


respect the Catholic college holds an envi
able position: the objective data of the 
sciences and other studies, the Catholic 
college shares in common with all other 
similar institutions; but it offers in addition 
the peculiar and exclusive advantage of 
correct philosophy joined to the true religion. 
The work of the Catholic college, conse
quently, is based on the philosophically 
certain definition of a student: Man is a 
rational animal with an immortal soul. 
Consistently, its educational objectives are 
both this-worldly and other-worldly. In its 
hierarchy of values the knowledge most 
worthwhile is knowledge about God. Since 
the soul is immortal, salvation transcends 
all other objectives; but in so far as salva
tion of the soul depends upon certain 
earthly objectives, these latter become very 
important. The essential order of studies 
in a Catholic college must be: Theology, 
Philosophy, Science. In theory at least, 
therefore, the Catholic college is preeminent 
in the education that it offers. 

How does this philosophy of education 
work out in practice? The person who has 
never had the doubtful pleasure of attending 
a secular college might take the practical 
achievement for granted; but as one who 
has been exposed to the philosophic chaos 
of the secular college, I can testify that it is 
amazing to see the simplicity with which 
the entire curriculum of a Catholic college 
is permeated by Catholic thought. There 
is everywhere evidence of a clear-cut, 
definite philosophy that integrates the 
various subjects and provides unity for the 
entire process. Father William J. McGucken, 
S. J., in his The Philosophy of Catholic Edu
cation quotes Howard Mumford Jones, a 
non-Catholic, thus: 

Roughly speaking the problem does 
not rise in the Catholic educational 
tradition, or if it does arise, it does not 
arise in the same way. The Catholic 
university may be objective in matters 
of pure science, but in the humanities 
it is not unpartisan and it does not try 
to be. The core of the Catholic system 
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is theology, theology in turn conditions 
Catholic ethics and Catholic philos
ophy; and the Catholic point of view in 
the interpretation of history and litera
ture is unmistakable. Indeed it is 
precisely because the Church does not 
desire to entrust the question of values 
to irreligious hands that Catholic insti
tutions of higher learning exist. There is 
a definite point of view which if it 
avoids dogma, implies doctrine; and 
consequently Catholic education in the 
humanities has a certainty with which 
one may quarrel, but which in con
trast to the confusion of mind among 
non-Catholic educational leaders is ad
mirable.3 

Even casual observation will bear out 
the truth of this view. Indeed, the Catholic 
college is very frank and open in the dis. 
cussion of all social, ethical, political, and 
religious problems. The textbooks pertain. 
ing to these problems make good use of the 
papal encyclicals in laying out the Christian 
treatment of them. Both the curriculum 
and the instructions based on it are ade. 
quate when judged in relation to the 
general achievement of American education. 
But the precise point is that such a standard 
is unsatisfactory, for the general concept of 
education in America is inadequate. Under 
the old dispensation, educators had a clear 
and concrete idea as to what constituted an 
educated man; this was the objective of the 
Ratio Studiorum. American secular educa. 
tion, however, abandoned this concept and 
substituted a confusion of departmental 

Editor's Note: This essay was written by 
Mr. Goblowsky for the Midwest Jesuit 
Intercollegiate English Contest, 1947-48 
and was awarded seventh place among the 
entries from nine Jesuit Colleges. Although 
Mr. Goblowsky has treated the subject of 
his e say well his views are not necessarily 
conclusive. Tile Quarterly will gladly pub
lish any communication or comments from 
its readers either substantiating or disagree
ing with the authors point of view. 



redits as the criterion. Unfortunately the 
~atholic college has been forced by circum
tances to make certain concessions of a 

:irnilar sort, . bu~ at least it has retained 
clarity of obJective. 

It must also be thoroughly appreciated 
that even for the Catholic student, who is the 
one developed under the system described, 
attitudes and habits of person are an im
portant factor in determining the amount of 
spiritual enlargement he will assimilate from 
the system. If he has had a good up-bringing 
in Catholic principles, he wi.ll readily im
prove himself by "the thrilling and thor
oughly sat!sfying experi~nce of exploring 
thern intelligently and bemg able to accept 
thern."' On the other hand, if he has many 
bad habits, if he has un-Christian prejudice 
and an excessively secularistic attitude, the 
Catholic educational process will be im
peded in its work. Consequently, if the 
student fails to come out of college impressed 
with his glorious Faith, ready to do battle 
for it, willing to learn more and more about 
it, and ambitious to spread it to the ends 
of the world, does the college fail? 

