@or having mentiohed various reafons, which prevailed
on him to remain in the communion of the church, pro-
ceeds thus, <¢ I am held in this chdrch by the fuccefion
[ Of

® De Pen. quzef., 2, art. a.
4+ Ep. 1. ad bym ron. Nov,
1-Aug. . de Vera Rel, c. 7.
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of priefts coming down even to the prefent epifcopacy
from St. Peter, to whom Chrift after his refurre@ion
committed the feeding of his flock. Finally, I am
held to it by the very name of catholic, of which this
church alene has, not without reafon, fo kept poffef-
fion, that, though all herctics defire to be called ca-
tholics ; yet if a ftranger afk them, where catholics
meet, none of them will prefume to point out his own
church, or his houfe *,”

The Chaplain claims right to the title of cathelic, be-
eaufe he ¢ believes and profefles every point of chriftian
¢ faith, which at all times, and in all places has confti-
¢ tuted the creed of all orthodox belicvers.” (P. 35.)
For fuch, we are told, is Vineent of Lerins’s defcription
of a catholic. In the preceding, as well as ﬁlbtequent
part of his work, Vincent has explained the chara&e-
riftics of catholicity fo clearly, that it was impoffible for
the Chaplain to miftake them ; and it was perhaps be-
eoming his eandour to have ftated that author’s meaning,
when he was alleging his authority to the Roman catho-
lics of Worcefter, ¢¢ It is necefliry, fays he, to follow
¢ the univerfality, antiquity and agreement of the ca-
« tholic and apoftolical church; and if a part revole
¢ againt the whole ; if innovation rife up againit anti-
¢ quity ; if the diffent of one or a few miftaken men
¢ difturb the agreement of all, or of a great majority of
¢ catholics, let the integrity of the whole be preferred
¢ to the infeétion of a part, In this fame univerfality,
“ Jet greater regard be had to venerable antiquity, than
¢ profane novelty 3 in antiquity itfelf,” (that is, with
regard to doétrines, for whieh antiquity is alleged)  let

 the
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the decrees of a general council, if any exift, in the firfk
place be oppofed to the rathne(s of a few ; and if no
fuch'decrees exift, let catholics follow, what is next
in authority, the agreeing opinioms of many and eminent fa-
thers; which things being faithfully, foberly and anxi-
oufly obferved, we fhall eaftly with God’s help difcover
the pernicious errors of rifing heretics *.” Wil the
Chaplain’s catholicity ftand the teft of thefe rules? Will
the authority of the learned Vincent of Lerins juftify the
seligion, which he has adopted ? -

He next alleges, that the apoftles creed is the ftandard
of catholicity ; but it muft be fubfcribed, he fays, in its
full extent, Does he mean by thefe words, that every
article of the creed is to be received, without addition,
in_the terms in which it is written 2 Or that it is to
be received with fuch extenfion and explanation, as may
comprehend other points not clearly exprefled, but only
implied cherein ? It this lalt be his meaning, who fhall
determine what is implied ! By what authority fhall the
Arian or Macedonian be bound to acknowledge, that
the divinity of Jefus Chrift, and of the Holy Ghoftis
tauzht in the creed 7 Will he, who receives the creed in
the Arian or Macedonian fenfe, be a catholic? If it be
the fandard of catholicity, it {urely cannot be enough to
admit its words ; but the fenfe conveyed by thole words
muft be'the obje& of cathelic faith. I admit the creed,
will each of thefe fay, which whoever admits in sts full
extent, according to you, mufl be a member of the cathilic
church. (P. 35.) Shew me that I do not fo admit it}
fhew me, that by requiring my affent to your explanati-
en and extenfion of it, you do not require a fubmiflion

te

® Vinc: Lir, Com. c. 38.
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*$0 human authority, and thereby lay en us a yoke heas

vier than ihat, with which you reproach the church of
Rome ; for when fhe requires obedience, fhe does (o in
virtue of her claim to infallibility ; but you have no fuch
p:ctenfions  Thus will the Arian, Macedonian; and
other feétaries argue; and I cannot fee, how the Chap+
lain will get over their objelion confiftently with the
principles laid down in his letter; and thercfore the
cteed, as fubject o extenfion and explanation, cannot be
with him the ftartdard of catholicity.

But if the Chaplain mean, that the ereed contains the
aniverfal catholic faith ; that the profeflion of it alone,
without underftanding any thing more to be implied,
than is literally exprefled, conftitutes us members of
the catholic church ; then are they not heretics, who
condemn marriage, and introduce a diftinétion of meats ;
whom neverthelels the apoftle defcribes as giving beed
16 the doflrime of devils, [peaking lies in hypocrifyy and
kaving theit confiience feared * 3 mor they, who deny an
eternity of punithment, or affert, that all the reprobated
fpirits in hell fhall at length be faved ; for none of thefe
things are touched on in the creed. Where fhall we find
in it thefe neceflary points, the profeflion of our obliga<
tion to love God, and tb keep holy the Lord’s day? For
neceflary thofe points certainly are, thie omiffioif or tranfs
greflion of which is a damnable fin. Where ‘does the
éreed fpeak of the neceffity of baptifm, or of the lawiul=
nefs of ity when adminiftered by heretics ? Did ‘mot the
catholic church always affert the firft, as an effential
do&rine, and eftablith the other againft the Donatifts
Where finally, to omit many other articles, which not

(0 Tyl
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even the Chaplain would deny as belonging to catholic s
faith, does the creed propofe to our belief, the receiving

of the books of the old and new teltamenty as of divine
revelation P 1t may therefore be concluded, and I think
apon evident principles, and in direct oppofition to the
Chaplain, that a perfon may fubfcribe the apoftles creed,

[ 107 1

cighth eanon, fpeak of the Novatians as being out of the
catholic church. Their errors confifted, 1ft, in denying
the power of the church to forgive fins, particularly that
of apoftafy from faith ; adly, in requiring the rebaptifa-
tion of thofe, who had been baptifed by heretics 3 3dly in
condemning fecond marriages. I doubt whether the

Chaplain will find any of thefe errors reprobated in the
apoitles creed, St. Cyprian exprefsly tgaches ®, that
the Novatians made ufe of no other creed, than that of

even in its full extent, without being a member of the ca-
tholic church. I only make this exception, that by de-
elaring his affent to thefe words, 1 believe the holy cathalic

e
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church, be means not to acknowledge her unerring au-
thority ; for if he does, that acknowledgment imports
the belief of every, article,- which fhe propofes as reveal-
ed by God *.

Another material obje&ion to the Chaplain’s do&rine
is, that it admits into the communion of the church al-
moft all thofe who in every age of chriftianity have been
deemed herctics, and the corrupters of faith. The great

couneil of Nice; which the firft proteftants pretended to «

refped as replenifhed with a truly cathdlic fpirit, in their
eighth

® The Chaplain in a note (p. 35), obviates the meaning herg
infiouated, and attempts to fhew an oppofition between the expo.
fition of this article of the creed in the catechifm of the council of
Trent, and that of many of our religious inftructors. But they
muft be ignorant inftructors indeed, who know not that by be-
lieeving in Gody, We profefs to believe both that he is, and that his
word is intallible, as heing founded in the divine perféctions of
infinite wifdom and truth; whereas by believing the catholic
church, we make proiefiion of acknowledging her exiftence ; and
that God communicates to us through her thofe truths, which we
muit receive, not as the words of man; but as they truly are, the
words of God. Juft fo the Chaplain admits the fcriptural doc-
trines delivered by the apoftics and evangelifts ; neverthelefs he
does not fiil is making a fufficient difference between God and bis
¢reatures ; but he knows that divine omnipotence can tender more
tal men infallible in communicating revealed doérines to others;
and which roult ltimately be believed for the authority of Ged
alone.

the catholics; which undoubtedly was that of the apol-
tles ; amd yet they were deemed heretics, and outof the
communion of the church,