The Catholic college affords abundant 
opportunity to avoid such failure: retreats, 
Masses, the examples of priests and nuns, 
and thousands of wholesome exhortations 
in addition to competent guidance in secular 
studies. It is likewise prolific wi.th organiza
tions of advantage to the student: sodalities, 
intercollegiate associations for various social 
and intellectual activities, schools of Cath
olic action, student unions, and the like. 
If the student ignores these, does the college 
fail? 

Most important of all, the Catholic 
college provides the student wi.th the 
ethics, the doctrines, the social thought of 
the Church; history reports the errors and 
tragedies of man, and side by side are the 
principles of justice taught by the Church 
through the ages. The students come to 
know current problems. They are shown 
that the first law is charity; they know that 
all men are brothers in Christ. If they neg
lect to act, does the college fail? 
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No, the college does not fail; the student 
fails through omission. There are many 
reasons for the fact that Catholic students 
exhibit such shortcomings, even in Catholic 
colleges. In spiritual matters, they some
times are lax because the culture they live 
in has seeped into their lives. To change 
that environment by the return of a truly 
Christian culture will require generations, 
though there is good hope that the world 
has seen its hollowness and is beginning to 
turn in the direction of Christianity. In the 
meantime, however, we must not overlook 
the fact that the press, the movies, the 
standards of the nation, and education 
prior to college are all forces in shaping 
the college product. Students spend most 
of. their lives outside the college, in the 
m1dst of such forces. Catholic students 
would indeed be remarkable if they were 
totally unaffected by their environment. 
The marvel, rather, is that so many stu
dents are sufficiently impressed by what the 
Catholic college offers spiritually that they 
resolutely rise above their environment. 

Another plain fact is that Catholic college 
graduates cannot go out into the world and 
sweep it into the "City of God" simply 
because the world does not want them to do 
so and actively resists the attempt. People 
are easily led where they want to go, and 
for this reason the non-Catholic leaders who 
offer materialistic values find a ready 
followi.ng. To teach Catholic college stu
dents "all that the world today demands of 
them as Catholics," accordingly, would 
amount to a choice between leading wi.th a 
rejection of Catholicism and not leading 
wi.th a retention of Catholicism. 

With respect to the training of the intel
lect, individual initiative, and personal 
responsibility, there is much that is excel
lent in Catholic colleges; but there is not 
as much as could be achieved under more 
favorable circumstances. As previously indi
cated, Catholic colleges have sacrificed a 
good deal because of outside pressure. The 
greatest obstacle to a readjustment is 
probably the ideal of mass education, even 
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though this in itself be a praiseworthy 
objective. In the face of its validity and 
actuality, Catholic colleges cannot set 
standards so high that only the better 
students could attend; those rejected would 
enter secular schools, and as a consequence 
the Catholic college would defeat its own 
purpose. 

Since, then, intellectual standards for 
admission to the Catholic college must be 
roughly comparable to those of the non
Catholic college, enlargement of the roll 
must be accepted. With such enlargement, 
adequate intellectual training naturally 
becomes more difficult; and the difficulty 
is aggravated by the fact that Catholic 
colleges are financially unable to afford the 
increase in facilities and equipment that 
would help to offset the congestion. 

Despite all these handicaps, however, 
this much can be said with certainty about 
Catholic colleges: they are the only colleges 
capable of satisfactory training in the 
humanities. They definitely do require 
initiative, accuracy in speech, logic in 
reasoning, and, what is foreign to secular 
schools, a solution to problems rather than 
a mere recognition of them. It is not too 
much to say that the very logic instilled by 
the Catholic college makes its graduate a 
man distinguished from the rank and file 
of his contemporaries. 