The Donatifts in like manner, becaufe they rejeed
baptifm adminiftered by heretics, were denied communi-
on with the catholic church ; but the creed they did not
deny. ¢ You are with us,” fays St. Auguftin, * in
« baptilin, in the ¢reed, 1n the other facraments of God ;
¢¢ but in the {pirit of unity, and in the bond of peace;
< finally, in the cathalic church you are not with us AL |
infer then again, that it was not the intention of the
apoftles to conclude in their creed the univerfal chriflian
cathalic faith,

You are now prepared to form a true eftimate of the
Chaplain’s univer/al belief, as expreiled in the place 1, we
have been confidering. - As I before faid, almoft every
fek, that ever deformed the face of chriltianity, might
be taken into it. Sabellians and Arians ; Neftorians and
Eutychians ; Sacinians and many Deifts 5 and the difci-
ples of that . modern author (his name i3 celebrated in the

literary

® Cyp. ep. 76. ad Magnum. y
' 4 Aug. ep. 93 (olim 43) ad Vincentium.
1 P. 36.
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literary world) who has lately difcovered, that the dae.
trine of a pre-exiftent nature in Chrift, that is, of his
having exifted before his Incarnatien, is a corruption ef
chriftianity 5 all thefe however difcordant in their prin-
ciples, would fubfcribe the apoftles creed; and might
fay, that they embraced no new religion, but only difcarded
[ome docirines, which had been engrafted upon the old one,
Thus in a fhort time, under pretence of reducing cur
faith to the primitivé fimplicity of the creed, every tenet
would be fucceflively reje@ed, which curbs our paffions,
or fubje@s our underftanding. ¢ If once this impious
¢ licentioufnefs be admitted,” (ays the excellent Vin-
cent of Lerins, * [ dread to fay, how great will be ‘the
¢ danger of deftroying dnd extirpating religion. * For if
any one part of the catholic do8rine be rejeéted, ano-
ther and another will fhare the fame fate'; and at
length it will become a pra&tice, and deemed lawful
to difcard others; thus the tenets of religion being
rejected one by one, what will finally enfue, but the
rejection of the whele together *.”

The Chaplain proceeds to tell the Roman ecatholics of
Worcefter, that his religion is that of the Bible; but
that their religion is the doQrine of the counicil of Trent ;
infinuating thus an oppofition bétween the two. = But do
not catholics,’ as, well 28 he himfelf, recur to feriprure,
as the foundation of their religion? Does not the council
of Trent profe(s the moft profound veneration: fory and
implicit belief of ‘every parr of fcripture ? Does it not, in
all its decrees and definitions of faith, affert the tenets
of the church on the authority of fcripture ? If then both
the council and Chaplain be folicitous to form their faith
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€
¢c
8¢
(13
[

on

® Vinc, Lir. comm. c. 3r.

{ 109 ]

on fcripture, which is moft likely to difcnvu-rl the trie
meaning thereof ¥ If the Chaplain dce:rn it his dmy_m
rely moft on his own private interpretation, the ¢ -‘thu;trs
of Worcefter think it wifer, and more confiftent with hu-
mility and obedicnce to follow that church, which Jefus
Chrift bas promifed to lead into all truth; and to hear
wofe inftru&tors, whom he has appointed to teach all
thingsy whichjsever be' has commandzd. .

I rely folely, fays the Chaplzin, upon the cmff’z:am.- of God's
word (p. 38); and do we not likewife rt'lyj'a,-'.:'fy upon the
fame authority ? No, infinuates the Chaplainj yox ca-
tholics think it neceffary to vecur tounwritten tradition.  And,

ray, what is the tra.itlon, to which we recur, hu:.: the
word of God delivered down to us byl the trﬂ'lmc'my of the
fathers, and in the public'doérine of the catholic church?
Does not the Chaplain bBimfElf recclivc the written wor.d
of God from the fame teltimony and tradition? Why'is
it lefs to be depended on in witnefling the unwritten
word of God, than in de'ivering down, and feparating
the trite and genuine books of feripture from thofe, which
are filfe or corrupted # He demancs with St Cyprian,
whence we bave our tradition? We anfwer, from the a;.mf-
tles, from their fucceflors, from the atteftation of chnﬂ.a-
ans fpread throughout the world ; and St. Auguftin
proves our right to affign this origin 3 becaufe; .ﬁy‘s he,
¢ what the univerfsl church holis and was not inftituted
« i a council, but was always maintained, is moft rea-
® fonably concluded to be derived from apoftolical infli-
« tution *.” But St. Cyprian requires, that it be com-
manded in the gofpel, ‘or contained in the epiftles Sar ags of the
: hat wonder, that St. Cyprian,
apofiles.  (P. 38..) w 5 o
® Aug. de Bapt, contra Donat. 1. 4. €. 6.




[ z10 ]

while he was engaged, as he then was, in the errar
the Donatiits, thould fpesk their language ; and like c[T
other oppofers of the authority of the church, fhould ca]
for feripture proofs, which can never be effectual ;:I
caufe they can always be explained away by humn:} i;-
genuity ? Wherefore St. Auguftin in his 5th book, 2 ;
ch. on baptifm, again{t the Donatifts, particularly r3c
futes the writing now obj=cted out of Cyprian ; and it 1-
}vonder("ul indeed, if the Chaplain did not dilcover thi:
in the very place, fram which I prefume he copied hjs
objection. He fometimes cites Vincent of Lerins. Wil
he then allow ome, wha ftill setiins the moft fincere
good will for him, to recommend to his reading the ele.
venth chapter of Vincent’s excellent work 2 Will he ng-
tice, what Vincent there fays of thofe, who endeayoyr
to fupport their falic opiniens by quoptations from Cy.
prian’s works, written while he was engaged in the de.
fence of error ?

The Chaplain adds, that we deem the feriptures defi.
cient and obfcure; but he afks, where is the deficiency ?
Where is the obfeurity ? (Ibid.) Deficient they certainly
are not, if it be meant, that they do not anfwer the
views and defigns of divine pravidence in caufing them
to be written ; but in this fenfe they are deficient, that
they do not cantain all neceffary points of belief and
pradice ; which, I think has been {ufficiently prow;d.;
and is declared by St Paul inthe words before cited;
brethren, fland and beld faft the traditions, you have Ibm
taught, whether by word, or our epiftle *.

But where thall we find the abjfcurity of the feripture?
We fhall find it in almoft every book of holy writ; we

. - fhall

® 3 Theff, ii. ver. 35.
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gall find it, where St, Peter tells us, it is to be found,
in Paul’s epiftles, in which are foms things hard to be under-
floods and which, as well as all other feriptures, the unlearned
and unflable wreft to their own defiruction ®*, But St. Chry~
foftom aflures us, that fcrfp!ur: :xpmuds ztjﬂ'f, and does not

Jfuffer the reader t0 err. (P. 38.) The Chaplain is conver-

(ant in hiftory 3 and undoubtedly a peifon of obfervation.

Can he then ferioufly believe or imagine it to be Chry-

{oftom’s meaning, that the fcripture expounds itfelf in all

points to every reader, fo that he cannot err? Is every

one able to make that conference and comparifon of the

different paffages of {eripture, which lead te its true in-

eerpretation? Can any thing more be intended by that
great de&or, than that fcripture dire&s every reader to
fuch a rule of expofition, as fecures him from error?
But is his private interpretation this infallible rule? O¢
is it that of the church, manifefted in her public do&rine
by the minifters of her appointment ¢ Hear St. Chryfof=
tom himfeif 3 ¢ Take the book in your hand ; read a
« paflage throughout ; keep prefent to your mind, what
« you underftand ; but return frequently to the reading
¢ of thofe things, which are obfcure and difficult; and
«_if by repeated reading you cannot find out their mean-
¢ ing, goto a teacher, go to one wifer than yourfelf t.”
To the authority of Chryfoftom might be added, I be-
Jieve, that of cvery father of the church; and moft
of them have delivered their opinions of the infuffi-
ciency and obfcurity of Tcripture, not in fragments
of a fentence, but treating profefledly and fully on