Perhaps the same adherence to unswerv
ing principle makes the Catholic graduate 
unacceptable as a leader in some quarters. 
Even though the assertion sounds un
reasonable, there is evidence to support it. 
For example, consider what Hutchins has 
to say about American higher education: 

Yet we live in a world that is not 
merely unintellectual but anti-intellec
tual as well. Even the universities are 
anti-intellectual. The college, we say, is 
for social adaption; the university is 
for vocational adjustment. Nowhere 
does insistence on intellectual problems 
as the only problems worthy of a uni
versity's consideration meet such oppo-
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sition as in the universities themselves. 
We try to adjust students to life by 
giving them information about it 
though we know the information will 
be archaic when they graduate. We try 
to adjust students to their life work by 
telling them how a professional man 
operates; we seldom bother to tell them 
why. The result is a course of study 
which is anti-intellectual from begin
ning to end. 

A student may, then, enter a profes
sional school without ever having been 
compelled to think, without, in short 
being educated. In the same innocent 
condition he may enter a learned pr0 • 

fession. We cannot wonder that the 
learned professions are no more learned 
than they are.5 

It might be remarked in this same con. 
nection that the Catholic graduate often 
lacks the favor not only of non-Catholic.~ 
but even of his own. That Catholic unity 
is not as complete as it could be outside of 
the strictly religious sphere is an observable 
fact, and the history of our country helps 
in large measure to explain the circumstance . 
Catholicism spread throughout America by 
means of some twenty immigrant nation. 
alities. Exploitation of these groups forced 
them into little "foreign colonies," an 
occurrence which impressed upon their 
minds their national origins more than their 
religion as a binding force. Ethnocentricism, 
even though to a less degree, is still a 
characteristic of American Catholicism. The 
decline of immigration is curtailing it, and 
various measures of the hierarchy and the 
National Catholic Welfare Conference are 
developing greater unity. The coming gen
erations doubtless will see such conscious
ness of nationality totally obliterated; when 
that happy day arrives, Catholic unity will 
be a fact socially, as it is now spiritually. 

Another aid to understanding the lack of 
Catholic leadership is obscured by the 
characterization of ours as "a disillusioned 
and frightened world." The partial justifi
cation of such an estimate does not remove 



the fact that in many respects our world 
can be and is quite the ofpposite: We livfie 
. an age of arrogance, o excessive con -
~nee in m~rely human abilities •. of inordi
nate pride m th~ efficacy of science. Our 
doctrines, our logic, our methods, our God 
are regarded by the non-Cathol.ic v;orld as 

"religious luxury and a scientific ab
:urdity ."a The age of materialism, rela
tivism, skepticism, positivism in which we 
Jive has built a huge wall between the 
Catholic and the rest of the world; and for 
this reason, Father Farrell concludes, the 
written and spoken word is not very 
effective in changing the situation.7 Per
sonal example remains the most effective 
means of influencing such a hostile audience. 

We must also remember that the cultural 
heritage of this country is English and 
Protestant to a large extent; discrimination 
against Catholics is still a reality. The mere 
fact of the growth of the Church in recent 
years has caused bigotry to raise its evil 
head. "Until thirty years ago even the 
municipal public schools preferred non
Catholic teachers" ;8 more accurately, it 
might be said that such preference exists in 
many regions to this very day. In political 
life the contemporary scene exhibits the 
age-old story of Catholics staying in the 
background to avoid trouble for the Church. 
The occasion for such retirement has been 
oft repeated, from the War of Independence 
down to 1939, when James Farley was 
asked not to run for the United States 
presidency for fear of a repetition of the 
debacle of 1928. It can be urgently insisted 
that recognition of the too probable conse
quences of braving Protestant hostility is an 
important basis for the timidity alleged 
against Catholic college students and gradu
ates. A too sedulous "protection" of Cath
olic students is not the reason for the dis
parity between their own performance as 
leaders and that of non-Catholic graduates; 
the plain fact is that the latter do not face 
such hostility but profit instead by atti
tudes of receptivity toward their guidance. 

A most important point in the contro
versy, therefore, lies in the opinion that 
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"the Catholic college, and the hierarchy 
choke leadership by forbidding them (stu
dents) to discuss important matters with 
students of secular universities."Q Sponsors 
of this opinion apparently do not appre
ciate the necessity or prudence of the 
measure to which exception is taken. The 
National Federation of Catholic College 
Students, wherein the objection was brought 
to pointed example, is definitely a Catholic 
body. Everything that organization does, 
therefore, represents the Church and is so 
interpreted by the public at large; this is 
especially true when it does something 
wrong. Any error by the organization, 
consistently, could do serious damage to 
the Catholic cause. The secular univer
sities, on the other hand, have no doctrines, 
except that all doctrines are absurd; so that 
such students represent no one nor any
thing, and the universities are not judged 
by the errors made. 