this very fubje&t. To thefe allow me to add an au-
thority,

® 5 Pet. iii, ver. 16,
4 Chryf, hom, 3. de Lazro.
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t-ho_ri:y, which with many of our proteftant brethren wilf
weigh more, than that of all the fathers. Thus they
Luther in his preface to the pfalms; < It is a moft auda.
** cious prefumption in any one to fay, that he under.
““ fands every part even of one book of feripture ®
Let the Chaplain recolle& all the difputes and varia:io;n
even amonglt proteftants themfelves concerning the mean.
ing oi thefe words {poken by Chrift at bis Jaft {uppery This i
my body, 1f inmumerable arguments evince to bim their meaning ty
¢ fizurative, he cannot forgetythat Luther and Dr, Cofin
a bithop of the church of England, pronounce anashe:
mas againft the maintainers of a figuiative fenfe.  After
this, will he fo confidently repeat his interrogation,

where is the deficiency, where is the dbfcurity of firipture 2
Hd * content, he fays, to acquiefce in that aurﬁarify, fo
?wi-n'b alone St. Auftin, and St. Chr Wollom refer us, (p. 38)
miinuating hereby, thac fcripture is that fole authority,
How he came to mention- St. Augultin on this occafion,
I am ac a lofs 10 conceive.  This huly father has ma\dc;l
fit:nr profeflion of receiving foripture itlelf, only becaufe
it came recomm nded to him by the ohturch, ¢ [ would
* not, fays he, believe the golpely if the authority of
*“ the catholic church did not move me thereunto ¢.*
In his controverfies with the Manichearis and Donatifts
he repeatedly appeals to the authority and praétice of th;
catholic chureh ;  he tells the lattery that neithet they,
Ror the catholics have any clear fcripture for their dif.
ferens opinfons concerding rebaptifation; but that the
former
® Scio efle impudentifiima temeritatis eum,’ qui audeat profiteri

Unum (criprur® Libram 3 fe Ta omnib i 1
at i bus parabus intellectum,
Luth, pray. in Flal. ap. Bell. de R. P. |, 3, c?zx. P

t Ego verd cvangelio nan crederem, nifi me ecclefis catholiss
commoverst auctorwtas, Aug. cont. Egif. Fundam, c. 5
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former, by refufing to fubmit to the church, refift not
man, but our Saviour himfelf, who in the gofpel bears
teftimony to the church ®,  The pretended authority
from St. Chryfoftom is no more his, than mine; it is a
reference to the fame exploded paffage, as was cited in
the Chaplain’s note (p. g), of which enough has been
faid.

I have now gone through a t:fk, painful in every point
of view, in which I could confider it. To write for the
public eye, on any occafion whatever, is neither agreea-
ble to my feelings, my leifure, or opportunities ; that it
is likewife difproportioned to my abilities, my readers, I
doubt, will foon difcover. But if rediuced to the necef-
fity of publithing, I would with that my duty led me to
any fpecies of compofition, rather than that of religious
controverfy. Mankind have conceived fuch a coatempt
for it, that an author cannot entertain a hope of enjoying
thofe gratifications, which in treating other fubjefts may
fupport his fpirits and enliven his imagzination, Much
Jefs could T have a profpe& of thefe incitements in the
profecution of my prefent undertaking. I could not for-
get in the beginning, progrefs, and conelufion of it, that
the habits of thinking, the prejudices, perhaps even the
paflions of many of my readers would be fet againit all
the arguments, I could offer; and that the weuknefles,
the errors, the abfurdities of the writer would be ime
puted to the errors and abfurdity of his religion. But of
all confiderations the moft painful was, that I had to
combat him, with whom I had been conne&ed in an in-
tercourfe of friendfhip and mutual good offices; and in
conne&tion with whom I hoped to have confummated my