Certainly the Catholic college does not 
wish to purchase a title to such anonymity 
by rejection of its principles. First of all, 
under divine Providence it could not thus 
flee into the arms of error. Secondly, it 
would not desire the immediate result 
achieved; it would gain social acceptability 
through the loss of the very elements that 
make Catholic leadership the only hope 
for the world. The risk is foolish even to 
contemplate. Apart from such conjecture, 
there are many better ways of accomplishing 
the objective. Jacques Maritain, further
more, warns that there is a danger inherent 
for Catholics in a misguided application of 
Catholic action to the political sphere : 

The extreme care which the Church 
exercises not to let Catholic action be 
contaminated, even the least bit, by 
political action, corresponds to the 
nature of things. It would be the ruin 
of a fundamental truth of the Gospels, 
the ruin of the distinction of the things 
which are Caesar's and those which are 
God's, and as a consequence it would 
inevitably be a catastrophe, as a matter 
of fact, if Catholic action were itself to 



become engaged in the affairs of the day 
and in political struggles (except when 
it is a question of defending, on certain 
precise points, quite superior to the 
conflicts of parties and of political 
forces, interests specifically moral and 
religious) .1o 

In conclusion it may be said that Catholic 
educators themselves are not wholly satis
fied with the Catholic college. The truly 
Catholic college does not exist yet: that is, 
the Catholic college as it would be conceived 
and developed if Catholic educators had 
an entirely free hand. To achieve the ideal, 

more funds, greater independence frollJ. 
secular schools, improved preparatory 
schooling, a more confident laity are neces
sary. For the present there is satisfaction 
in the fact that the Catholic college is more 
than holding its own with other institutions 
in preparing leaders. For the future, sinee 
American Catholic culture is vigorous and 
beginning to evolve a confidence in its own 
powers, u there is ground for optimistic 
hope that the leadership emanating frolll 
the Catholic college will be even more 
militant and widely accepted in the secular 
world. 
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Proud Destiny, by Lion Feuchtwanger, 
Viking Press, New York, 1947, 625 pages. 

THE past master of the historic novel 
again weaves an engaging tale against 

the brilliant background of one of the most 
fascinating cities of history-Paris. The 
cold grey shadow of Revolution had not yet 
chilled nor dimmed the glittering splendor 
of the Versailles of Louis XVI and Marie 
Antoinette when Benjamin Franklin ar
rived to negotiate an alliance between 
France and the American Continental 
Congress. 

Mr. Feuchtwanger shows the same metic-
1lous regard for historic fact as he did in 
~is Josephus series. Dealing entirely with 
listorically traceable personages as main 
:haracters of his novel, he again gives 
!vidence of his craftsmanlike ability to 
nake minor figures live. Many of the lesser 
:haracters in the story are as interesting as 
he men who once lived-and live again 
n the story. Two outstanding examples of 
his phase of the author's skill are Paul 
:heveneau, the loyal secretary wasting away 
rom an incurable disease, and Desinee 
~esnard, the gamin actress and toast of all 
1aris, who both help to further the in
rigues of Pierre de Beaumarchais. 

The potentially dangerous Paris mob and 
e gay, colorful, debauched Court at 
ersailles form a backdrop for the story. 
[arie Antoinette leads her chic but self
!eking Lilac Coterie, and intrigues for their 
ivancement. The weak, petulant Louis 
;vr is a sorry figure of an absolute monarch, 
1t somehow in his honest simplicity is 
>pealing in human terms. Voltaire, hated 
( the King, comes back to taste the 
lulation of the Paris crowds once more 
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before he dies. Pierre Caron de Beaumar
chais, the worldly author of The Barber of 
Seville and The Marriage of Figaro, plots 
his devious course towards fame as an 
author, playwright, financier, secret agent, 
and promoter of American liberty. 