P courfe

® Aug, lib, 1. cont, Crefe, ¢. 33,—& de Unit, Eccl, c. 2z,
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eourfe of our common miniftry in the fervice of virtue
and religion. But wiven T found thefe expectations dif=
appointed ; when I found that he not only had abandoned
our fdith and communion, but had imputed to us doc-
trines foreign to our bolicf, and baving a natural tenden~

¢y to embicter againft us the minds of our fellow-citi-
zens, 1 felt an anguifh too keen for defcription; and
perhaps the Chaplain will experience a fimilar fentiment,
when he comes coolly to refle@ on this inftance of his
condu&@., It did not become the friend of toleration to
mifinform, and to fow in minds fo mifinformed the feeds
of religious animofity.

Under all théfe diftrefsful feelings, one confideration
alone relieved me in writing 3 and that was, the hope of
vindicating your religion to your own felves at leaft, and
preferving the ftedfaftnefs of your faith, But even this
profpet fliould not have induced me to engage in the
controveify, if I could fear that it would difturb the har-
mony now fubfifting amongft all cbriftians in this coun-
try, fo blefled with civil and religious liberty ; which if
we have the wifdom and temper to preferve, America
may come to exhibit a proof to the world, that gencral
and equal toleration, by giving a free circulation to fair
argument, is the moft effetual method to bring all de-
nominations of chriftians to an unity of faith.

The motives, which led the Chaplain to the ftep he
has taken, are known beft to God and himfelf. For the
vindication of his condu&, he appeals to the dictates of
confeience with a ferioufnefs and folemnity, which muft
add greatly to his guilt, if he be not fincere. He is
anxious to imprefs on his readers a firm convi&ion, that
neither views of preferment or fenfuality had| any influ-

chce

{ 5 ]

onice on his determination, He appears to be jealous,
that fufpicions will arife unfavourable to the purity of his
intentions. He fhall have no caufe to impute to me the
fpreading of thefe fufpicions, But I muft entreat him
with an earneftnefs fuggefted by the moft perfe@ gaod
will and zealous regard for his welfare, to confider the
fan&ity of the folemn and deliberate engagement, which
at an age of perfet maturity he contradted with Al-
mighty God. I pray him to read the two exhortations
of that enlightened dofier St. Chryfoftom to his friend The-
odorus, who, like the Chaplain, had renounced his for-
mer ftate, in which by a vow of celibacy he had confe-
crated himfelf to Almighty God. ¢ You allege,” fays
the faint to his friend, ¢ that marriage is Jawful ; this I
« readily acknowledge; but it is not now in your power
¢ to embrace that ftate ; for it is certain, that one, who
« by a folemn engagement has given himfelf to God, as
¢ his heavenly fpoufe, if he violate this contradt, com-
s mits adultery, though he fhould a thoufand times call
s jt marriage. Nay he is guilty of a crime fo much the
¢ more enormous, as the majefty of God furpafies man.
« Had you been free, no one could charge you with de-
¢ fertion 3 but fince you are contradted to fo great a
« king, you are not at your own difpofal *.” See here,
how far St. Chryfoftom was from confidering the law of
celibacy as @ cruel ufurpation of the unalienable rights of na-
ture, as unwarrantable in its principle, inadequate in its objecl,
and dreadful in its confequences. He confidered a vow of
celibacy as an engagement, or contra& entered into with
Almighty God ; independent therefore of the difcipline
of any focicty as to its binding power, and not to be re-

leafed

® Chryf, ad Theod, lapf. Exh. 2.
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leafed but by God’s relinquifhing his right to exa a ri-
gorous compliance with the obligation of it. He thought,
that the fan&ity of religion was interefted in the per-
formance of fo facred an engagement, according to

Deuteron. xxiii. ver. 1. When thou haff vowed  wvow ty
the Lord our God, thou fbalt not flack ~ pay ', becaufe our
Lord thy God will require it.—That  which is geme out of
thy lips, thou fbalt sbferve, an’ fhalt do, as theu haft promijed

to our Lovd thy God, and hafl [peken with thy proper will and
thy own outh.
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