Towering above the rest is Benjamin 
Franklin, the powerful, simple, common 
man- certainly more powerful than simple. 
His simplicity, deliberately studied for its 
effect, his quiet patience and tolerant good 
humor are assets in his dealings with the 
course of the subtle and devious French 
diplomacy in the all-important negotiations 
for the arms, money, and official recognition 
without which the American Revolution 
might end in disaster. 

The sophisticated Beaumarchais, lover 
of liberty yet wooer of intrigue and alliance, 
is a mixture of avarice and idealism, petty 
weakness and fiery spirit. The unworldly 
Franklin is a good-humored elderly phil
osopher, respected yet not completely under
stood. Each complements the other. They 
both work for the same cause-liberty, 
equality, and fraternity. Each worked upon 
the problem from a different angle; each is 
the quintessence of the characteristics of 
his own nation . Franklin works quietly and 
consistently; Beaumarchais works inces
santly with his dummy export company 
and his fiery play-readings. Each finds it 
difficult to understand the actions or 
motives of the other. 

Only an author of European background 
could have understood and put down the 
old-world aspects of the story, and only an 
author with a personal experience of the 
American tradition could depict Franklin 
and his cause with such sympathy and 
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understanding. Mr. Feuchtwanger, an exile 
from Germany by way of France, who has 
absorbed much of the American way since 
he came here in 1940, combines these points 
of view. This is an ideal combination to 
assess the values of the opposite points of 
view and to express the differences peculiar 
to each. ot just a story-teller, Mr. Feucht
wanger is also a historian vividly aware of 
the great sweep of world events-he con
stantly illuminates the problems of the 
present in the terms of the past. Underly
mg much of the material covered in story 
form is a question- Will mankind make the 
same mistake again? -John J. Gaffney 

* * * 
Philosophy Without Tears, by Arthur 

Little, S.J., Desmond and Stapleton, 1947, 
128 pages. 

An unfortunate blight which mars the 
Catholic educational scene today is the 
apathy of college students toward courses 
in philosophy. Since most Catholic colleges 
and universities require a certain number of 
philosophical studies for a degree in any 
curricula, the general attitude of students 
is to regard these studies as mere hurdles 
to _be overcome in the race for a degree. 
Th1s becomes a tragic fact, indeed, when 
one considers that Catholic universities 
teach a definite philosophy, rather than a 
confusing welter of opinions under the 
deceptive title of Comparative Philosophy 
after the manner of secular universities. 

The failure of far too many students to 
realize that the study of philosophy is 
fundamental to all other learning, and their 
inability to associate the present disorder 
of the world with the absence of a sound 
system of thought account in part for this 
apathetic attitude. No pleasure is derived 
by th_e student from probing the thinking 
of Anstotle, of Plato, of Aquinas and the 
Schoolmen because he does not recognize 
the pertinence of philosophy to the prob
lems of the day. "Too abstract," he says, 
or "too dry and dull," or "just plain boring." 

To students with this averse attitude, 
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Father Little's book, Philosophy Witho 1 
Tears, will come as an especially benefici~l 
volume and a welcome supplement to th • 
philosophy texts used for study. e 

Philosophy Without Tears was written 
primarily for those who lack the opportunity 
for the study ~f phil~sophy, but wish to 
have_ som~ _PhJlosophJcal foundation for 
formmg opmwns on current questions. It is 
not ~ lengthy, complex treatise written in 
the Jargon of scholars. Rather, as its title 
states, it eliminates the "tears" so often 
associated with the study of such works by 
presenting the philosophical truths in a 
conversational style. 

The book consists of a series of dialogues 
between Professor Thomas Plato, who 
~olds a _chair of phil?sophy at a university 
m Dublm, and a vaned array of his friends 
and acquaintances. The seventeen dialogues 
are extensive in their coverage of subjects. 
They range from one outlining reasons for a 
study of philosophy to one dealing with 
Communism. A list of the titles reveals the 
variety of subjects: Why Philosophy? Ap. 
pearance and Reality; Time and Relativity· 
God and Creation; Providence and Huma~ 
Suffering; Evolution and the Human Soul· 
The Thoughtless Brute; Necromancy; In: 
side Free Will; Psychoanalysis on Trial· 
Conversation With a Burglar; Murder and 
Euthanasia; Uncivil Authority and the 
Gentle Anarchist; The Amateur Commun
ist; The Planned Society; The Professor 
and the Pacifist; and Ultimo. 

From the foregoing list, one might suspect 
that Philosophy Without Tears is a formid
able volume of slow, plodding reading. On 
the contrary, the dialogues course brilliantly 
along sparkling with sharp Irish wit. At no 
point does this brisk pace slacken, nor does 
the crystal-like clarity fade. Father Little 
in a pure conversational manner, expound~ 
the lessons of philosophy with keen insight 
and with ill~J_strations which will remain 
with the reader for their humorous touches 
alone, if for no other reason. 

The study of philosophy, it is claimed, 
often fails to arouse a student's interest 



because of the overworking of hackneyed 
examples or expressions by professors. 
Father Little's book, abounding with clever 
examples and new ways of expressing philo
sophical conditions, should prove a handy 
asset to teachers in refuting such criticism. 

It is of curious interest to note that the 
dialogues in Philosophy Without T ears were 
broadcast in a series of programs over the 
Irish radio network, Radio Eireann. It 
would seem from this that the "$64 Ques
tion" in Ireland is of a more fundamental 
nature than that asked on American quiz 
programs. The fact itself indicates a start
ling disparity between the cultural levels 
of the Irish and the American radio net
works. Perhaps, however, it is through the 
medium of books such as Philosophy With
out Tears that Americans will be stimulated 
to an investigation of philosophic tradition 
and demand a worthier product from their 
loudspeakers. - J. J. C. 

* * * 
Recommended Reading 

The Rocky Road to Dublin, by Seumas 
MacManus. Filled with the charm of old 
Erin and replete with the wise and humorous 
touches of the MacManus' pen, The Rocky 
Road depicts life in the Irish countryside 
during the later years of the last century. 
It is the story of the boy Jaimie as he grew 
to manhood in the hills of DonegaL Actually 
an autobiographical work of the famed 
Irish author and story-teller, it brings the 
reader almost to the hearthsides of Mac
Manus' boyhood friends and neighbors to 
enjoy the delightful tales of the shanachie. 
Its beguiling manner is certain to captivate 
the reader- whether Irish or not. 

* * * 
Speaking Frankly, by James F. Byrnes. 

The former Secretary of State discloses the 
behind-the-scenes activities at the confer
ences immediately following the war. Mr. 
Byrnes not only traces the diplomatic events 
of his tenure as Secretary, but adds his own 
forthright opinions and offers several pre
dictions on the future foreign relations of 
the United States. In view of the present 
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strained international situation, Speaking 
Frankly is a timely book which deserves 
wide readership. 

* * * 
Back Home, by Bill Mauldin. The war

time chronicler of the adventures of the 
immortal Willie and Joe turns his caustic 
pen and his equally testy typewriter to 
social and political matters. His frank, 
hard-hitting comments, in both word and 
line, reflect the same acuteness of perception 
found in his earlier work, Up Front. Still 
leaning toward the Left, but seemingly 
cured of his earlier radicalism, Mauldin 
comments on the perplexities of the Amer
ican scene with a candor and incisiveness 
which are humorous and stimulating. 

* * * 
Windows W estward, by Stephen C. Gul

ovich. A source of great confusion to many 
Catholics is the fact that the Eastern 
churches of the Byzantine-Slavonic Rite 
are associated with Rome. Father Gulovich's 
book clarifies this connection and points 
out the problems to be solved before a 
complete reunion between the Eastern and 
the Latin Rites can be effected. The history 
of the schisms, the differences in ceremony, 
and the origins of Christianity in Russia 
are adequately treated. Windows W estward 
is a fervent appeal to Catholics for an 
understanding of a strange aspect of the 
unity of the faith. 

* * * 
Speaking of Cardinals, by Thomas B. 

Morgan. A non-Catholic reporter who 
covered the Vatican for twenty-seven years 
writes of the Cardinals as men. He presents 
their human side as men of business and 
diplomacy charged with unusually weighty 
responsibilities, both temporal and spirituaL 
Mr. Morgan devotes considerable space to 
the biographical sketches of the recently 
appointed American Cardinals. Of particu
lar interest is the account of the disagree
ment between Cardinal Mooney, when he 
was Archbishop of Detroit, and Father 
Coughlin over the latter's radio addresses . 

-J.J. c. 
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